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liA ya ’ «uil j] 


Verily, Allah and His angels confer blessings on the Prophet. 
0 you who believe! Invoke blessings on him, and greet him with a 

goodly salutation. 

(Qur’an 33:56) 
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Used following the mention of the 
Prophet Muhammad, translated as, “May 
Allah send blessings and peace upon him” 

<&> Used after mention of a Companion 
(. sahabi ), translated as, “May Allah be 
pleased with him ” 

& Used after mention of a female 
Companion ( sahabiyya ), translated as, 
“May Allah be pleased with her” 

^ Used after mention of two Companions 
( sahabi ), translated as, “May Allah be 
pleased with them both.” 

Used after mention of more than one 
Companion, “May Allah be pleased with 
them” 

M- Used after mention of an angel or 
prophet, translated as “upon him be 
peace” 

Used after mention of a scholar or saint, 
translated as, “May Allah have mercy on 
him” 


TRANSLATION NOTE 

The Urdu word “ durud ” has been generally translated as "blessings" and in some 
places, the words “salat (blessings)” and “saldm (peace)” have been used where there 
has been a need to differentiate between the two. 

May Allah grace this translation with divine acceptance and forgive any errors 
or shortcomings it contains. May Allah bless and reward all those who assisted in 
its publication. May Allah send blessings and peace upon His beloved Messenger 
Muhammad, his family, his Companions, and those who follow them in excellence 
until the Day of Requital. Amin. 
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J_*j La! 


Through the benevolence and favour of Allah Most Exalted, solely by His 
grace, and through the affection of His pious servants, this sinful worth- 
less servant has written a number of books regarding virtues [of certain 
deeds], which are also included in the syllabus of the TabllghIJama at in 
Nizamuddin. Hundreds of letters from friends have indicated that these 
books have been very beneficial. 

This sinful servant has no part to play in this. Firstly, only by the grace 
of Allah Most High; secondly, through the blessings of the Prophetic say- 
ings that have been translated in these books; and thirdly, the blessings 
of the friends of Allah upon whose order these books have been written 
has this been possible. It is only through the grace of Allah that the faults 
of this sinful servant were not an obstacle in the path of these blessings. 

0 Allah, all praise is for You and all gratitude is for You. 0 Allah, I cannot fully 
praise You. You are as You have praised Yourself. 

The first book of this series, Fada'il-i-Quran ( Virtues of the Quran), was 
written in 1348 ah under the instruction of respected Shah Muhammad 
Yasln NaglnwT jfe, a disciple (khalifa) of Qutb al-‘Alam, shaykh of all shay- 
khs, Mawlana Rashid Ahmad GangohT (may Allah sanctify his secret), as 
stated in detail in the preface to the book. Shah Muhammad Yasln m passed 
away on the night of Thursday 30th Shawwal 1360 ah. May Allah illuminate 
his grave and elevate his ranks. Shah Muhammad Yasln & made a request 
at the time of his demise, conveyed to me through his eminent disciple 
(khalifa) Mawlana Al-Haj ‘Abdul ‘Aziz Duajaw, that he desired a book be 
written regarding the virtues of invoking blessings (salat) and peace (salam) 
in the same manner as Fada'il-i-Quran. 

1 He was born in Rabf al-Awwal 1285 AH. Thus, he passed away at the age of 75. He was 
extremely pious, humble, quiet-natured, and endowed with visions ( kashf) anaspiritual efficacy 
( tasarruf ). He expressed great affection towards this humble servant. He always attended the 
annual gatherings of the madrasa and would stay with me for many days after thegathering. 
He would also attend this humble servant's haditn lectures. It was my habit to take pan with me 
to my lesson. Shah Yasin once said, "I do not prohibit pan (betel) but it should not be eaten in 
hadlth lessons.” Thirty-five years have passed since that day^ Lessons have lasted for five to six 
hours continuously at times, but never has the thought of pan (betel) crossed my mind. This is 
only through Shah YasTn's spiritual efficacy (tasarruf). I have heard many other stories of his 
miracles. May Allah elevate his ranks. 


7 



After the demise of Shah Yasln Mawlana ‘Abdul ‘Aziz repeatedly 
reminded me of this request and insisted that I fulfil it, and this humble 
servant was also desirous of attaining this great fortune, despite his 
shortcomings. Many elders besides Shah Yasln jfe were also insistent 
upon this. However, this sinful servant was so overawed by the glori- 
ous status of the Leader of both worlds, Pride of the Prophets g§, that 
whenever I intended to write, I feared lest I write something inappro- 
priate to the lofty status of the Messenger |§. 

Whilst in this state of avoidance, I was blessed with my third visit 
to Hijaz last year upon the insistence of beloved Mawlana Muhammad 
Yusuf and I performed my fourth pilgrimage by the grace of Allah. On 
arriving in the holy city of Madina after finishing the pilgrimage, the 
question as to why I had not written Fada'il-i-Durud Sharif ( Virtues of In- 
voking Blessings and Peace ) constantly crossed my mind. I made excuses 
for myself on more than one occasion. However, due to this persist- 
ent questioning in my mind, I resolved to try to complete this bless- 
ed book after returning home, if Allah wishes. However, “one of bad 
habits makes many excuses” and so this task continued to be procras- 
tinated even after returning. This desire has returned once again in 
this holy month, and so I finally begin writing in the name of Allah on 
25th Ramadan 1384 ah after the last Friday prayer of the month. May 
Allah through His infinite grace and mercy enable me to complete this 
book and may He, out of His mercy, overlook all the shortcomings in 
this book, the books I have previously written and my Arabic works. 
I intend writing a few chapters and a conclusion in this book: Chapter 
One on the virtues of invoking blessings (salat) and peace ( salam ); 
Chapter Two on the specific virtues of certain invocations of blessings 
and peace; Chapter Three on the warnings narrated for not invoking 
blessings and peace upon the Prophet H; Chapter Four on miscellane- 
ous points; and Chapter Five on stories. May Allah Most High enable 
people to invoke blessings and peace abundantly. By reading this book, 
every person will realise how valuable the act of invoking blessings and 
peace is, and how those who are negligent therein are deprived of such 
an immense fortune. 
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CHAPTER ONE: 
Virtues of Invoking 
Blessings & Peace 




ONE 


The most important and foremost virtue is the command and order of 
Allah Most Exalted. Allah says in the Qur’an: 


O aIIp 1 j 1 Jill O j-L^2j <xSv£L«j 41)1 d)| 


Verily, Allah and His angels confer blessings on the Prophet. Oyou 
who believe! Invoke blessings on him, and greet him with a goodly 
salutation. (Qur’an 33:56) 


Allah has given many different commands in the Qur’an, such as 
prayer ( salah ), fasting, pilgrimage ( hajj ) etc. He has also described and 
praised many noble prophets, and greatly honoured them. After creating 
Sayyiduna Adam He ordered the angels to prostrate to him. However, 
nowhere has Allah stated in any command or in any act of honouring 
that He is also a participant and that the believers should follow suit. This 
honour is solely for the Leader of the creation, the Pride of the World 
fH, where Allah first attributes the act of conferring blessings towards 
Himself, and after attributing it towards His angels, finally orders the be- 
lievers that they should also invoke blessings upon him. 

What virtue could be greater than the believers participating in this act 
with Allah and His angels? Furthermore, those who understand Arabic 
know that the verse begins with the particle inna which adds great em- 
phasis to its meaning, and the imperfect tense (mudari) has been used 
which indicates continuity. In other words, it is firmly established that 
Allah and His angels are constantly conferring blessings upon the Noble 
Prophet #. 

‘Allama Sakhawl Mj writes, “The verse, being in the imperfect tense 
which denotes continuity and permanence, establishes that Allah and His 
angels are always conferring blessings upon the Noble Prophet 0." 

The author of Ruh al-Bayan writes, “Some scholars state that the 
meaning of Allah conferring His blessings is raising the Noble Prophet 
fH to the Praised Station ( Al-Maqam al-Mahmud), which is the station of 
intercession. The blessings (salat) of the angels are to pray for the Noble 
Prophet’s H status to be elevated and to seek forgiveness for the Noble 
Prophet’s followers. The meaning of the believers invoking blessings 
is to follow the Noble Prophet f§, love him, and to mention and praise his 
sublime qualities. 
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Moreover, this honour which Allah granted the Noble Prophet f§' is far 
greater than the respect shown to Sayyiduna Adam ^ by ordering the 
angels to prostrate before him, because Allah is personally engaged in 
this act of honouring the Noble Prophet fH, whereas only the angels were 
ordered to prostrate before Sayyiduna Adam gt. 

(jf? KrS* if* 

/f? -£>* J>J L U 

The wise person will realise that such an honour has not been be- 
stowed upon any other prophet or his followers. 

\ju iJijgj aJ *>U- Jjf <i)i p 

Allah Most Exalted confers blessings upon him, whereby his 
perfection is manifest to the whole creation.” 



t * . 




Scholars have noted that the Noble Prophet g| is referred to as nabT in 
this verse rather than being mentioned by his name Muhammad H, as in 
the case of other prophets who have been mentioned by name. This is out 
of extreme respect and esteem of the Noble Prophet 

In one place where the Noble Prophet fH and Sayyiduna Ibrahim 
have been mentioned together, Sayyiduna Ibrahim is mentioned by 
name whilst the Noble Prophet |§ is referred to as nabT. 

Allah says: 


°p\ jjiJi j l^±\ il*j iy£\ ^bJl jjl 01 


Surely the nearest of mankind to Ibrahim are those who followed him 
and this Prophet and those who believe. And Allah is the patron of the 

believers. (Qur’an 3:68) 


Wherever the Noble Prophet §§■ has been mentioned by name, he has 
been mentioned so for a specific reason. 'Allama Sakhawl ^ discusses 
this point in detail. 

It is worth noting here that the word salat mentioned in the verse, and 
which has been attributed towards Allah, His angels and the believers, 
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is a homonymous ( mushtarak ) word [which is a word] used for different 
meanings and whereby various objectives are achieved, as stated earlier 
from Ruh al-Bayan. 

Scholars have written many meanings for the word salat in this verse. 
In each place, the most appropriate meaning with respect to Allah, His 
angels and the believers will be meant. Some scholars have written that 
salat upon the Prophet g§ means to praise and respect the Noble Prophet 
H with mercy and affection. 

Furthermore, this praise and respect will be according to the rank and 
status of whoever the act of invoking salat is attributed to. For example, it 
is said that a father is kind to his son and that a son is kind to his father, 
or that brothers are kind to one another. Here, it is obvious that the kind- 
ness shown by a father to his son will differ to that shown by a son to his 
father, and the kindness brothers show one another will be totally differ- 
ent. 

Likewise, Allah is conferring salat upon the Noble Prophet f§|, which 
means He is praising and honouring him with mercy and kindness. The 
angels are also sending salat. However, the salat, mercy and honouring of 
each one is according to their own respective status. Thereafter, the be- 
lievers have also been ordered to invoke blessings. 

Imam Bukhari ^ narrates from Abu ’l-'Aliya Mt, that the meaning of 
Allah conferring salat is praising the Noble Prophet H in the presence of 
the angels and the blessings of the angels are their prayers. Sayyiduna Ibn 
‘Abbas i£§§, has interpreted yusalluna [in the verse] as praying for blessings 
( yubarrikuna ). Hafiz Ibn Hajar says that this meaning complies with 
Abu ’l-‘Aliya’s opinion, except that it is more specific in context. Elsewhere 
after mentioning the various meanings of salat, Hafiz Ibn Hajar says 
that Abu VAliya’s opinion is the most appropriate according to him i.e. 
Allah’s salat is to praise the Noble Prophet g§ and the salat of the angels 
and others is requesting Allah to confer salat. Furthermore, this request 
is for an increase in the blessings [already being conferred], not for the 
act of invoking blessings to be initiated. 

It is mentioned in a hadith that when this verse was revealed, the 
Companions said, “0 Messenger of Allah, we know how to convey 
peace ( salam ) (i.e. in al-tahiyyat : As-salamu 'alayka ayyuha ’n-nabiyyu wa 
rahmatu ’Llahi w a barakatuhu). Teach us how to invoke blessings (salat).” 

The Noble Prophet fH then taught the following: Allahumma salli ala 
Muhammadinwwa ala ali Muhammad. This will be discussed in detail under 
the first hadith of Chapter Two. 
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In other words, Allah ordered the believers to invoke blessings upon 
the Noble Prophet 0. The Noble Prophet 0 taught the method thereof: 
request Allah to confer His infinite mercies upon him forever, as Allah’s 
blessings and mercies are boundless. 

It is also through Allah’s mercy that the further blessings He confers 
upon the Noble Prophet 0 due to our request are attributed to us worth- 
less servants, as though we had conferred them, when in reality it is Allah 
alone who is conferring blessings in every case. Otherwise, who is able to 
present the Noble Prophet 0 with blessings befitting his lofty status? 

Shah ‘Abd al-Qadir writes, “Requesting Allah to shower His mercy 
and blessings upon His Noble Prophet 0 and his household is an act of 
great acceptance. Mercy befitting him 0 descends upon him, and by 
invoking once, ten blessings descend upon the invoker. Thus, it is at a 
person’s discretion to acquire as much as he wants.” The hadlth Shah 
‘Abd al-Qadir is indicating to will be mentioned under hadlth three. 

From this, we also realise the absurdity of the objection raised by some 
ignorant people who say that the verse is ordering the believers to invoke 
blessings upon the Noble Prophet 0, whereas the believers say, “0 Allah, 
confer blessings upon the Noble Prophet 0”. Their objection is that the 
very action Allah ordained upon the believers is being sent back by the 
believers to Allah. 

Firstly, when the Companions asked the Noble Prophet 0 how to 
implement the Qur’anic order after this verse was revealed, this was the 
method taught by the Noble Prophet 0, as mentioned above (and as will 
be explained in detail under hadlth one of Chapter Two). Secondly, our 
requesting Allah to confer His choicest blessings is much greater than 
anything we ourselves could present to the Noble Prophet 0. 

‘Allama SakhawT writes in Al-Qawl al-Badt, “It is written in Amir 
Mustafa TurkamanI Hanafi’s book that if one asks what wisdom there 
is in Allah ordering us to invoke blessings whereas by saying, ‘0 Allah, 
confer blessings upon Muhammad 0] we are asking Allah instead to 
invoke His blessings (i.e. in prayer we say, ‘0 Allah confer blessings upon 
Muhammad’, instead of ‘I invoke blessings upon Muhammad’), the answer 
is that the Noble Prophet 0 is faultless. On the contrary, we are full of 
faults and defects from head to toe. So, how is it possible for one full of 
defects to rightfully praise he who is pure from all blemishes? Therefore, 
we request Allah to personally confer blessings upon the Noble Prophet 
H, so that the blessings upon our pure Prophet 0 come from the Lord 
Most Pure.” 
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Likewise, it is narrated from 'Allama Nayshapurl £& in his book Al- 
Lata’ifwa ’l-Hikam that a person should not say “I invoke blessings upon 
Muhammad” in his prayer, as the servant is unworthy of this. Instead, 
he should request his Lord to confer blessings upon the Noble Prophet 
g§, in which case, Allah is in reality conferring blessings upon the Noble 
Prophet g§; metaphorically, it is attributed towards us as an invocation. 

Ibn Abl Hajala also states something to the same effect. He says 
that when Allah ordered us to invoke blessings but our blessings could 
not reach the due right, we made this request to Allah as He alone truly 
knows what befits the status of the Prophet 0. This is the same as in the 
supplication of the Noble Prophet 0: “0 Allah, I cannot truly praise You. 
You are as You have praised Yourself.” 

‘Allama Sakhawl says, “Once this point has been established, your 
blessings upon the Noble Prophet 0 should be invoked in the manner 
taught by the Noble Prophet 0. This is how your status will be elevated. 
Invoke blessings abundantly, giving this act its due importance and in- 
voking with steadfastness, as invoking blessings abundantly is from the 
signs of love [for the Noble Prophet 0]. Whoever loves something men- 
tions it frequently.” (Abridged) 

‘Allama Sakhawl narrates from Imam Zayn al-‘ Abidin Mb that abun- 
dantly invoking blessings upon the Noble Prophet # is a sign of the 
People of the Sunna ( Ahl al-Sunna). 

'Allama ZurqanI writes in Shark al-Mawahib, “The purpose of invok- 
ing blessings is to gain proximity with Allah by obeying His order, and to 
fulfil part of the Noble Prophet’s 0 rights binding upon us.” 

Hafiz 'Izz al-DIn ibn 'Abd al-Salam m states, “Our invoking of bless- 
ings is not an act of interceding for the Noble Prophet 0, for how can 
we possibly intercede on his behalf? The fact is that Allah has ordered us 
to repay a benefactor for his favours, and there is no greater benefactor 
than our beloved Prophet 0. As we were incapable of repaying the Noble 
Prophet 0 for his favours, Allah pitied our incapacity and taught us how 
to repay the Noble Prophet 0 by invoking blessings. Since we were in- 
competent of this too, we beseeched Allah that He Himself should reward 
the Noble Prophet 0 in a manner that befits His majesty.” (Abridged) 

As the aforementioned verse of the Qur’an orders the believers to 
invoke blessings, the scholars have deemed the invoking of blessings to 
be compulsory. This will be discussed in detail in Chapter Four under the 
first point. 
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In Al-TafsTr al-Kabir, ‘Allama RazT M mentions an objection which may 
arise at this point: When Allah and His angels confer blessings upon the 
Noble Prophet fH, what need is there for our blessings? The answer to this 
is that our invoking blessings upon the Noble Prophet is not because 
he is in need of them in any way. If this were the case, there would be 
no need for the angels’ blessings after Allah’s blessings. Rather, our in- 
voking of blessings is to express our reverence for the Noble Prophet !§■. 
Similarly, Allah has commanded the believers to remember Him, when 
Allah is in no need of this remembrance. (Abridged from Al-Tafsir al-Kabir) 
Hafiz Ibn Hajar writes that some people asked him why in the 
Qur’anic verse, the word salat has been attributed to Allah but not salam. 
He replied that it is possibly because salam has two meanings: (i) sup- 
plication (ii) to follow and obey. Both meanings are correct with respect 
to the believers, and thus they have been given this order. However, the 
latter meaning is incorrect with respect to Allah and His angels, and 
hence salam has not been attributed to them. 

‘Allama Sakhawl m, mentions a very frightening incident related to this 
verse. He narrates from Ahmad YamanT who says, “I was in Sana’a. I saw 
that a large gathering was surrounding a person. Upon enquiring, people 
told me that this person used to recite the Qur’an in a most melodious 
voice. When he came to the verse yusalluna ‘ala ’l-nabl, he read yusalluna 
' ala ‘aliyyi 'l-nabi, which translates as Allah and His angels invoke bless- 
ings upon the prophet 'All (This person was most probably a rafidi) 
[members of a sect who excessively praise Sayyiduna ‘All 4§b and insult 
the Companions j^,]. No sooner had he read this that he became dumb, 
afflicted by leprosy, and was left blind and paralysed.” 

We need to take great heed from this. May Allah protect us from disre- 
specting Him, His Holy Book and His noble prophets. Out of our ignorance 
and disregard, we are totally careless of what we utter. May Allah save us 
from His wrath. 
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TWO 


o JL^\ 2JJI fLj & i ji 


Say: Praise be to Allah, and peace on His servants whom He has 
chosen (for His Message). (Qur’an 27:59) 


Scholars state that this verse serves as a sermon for the subject that 
follows. In this verse, the Noble Prophet H has been ordered to praise 
Allah and send peace upon His chosen people. 

Hafiz Ibn KathTr writes in his Qur’anic exegesis (tafsir) that Allah 
has commanded His Prophet f§ to send peace ( salam ) upon His chosen 
servants. They are His messengers and prophets as narrated on the 
authority of 'Abd al-Rahman ibn Zayd ibn Aslam that “His chosen serv- 
ants” are the prophets, just as Allah says elsewhere: 


O O i) ji a i Ijp sjaJI 

s' O ^ \ ° \ 9 ° 



Glorified be your Lord, the Lord of Majesty, from what they associate 
to Him. And peace be upon the sent ones. And all praise to Allah, Lord 
of the worlds. (Qur’an 37: 180-182) 


Imam Sufyan ThawrI, SuddI and others say it refers to the Companions 
jfo, and this has also been narrated on the authority of Sayyiduna Ibn 
‘Abbas There is no discrepancy between these two opinions, because 
the noble prophets will be included with greater reason if the 
Companions are intended. 
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THREE 


ijj>-\j ^Jjp ^J-s^ (Jli |f|f ^1 Jj -^ j ol o^j"* uj* 0^ 

I ^-JLp 4*dp* 41) I t |_s^J 

»— -p _/JI (J l-i^ j»-* Ot;>w> j il)C>- ^Ij .sjl.i_jjlj j»J — » «ljj 

Sayyiduna Abu Hurayra %, narrates that the Messenger of Allah 
fH said, “Whoever invokes one blessing upon me, Allah will 
confer ten blessings upon him,” 


One blessing and mercy from Allah is sufficient for the whole creation, let 
alone ten of Allah’s blessings in return for invoking blessings once. What 
virtue for invoking blessings is there which is greater than being granted 
ten blessings for invoking once? How fortunate are those pious elders 
whose daily practice was to invoke blessings and peace one hundred and 
twenty-five thousand times, just as I have heard regarding some of the 
pious elders of my family. 

'Allama Sakhawl a has narrated on the authority of Sayyiduna ‘Amir 
ibn Rabf a <$> that the Noble Prophet H said, “Whoever invokes one bless- 
ing upon me, Allah confers ten blessings upon him. It is at a person’s 
discretion to invoke as less or as much as he wishes.” A hadlth to the same 
effect has been narrated on the authority of Sayyiduna ‘Abdullah ibn 'Amr 
with the addition that Allah and His angels confer ten blessings 

‘Allama Sakhawl has narrated similar hadlths on the authority of a 
number of Companions J . In one place he writes, “In the same manner 
Allah has mentioned the Prophet’s H name alongside His own name in 
the testimony of faith ( shahada ), and stated obedience and love for the 
Noble Prophet |§ to be His obedience and love, He has also coupled in- 
voking blessings upon him g§ with His own blessings upon him. Thus, 
just as Allah says, ‘Remember me, I shall remember you’ (Qur’an 2:152), He 
says regarding invoking blessings that He confers ten blessings upon the 
person who invokes once.” 

It is narrated in Al-Targhib on the authority of Sayyiduna ‘Abdullah ibn 
‘Amr ^ that whoever invokes one blessing upon the Noble Prophet 
Allah and His angels confer seventy blessings upon him. 
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One should understand at this point that if different rewards are men- 
tioned for a certain action, as in this case where ten rewards are promised 
in one hadlth and seventy in another, some scholars are of the opinion 
that because Allah’s favours on the umma of Muhammad increased on a 
daily basis, the narrations which mention greater reward are the latter 
hadlths. Thus, it is as though Allah initially promised ten rewards and 
then increased this to seventy. Other scholars have interpreted this dif- 
ference with respect to different people, times and conditions. 

This topic has already passed in Fadd'il-i-Namaz ( Virtues of Prayer) under 
the discussion on the reward of congregational prayer being multiplied 
by twenty-five or twenty-seven. 

Regarding the hadlth which mentions seventyfold reward, Mulla ‘All 
QarT & writes that this may be particular to invoking blessings on Friday, 
because in another hadlth it is narrated that the reward for good actions 
increases seventyfold on Friday. 
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Sayyiduna Anas narrates that the Noble Prophet H said, “The 
person in whose presence I am mentioned should invoke blessings 
upon me. Whoever invokes one blessing upon me, Allah confers 
ten blessings upon him.” In one narration, “Whoever invokes one 
blessing upon me, Allah confers ten blessings upon him, forgives 
ten of his sins and elevates his status tenfold thereby.” 


‘Allama MundhirT gk has also narrated the same hadlth in Al-Targhib on 
the authority of Sayyiduna Bara’ with the addition that the invoker re- 

ceives the reward of freeing ten slaves. In a hadlth recorded by TabaranI, 
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it is narrated, “Whoever invokes one blessing upon me, Allah confers 
ten blessings upon him. Whoever invokes ten blessings upon me, Allah 
confers one hundred blessings upon him. Whoever invokes one hundred 
blessings upon me, Allah writes ‘freedom from hypocrisy and freedom 
from Hellfire’ on the invoker’s forehead. On the Day of Judgment, this 
person will be resurrected with the martyrs.” 

‘Allama SakhawT m has narrated on the authority of Sayyiduna Abu 
Hurayra that the Noble Prophet g§- said, “Whoever invokes ten bless- 
ings pon me, Allah confers one hundred blessings upon him. Whoever 
invokes one hundred blessings upon me, Allah confers one thousand 
blessings upon him, and whoever invokes more out of love and devotion, 
I shall be an intercessor and witness for him on the Day of Judgment.” 

This has also been narrated on the authority of Sayyiduna ‘Abd al- 
Rahman ibn ‘Awf ^ with varying wording. He says, “From amongst four 
or five of us, at least one of us would always remain with the Noble Prophet 
g| to attend to his needs. One day the Noble Prophet g§ went into a garden 
and I followed him. The Noble Prophet H performed prayers therein and 
prostrated for such a long time that I feared the Noble Prophet g| had 
passed away. I began crying due to this fear and went close to the Noble 
Prophet f§ to observe him. After the Noble Prophet g§ arose from pros- 
tration, he asked, ‘0 ‘Abd al-Rahman, what is the matter?’ 

I replied, ‘0 Messenger of Allah, you prostrated for so long that I feared 
you had passed away.’ 

The Noble Prophet g§> replied, ‘Allah has favoured me with regard to my 
umma. In gratitude for this favour, I prostrated (for so long); This favour 
is that Allah has informed me that whoever invokes one blessing upon 
me, He will record ten good deeds for him and forgive ten of his sins.’” 

In a narration of the same incident, the Noble Prophet |§ asked, “0 
‘Abd al-Rahman, what is the matter?” Sayyiduna 'Abd al-Rahman ^ ex- 
pressed his fear. The Noble Prophet |§> replied, “Jibril came to me a 
short while ago and said, ‘Would it not please you that Allah says that 
whoever invokes blessings upon you, Allah will confer blessings upon 
him, and whoever sends peace upon you, Allah shall send peace upon 
him?”’ ( Al-Targhib ). ‘Allama SakhawT has also narrated the same on the 
authority of Sayyiduna ‘Umar 

Sayyiduna Abu Talha AnsarT narrates, “Once the Noble Prophet g§ 
came to us and he was extremely happy. His happiness was apparent from 
his countenance. The Companions said, ‘0 Messenger of Allah, we see 
that you are very happy today.’ The Noble Prophet H replied, ‘Yes, indeed. 
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I have received a message from my Lord. Allah has said that whoever from 
my umma invokes one blessing upon me, Allah shall record ten good 
deeds for him, forgive ten of his sins and raise his status tenfold.’” 

In another narration of the same incident, it is narrated: “Whoever 
from your umma invokes one blessing, I [i.e. Allah] will confer ten bless- 
ings upon him. Whoever sends peace once, I will send peace upon him 
ten times.” 

Another narration of the same incident states, “One day the Noble 
Prophet # was extremely happy, his happiness being quite noticeable. 
The Companions said, ‘0 Messenger of Allah, the happiness apparent 
on your face today has never been seen before.’ 

The Noble Prophet g§ replied, ‘Why should it not be so? Jibril ^ just left 
a few moments ago and he was saying, ‘Whoever from your umma invokes 
one blessing upon you, Allah in return shall record ten good deeds in his 
book of deeds, forgive ten of is sins, raise his status tenfold and an angel 
shall repeat the same to him.’” 

The Noble Prophet f§ said, ‘I asked Jibril s&l regarding this angel.’ 

Jibril §& replied, “Allah has appointed an angel whose duty until the Day 
of Judgment is to pray for whoever invokes blessings upon you by saying: 
‘May Allah confer blessings upon you too.’” ( Al-TarghTb ) 

‘Allama SakhawT M, has questioned that when according to the Qur’anic 
verse: ‘Whosoever will come with a virtue, for him there shall be ten like 
thereof’ (Qur’an 6:160), the reward for every good deed is tenfold, what 
distinction does invoking blessings hold? 

According to this humble servant, the answer is quite simple. The ten 
rewards one receives as promised by the Qur’anic verse are separate to 
the ten blessings from Allah as an an additional favour. 

‘Allama SakhawT * answers by saying that Allah’s ten blessings upon 
the invoker are much greater than the tenfold reward for his action. 
Besides this, one’s status being elevated tenfold, ten sins being forgiven, 
ten good deeds being recorded in one’s account, and reward equivalent to 
that of freeing ten slaves, are all additional rewards. 

Hakim al-Umma Mawlana Ashraf ‘AlTThanawI M writes in Zad al-Said, 
“In the same way we learn from the explicit text of the hadlth that ten 
mercies descend by invoking blessings once, the Qur’an indicates that dis- 
regarding the lofty status of the Noble Prophet g§- once (we seek Allah’s 
protection therefrom) earns a person ten curses from Allah. Thus, Allah 
said the following ten words regarding WalTd ibn Mughlra in punish- 
ment for his mockery; Hallaf (swearer), mahm (dishonourable), hammaz 
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(defamer), mash-sha bi ’1-namTm (spreader of slander), manna li ’l-khayr 
(hinderer of good), mutad (trespasser), athim (sinner), ‘utull (harsh), zanim 
(ignoble), mukadh-dhib li ’l-ayat (belier of the Qur’anic verses). (The latter 
meaning ‘belier of the Qur’anic verses’ is understood from the following 
words: And thus, because he is owner of riches and children, when Our 
revelations are rehearsed to him he says, “Fables of the ancient”). 

The ten words which Hakim al-Umma Mawlana Ashraf ‘AlIThanawI M 
has mentioned are all in Sura Nun in the twenty ninth juz of the Qur’an: 
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And do not obey any dishonourable swearer, defamer, spreader abroad 
of slander, hinderer of good, trespasser, sinner. Harsh and moreover 
ignoble, and thus, because he is owner of riches and children, when 
Our revelations are rehearsed to him he says, “Fables of the ancient.” 

(Qur an 68:10-15) 


FIVE 


oblill ^ (j^bJl (Jjl o) fUf *0)1 <Jbi Jli jjjl y- 

Ojlvi? ^P 

la.-.ij < — Jill J I -IS" k — y* AjI j j y* jLj>- (j ^ -La olj j 


Sayyiduna ‘Abdullah ibn Masud ^ narrates that the Messenger 
of Allah |§ said, “Indeed, the closest to me on the Day of Judgment 
are those who invoke blessings upon me most abundantly.” 


Allama Sakhawl narrates in Al-Qawl al-Badi from Al-Durr al-Munazzam 
that the Noble Prophet |§ said, “He amongst you who invokes bless- 
ings upon me abundantly shall be closest to me tomorrow (on the Day of 
Judgment).” 
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In a hadlth of Sayyiduna Anas 4&, it is narrated that at every stage on 
the Day of Judgment, the closest person to the Noble Prophet H shall be 
one who invokes blessings upon him abundantly. This topic will be dis- 
cussed in Chapter two under the third hadlth. 

It has also been narrated that the Noble Prophet tH said, “Invoke bless- 
ings upon me abundantly, for you shall first be questioned regarding me 
in the grave.” 

In another hadlth, it is narrated: “Invoking blessings upon me shall be 
a light on the Day of Judgment in the darkness of the Bridge. Whoever 
wishes for his deeds to be weighed in a very large scale should invoke 
blessings upon me abundantly.” A hadlth on the authority of Sayyiduna 
Anas % states that the person most protected from the horrors of the 
Day of Judgment and the various stages therein will be the person who 
invokes the most blessings upon the Noble Prophet H in this life. 

In Z ad al-Said, it is narrated on the authority of Sayyiduna Anas % that 
the Noble Prophet !§• said, “Whoever invokes blessings upon me abun- 
dantly shall be in the shade of the Throne.” 

‘Allama SakhawT M narrates a hadlth of the Noble Prophet H wherein 
three people are promised the shade of Allah’s Throne on the Day of 
Judgment, the day when there will be no shade except for His shade. The 
first is the person who alleviates the difficul ty of a person in distress. The 
second is he who revives a sunna of the Noble Prophet |§. The third is the 
person who invokes blessings upon the Noble Prophet g| abundantly. 

In another hadlth, 'Allama SakhawT Mb narrates on the authority of 
Sayyiduna Ibn 'Umar ^ that the Noble Prophet said, “Beautify your 
gatherings by invoking blessings, for invoking blessings upon me shall be 
a light for you on the Day of Judgment.” 

Allama SakhawT M narrates from Qut al-Qulub that invoking in abun- 
dance means at least three hundred times. Respected Mawlana Rashid 
Ahmad Gangohl (may Allah sanctify his secret) would instruct his disci- 
ples to invoke blessings at least three hundred times, as we shall mention 
in Chapter Three under the third hadlth. 

Under the abovementioned hadlth, 'Allama SakhawT Mb writes that Ibn 
Hibban Mb states in his SahTh that this hadlth clearly proves that those 
closest to the Noble Prophet |§ on the Day of Judgment will be the hadlth 
scholars (muhaddithun), because they invoke the most blessings. 

Abu ‘Ubayda Mb also said this virtue is exclusive to the hadlth scholars 
( muhaddithun ). This is because whenever they narrate or write hadlths, 
they invoke blessings with the Noble Prophet’s H auspicious name. 
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Khatlb ft also narrates from Abu Nu'aym ft that this virtue is specifi- 
cally for the hadlth scholars ( muhaddithun ). Scholars have written that 
the reason behind this is that whilst reading, writing or narrating hadlths, 
they have the opportunity to abundantly invoke or write blessings with 
the auspicious name of the Noble Prophet H. Muhaddithun does not only 
mean the imams of hadlth, but rather it includes anyone who studies or 
teaches the books of hadlth, irrespective of whether these books are in 
Arabic or Urdu [or any other language]. 

In Zad al-Said, it is mentioned that TabaranI has narrated that the 
Noble Prophet H said, “Whoever invokes blessings upon me in a book 
(i.e. in writing), the angels shall continue invoking blessings upon him as 
long as my name remains in this book.” TabaranI also narrates that the 
Noble Prophet H said, “Whoever invokes ten blessings upon me in the 
morning and ten blessings in the evening shall receive my intercession 
on the Day of Judgment.” 

It is narrated from Imam Mustaghfirl ft that the Noble Prophet g| 
said, “The person who invokes one hundred blessings upon me daily, one 
hundred of his needs shall be fulfilled: thirty in this world and the rest in 
the Hereafter.” 
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Sayyiduna ‘Abdullah ibn Mas'ud narrates that the Noble 
Prophet H said, “Allah has certain angels who roam the earth 
and convey the greetings of my followers to me.” 


This has also been narrated on the authority of many other Companions 
jgb. 'Allama Sakhawl ft has narrated on the authority of Sayyiduna ‘All 
that some of Allah’s angels travel the earth and convey the blessings 
of the Noble Prophet’s H followers to him. 
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I nAl-Targhlb, a hadTth is narrated on the authority of Sayyiduna Hasan % 
in which the Noble Prophet fH said, “Invoke blessings upon me wherever 
you are. Indeed, your blessings reach me.” On the authority of Sayyiduna 
Anas the Noble Prophet is reported to have said, “Whoever invokes 
blessings upon me, these blessings reach me and in return, I invoke bless- 
ings upon that person and ten good deeds are written for him.” In Mishkat 
al-Masabih, it is narrated on the authority of Sayyiduna Abu Hurayra if* 
that the Noble Prophet H said, “Invoke blessings upon me, because your 
blessings reach me.” 
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Sayyiduna 'Ammar ibn Yasir ^ narrates that the Messenger of Allah 
# said, “Verily, Allah has appointed an angel at my grave whom he has 
granted the ability to hear the whole creation. Thus, until the Day of 
Judgment there is nobody who invokes blessings upon me except that 
this angel conveys to me the blessings of this person with his name 
and his father’s name, saying, ‘This is such and such, son of such and 
such, who has invoked blessings upon you.’” 


‘Allama SakhawT Mb has also narrated this hadTth in Al-Qawl al-Badf with 
the addition, “Such and such person who is the son of such and such has 
invoked blessings upon you.” The Noble Prophet # then said that in 
reward for every blessing, Allah confers ten mercies upon him. 

Another hadTth mentions the same point: Allah has granted a certain 
angel the power to hear the speech of the whole creation. This angel 
will remain at the Noble Prophet’s grave until the Day of Judgment, 
and whenever someone invokes blessings upon the Noble Prophet 
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the angel mentions that person by his name and his father’s name and 
informs the Noble Prophet i§ that this person has invoked blessings 
upon him. Allah has promised the Noble Prophet H that He shall confer 
ten blessings upon the person who invokes one blessing upon him. 

In another hadlth which mentions this angel, the Noble Prophet is 
reported to have said, “I requested my Lord to confer ten blessings upon 
whomever invokes one blessing upon me. Allah accepted my request.” It 
is also narrated on the authority of Sayyiduna Abu Umama % that the 
Noble Prophet fj§ said, “Allah confers ten blessings upon the person who 
invokes one blessing upon me. An angel is assigned to this blessing and 
conveys it to me.” 

The Noble Prophet g| is reported to have said on the authority of 
Sayyiduna Anas %, “Whoever invokes blessings upon me on the day or 
night of Friday, Allah will fulfil one hundred of his needs and appoint an 
angel to present the blessings to me in my grave, just as gifts are deliv- 
ered to you.” 

No objection should arise as to why this hadlth indicates that only one 
angel is appointed upon the Noble Prophet’s H blessed grave to convey 
every person’s blessings and peace, whereas the previous hadlth stated 
that there are many angels of Allah who travel the earth to convey the 
peace of the Noble Prophet’s H umma. This is because the angel appoint- 
ed at the blessed grave has the sole duty of conveying the peace of the 
Noble Prophet’s f|| umma. The angels who travel the earth search for 
gatherings of remembrance, and wherever they come across blessings 
upon the Noble Prophet fH, they convey these blessings to him. 

If a message is to be conveyed to an elder and this message is openly 
mentioned in a gathering, each person present in this gathering consid- 
ers it a privilege and honour that he convey this message. I have seen 
this many times in the gatherings of my seniors and pious elders. Then 
what can be said with regard to conveying blessings to the Leader of Both 
Worlds and Pride of the Prophets f§? Therefore, however many angels 
convey blessings, it will be totally appropriate. 
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Sayyiduna Abu Hurayra ^ narrates that the Messenger of Allah 
H said, “Whoever invokes blessings upon me near my grave, I 
hear his blessings, and whoever invokes blessings upon me from 
a distance, they are conveyed to me.” 


Allama Sakhawl Sk has highlighted this point in Al-Qawl al-Badi through 
many hadlths that when a person invokes blessings from a distance, an 
appointed angel conveys it to the Noble Prophet ||, and the blessings 
invoked upon him from near are heard by the Noble Prophet # himself. 
Regarding the person who invokes blessings from a distance, the previ- 
ous narrations discuss in detail that an angel is appointed to convey these 
blessings to the Noble Prophet |§. The second point mentioned in this 
hadlth - that the blessings invoked close to the blessed grave are heard 
by the Noble Prophet himself - is a matter of great pride, honour and 

pleasure for the invoker. 

Allama Sakhawl jfe narrates in Al-Qawl al-Badi that Sulayman ibn 
Suhaym A said, “I saw the Noble Prophet f|| in a dream. I asked, ‘0 
Messenger of Allah, do you hear the greetings of those who come to your 
grave and send peace upon you?’ The Noble Prophet g| replied, “Yes, I 
hear and I also reply to them.” 

Ibrahim ibn Shayban && says, “After completing the pilgrimage, I trav- 
elled to Madina Munawwara and went to the blessed grave of the Noble 
Prophet |§. I extended the greeting of peace to him, to which I heard ‘Peace 
be upon you (wa ‘ alayka ’l-salam)’ from within the blessed chamber.” 

Mulla All QarT ^ says that it is undoubtedly better to invoke bless- 
ings close to the blessed grave than invoking from a distance, because the 
humility and presence of mind and heart when invoking nearby are not 
found when invoking from a distance. 

The author of Mazahir-i-Haqq writes in explanation of this hadlth, “I 
personally hear the blessings of the person who is close without any in- 
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termediary, and the blessings of the distant invoker are conveyed through 
the travelling angels. Nonetheless, I reply in every case. From this we 
learn the virtue of sending peace upon the Noble Prophet 0 and the 
honour granted to the suppliant, especially one who sends peace abun- 
dantly. If one were to receive a reply to even one of the greetings invoked 
in a whole lifetime, one would be fortunate, let alone a response to every 
greeting. 

?Jf i/T js Jj 

I do not expect a response for my every greeting of peace. Even one 
reply to a hundred greetings is sufficient.” 


‘Allama Sakhawl && has expressed this point by saying, “It is sufficient 
for a person’s honour that his name be mentioned in a good manner in 
the presence of the Noble Prophet 0. 

In this regard, the following verse of poetry is mentioned: 




One who is blessed with as much as his thought crossing your mind 
has every right to be proud and to proceed in happiness.” 


My mention is better than my own being, for I have been men- 
tioned in such a great gathering. 


There is no objection to the Noble Prophet 0 personally hearing the 
blessings, as mentioned in this narration, because the prophets ^ are 
alive in their graves. 

‘Allama Sakhawl writes in Al-Qawl al-Badi, “We believe and affirm that 
the Noble Prophet 0 is alive in his grave and that the earth cannot de- 
compose his blessed body, and there is a consensus ( ijma ) on this point.” 
Imam BayhaqI has written a book on the life [after death] of the 
noble prophets ggt. Sayyiduna Anas narrates in a hadlth that the proph- 
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ets & are alive in their graves and they perform prayers therein. 'Allama 
Sakhawl has narrated this through many different chains of transmis- 
sion. Imam Muslim & narrates on the authority of Sayyiduna Anas 
that the Noble Prophet g§ said, “On the Night of Ascension, I passed by 
Musa who was standing in prayer in his grave.” Imam Muslim also 
narrates that the Noble Prophet H said, “I saw myself among a group of 
prophets and I saw ‘Isa and Ibrahim standing in prayer.” 

After the Noble Prophet's |§ demise, Sayyiduna Abu Bakr % came 
close to the Noble Prophet fH, removed the cloth covering his blessed 
face, and then addressed the Noble Prophet f§| saying, “May my mother 
and father be sacrificed for your sake, 0 Messenger of Allah! May Allah 
not gather two deaths upon you! The one death which was destined for 
you has passed.” (Bukhari) 

‘Allama SuyutI m has written a book discussing the life [after death] of 
the prophets agt.. This topic will also be discussed under the third hadlth 
of Chapter Three, wherein it will be explained that Allah has forbidden 
the earth from decomposing the bodies of the prophets 

‘Allama Sakhawl Sk writes in Al-Qawl al-Badi, “It is laudable ( mustahab ) 
to invoke blessings abundantly when one sights the trees and buildings 
of Madina Munawwara. The closer one draws to the blessed city, the more 
one should increase in invoking blessings. These are the places of rev- 
elation and wherein the Qur’an was revealed. Sayyiduna Jibrll ^ and 
Sayyiduna MIka’Il frequented this place, and its blessed soil contains 
the Leader of Mankind gj|. From here the religion of Allah and the way 
(sunna) of the Noble Prophet fjl| spread. These are the places of virtues 
and good. One should fill the heart with respect and awe upon arrival, as 
though one is going to meet the Noble Prophet H, for it is definite that 
the Noble Prophet f§- will hear one’s greetings of peace. Arguments and 
futile talk should be avoided. Thereafter, one should approach the blessed 
grave from the direction of the qibla, stand at a distance of two yards from 
the grave whilst keeping one’s gaze lowered, and then invoke the follow- 
ing greetings of peace with utmost humility, respect and sincerity: 
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Peace be upon you, 0 Messenger of Allah. 

Peace be upon you, 0 Prophet of Allah. 

Peace be upon you, 0 Allah’s chosen servant. 

Peace be upon you, 0 best of Allah’s creation. 

Peace be upon you, 0 beloved of Allah. 

Peace be upon you, 0 leader of all the messengers. 

Peace be upon you, 0 seal of all the prophets. 

Peace be upon you, 0 messenger of the Lord of all the worlds. 
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Peace be upon you, 0 leader of those with radiant faces, hands and feet 
(a distinguishing sign of the believers: the parts of the body washed 
in ablution shall be extremely radiant on the Day of Judgment). 
Peace be upon you, 0 bearer of the glad tidings of Paradise. 

Peace be upon you, 0 warner of Hell. 

Peace be upon you and your most pure household. 

Peace be upon you and your chaste wives, the mothers of the believ- 
ers. 

Peace be upon you and all your companions. 

Peace be upon you and all the prophets, messengers and Allah’s pious 
servants. 

0 Messenger of Allah, may Allah reward you on our behalf with the 
best he granted any prophet on behalf of his people or any messen- 
ger on behalf of his umma. 

May Allah confer blessings upon you whenever those engaged in your 
remembrance remember you and whenever those who neglect your 
remembrance are in their negligence. 

May Allah confer blessings upon you amongst those who have passed 
and may Allah confer blessings upon you amongst those who are to 
come, blessings better, more pure and perfect than those Allah has 
ever conferred upon anyone in His whole creation, as He has saved us 
from deviation through you, and granted us the ability to see after 
blindness and ignorance through your guidance. 

1 testify that there is no deity besides Allah and I testify that you are His 
servant, His Messenger, His trusted one and the most honoured from 
all His creation. I testify that you have conveyed the message, fulfilled 
the trust, truly fulfilled the right of wishing good for the umma, 
and you have rightfully strived in the path of Allah. 

0 Allah, grant him the most of what those who aspire can aspire for. 

(Imam Nawawi has mentioned this in his Manasik with lengthier wording) 


After this, supplicate for yourself and all believing men and women. 
Thereafter, send peace upon the two exalted shaykhs, Sayyiduna Abu 
Bakr ^ and Sayyiduna 'Umar •<%,, and pray for them too. Beseech Allah to 
grant them the best reward and recompense for their efforts in assisting 
the Noble Prophet g§ and their endeavour to fulfil his rights. 
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Know that sending peace at the Noble Prophet’s fH grave is better than 
invoking blessings (saying as-salamu ‘alayka yd rasulallah is better than 
saying as-salatu ‘alayka yd rasulallah). According to 'Allama BajT ft, invok- 
ing blessings at the grave is better.” 

‘Allama SakhawT ft says that the first opinion is more correct, as is the 
opinion of ‘Allama Majd al-DTn ft the author of Al-Qamus, because the 
wording of the hadlth is: 
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'Allama Sakhawl ft is indicating towards the hadlth recorded by Abu 
Dawud and others on the authority of Sayyiduna Abu Hurayra i%, that the 
Noble Prophet f§ said, “No person sends peace upon me except that Allah 
returns my soul to me, so that I may reply to him.” 

However, according to this humble servant the word salat is also men- 
tioned in numerous narrations. Hadlth eight mentions that the Noble 
Prophet H hears the blessings (salat) of the person who invokes bless- 
ings close to his grave, and this has been narrated in many other hadlths. 
Thus, my opinion is that it is preferable to invoke both blessings (salat) 
and peace (salam) together. 

In other words, say: “Blessings and peace be upon you, 0 Messenger of 
Allah. Blessings and peace be upon you, 0 Prophet of Allah (as-salatu wa 
’l-salamu ‘alayka yd rasulallah, as-salatu wa 'l-salamu ‘alayka yd nabiyyallah),” 
instead of just, “Peace be upon you, 0 Messenger of Allah. Peace be upon 
you, 0 Prophet of Allah (as-salamu ‘alayka yd rasulallah, as-salamu ‘alayka yd 
nabiyyallah).” 

Likewise, it is better to add the word as-salatu with as-salamu until the 
end. In this way, the opinions of both ‘Allama Sakhawl and 'Allama BajT 
will be acted upon. 

In Wafa’ al-Wafa’, it states that Abu ‘Abdullah Muhammad ibn ‘Abdullah 
ibn Husayn SamurT HanbalT ft writes in Al-Mustawib after stating the eti- 
quette in the chapter on visiting the Prophet’s f|| grave, “Come close to 
the blessed grave and face it, keeping the pulpit to your left.” Thereafter, 
'Allama SamurT ft explains the method of sending peace and supplicat- 
ing. 
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He writes that one should say: 
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0 Allah, You said to Your Prophet f§ in the Qur’an, ‘If they, when 
they had wronged their souls, had come to you and begged the for- 
giveness of Allah and the Messenger begged forgiveness for them, 
they would surely have found Allah to be Relenting, Most Merciful’ 
(Qur’an 4:64). I have come to Your Prophet |§ seeking Your forgive- 
ness, thus I beseech You to make Your forgiveness compulsory for 
me, just as you made it compulsory for whomever came to him ^ 
in his lifetime. 0 Allah, I turn to You through the intermediacy of 

Your Prophet f|. 

(Thereafter, he has mentioned other lengthy supplications) 
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Sayyiduna Ubayy ibn Ka'b says, “I asked, ‘0 Messenger of Allah, 

I wish to invoke blessings upon you abundantly. How much of my 

time set aside for supplication should I devote to this purpose?’ 
The Noble Prophet fH replied, ‘As much as you like.’ 

I asked, ‘One quarter?’ 

The Noble Prophet |§ replied, ‘If you like, but if you do more it 
shall be better for you.’ 

I further enquired, ‘One half?’ 

The Noble Prophet fH replied, ‘if you like, but if you do more it 
shall be better for you.’ 

I asked, ‘Two thirds?’ 

The Noble Prophet |§ replied, ‘If you wish, but if you do more it 
shall be better for you.’ 

I said, ‘I shall devote all my time to invoking blessings upon 

you.’ 

The Noble Prophet |§ said, ‘In that case, all your worries will be 
taken care of and your sins will be forgiven.’” 

The meaning of the hadlth is apparent. Sayyiduna Ubayy '<%> had set aside 
some time for supplication and he wished to invoke blessings in abun- 
dance, so he enquired as to how much of this time he should dedicate 
to invoking blessings. For example, out of two hours set aside for sup- 
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plications and litanies, how much time should be dedicated to invoking 
blessings and peace? 

'Allama Sakhawl narrates from Imam Ahmad M that a person asked, 

“0 Messenger of Allah, how would it be if I were to dedicate all my time to 
invoking blessings upon you?” The Noble Prophet fH replied, “In that case, 
Allah shall suffice you for all your needs in this life and the Hereafter.” 
‘Allama Sakhawl m has narrated the same request being made by a 
number of Companions j&, and there is no objection in many Companions 
jfk having made this request. 

‘Allama Sakhawl m says that because invoking blessings and peace con- 
sists of both the remembrance of Allah and honouring the Noble Prophet 
fH, it is in reality similar to the hadlth wherein the Noble Prophet §§• says 
that Allah says, “Whoever is unable to supplicate because of remembering 
me abundantly (i.e. he does not have time to supplicate due to abundant 
remembrance), I shall grant him more than I grant the supplicators.” 

The author of Mazahir-i-Haqq && writes that the reason for this is that 
when a person channels his desire into what pleases Allah and gives 
Allah’s pleasure precedence over his own objectives, Allah suffices him 
for all his needs. Whoever becomes Allah’s, Allah becomes his ( man kana li 
’l-lahi kan ’l-lahu lahu). When Shaykh ‘Abd al-Wahhab MuttaqI m bid fare- 
well to Shaykh ‘Abd al-Haqq M before his visit to Madina Munawwara, he 
advised, “Know that on this journey there is no worship after the comple- 
tion of your compulsory duties greater than invoking blessings upon the 
Noble Prophet f§. Try to spend all your time therein and do not engage in 
anything else.” Shaykh ‘Abd al-Haqq asked him to fix an amount for him. 
The Shaykh replied, “It is not necessary to fix an amount. Invoke with 
such profusion that your tongue is always moist, and you become totally 
dyed in its colour and absorbed therein.” 

One should not think that this hadlth proves it is more beneficial to 
invoke blessings in place of all other supplications and litanies. Firstly, 
there is a clear indication in this hadlth that he had fixed this time for 
himself as a time for supplication, and decided to allocate a time within 
this period for invoking blessings. 

Secondly, this differs according to differences in people's conditions, as 
discussed in Fada'il-i-Dhikr (in Chapter Two under the twentieth hadlth), 
wherein some narrations state that alhamdulillah is the best supplication 
whilst other narrations say it is seeking forgiveness ( istighfar ). Similarly, 
different actions have been described as the best of deeds in various 
hadlths. This difference revolves around differences in individuals and 
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situations, as mentioned in Mazahir-i-Haqq that Shaykh ‘Abd al-Haqq 
Muhaddith Dihlawf s shaykh advised him on his visit to Madina to devote 
all his time to invoking blessings. Our elders also stress the importance of 
invoking blessings whilst staying in Madina Munawwara. 

In Al-Targhib, ‘Allama Mundhirl M has narrated additional wording 
before the abovementioned narration of Sayyiduna Ubayy “After a 
quarter of the night would pass, the Noble Prophet fj§ would stand and 
proclaim, ‘0 people, remember Allah. Remember Allah (i.e. he would re- 
peatedly say this). The rajifa has come and the radifa is coming. Death is 
coming with all that it accompanies. Death is coming with all that it ac- 
companies (he used to repeat this too).’” 

The words rajifa and radifa are an indication towards the verses in Sura al- 
Nazi at, wherein Allah says after swearing by a number of things: 
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A Day shall come when the quaking will quake. And there will follow 
it the next blast. Hearts that day will be throbbing. Their looks will be 
downcast. (Qur’an 79:6-9) 
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Sayyiduna Abu ’1-Darda’ ^ narrates that the Messenger of Allah 
f§ said, “Whoever invokes blessings upon me ten times in the 
morning and ten times in the evening, my intercession will reach 
him on the Day of Judgment.” 


'Allama Sakhawl quotes many hadlths containing glad tidings of the 
Noble Prophet’s g§- intercession for one who invokes blessings. Sayyiduna 
Abu Bakr ^ narrates that the Noble Prophet H said, “Whoever invokes 
blessings upon me, I shall intercede for him on the Day of Judgment.” 
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In this hadlth, the promise of intercession is not exclusive to a fixed 
number. 

Sayyiduna Abu Hurayra narrates the following words after narrat- 
ing the blessings invoked in prayer [in the final sitting]: “On the Day of 
Judgment, I shall be a witness for him and intercede for him.” 

Sayyiduna Ruwayff ibn Thabit narrates from the Noble Prophet 
gl that whoever invokes the following blessings, his intercession will 
become assured: 


0 Allah, confer blessings upon Muhammad fH and grant him the 
seat of proximity with You on the Day of Judgment. 


‘Allama Sakhawi narrates on the authority of Sayyiduna Abu Hurayra 
igb that the Noble Prophet fH said, “Whoever invokes blessings upon me 
by my grave, I hear his blessings, and whoever invokes blessings upon me 
from a distance, Allah appoints an angel to convey his blessings to me. 
All the worldly needs of this person and needs of the Hereafter shall be 
taken care of, and I shall be a witness for him or intercede for him on the 
Day of Judgment.” 

The meaning of “I shall be a witness for him or intercede” is that he fH 
shall be a witness for some and shall intercede for others. For example, 
the Noble Prophet g§ shall be a witness for the residents of Madina and 
an intercessor for others, or a witness for the obedient and an intercessor 
for the sinful, and so forth as 'Allama Sakhawi has mentioned. 
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Sayyida A’isha narrates that the Messenger of Allah 0 said, 
“No servant invokes blessings upon me except that an angel 
ascends with these blessings presenting them before the Most- 
Merciful, Most Exalted and Majestic. Our Lord Most Blessed and 
High then says, ‘Take them to the grave of my servant. These 
blessings will seek forgiveness on behalf of the invoker and he 
will be pleased with them.’” 


In lad al-Said, it is narrated from Al-Mawahib al-Ladunniyya that on the 
Day of Judgment, a certain believer will have less good deeds. The Noble 
Prophet 0 will place a parchment the size of a fingertip on the Scales. 
The pan of good deeds will become heavy. The believer will say, “May my 
parents be sacrificed for your sake. Who are you? How beautiful your ap- 
pearance and character are!” The Noble Prophet 0 will reply, “I am your 
prophet and these are the blessings you invoked upon me. I have recom- 
pensed you in your time of need.” One should not doubt that a parchment 
the size of a fingertip can weigh down the Scales, because it is sincerity 
which is of value to Allah. The more sincerity in an action, the more it 
shall weigh. In the hadTth commonly known as hadith al-bitaqa, a piece of 
paper bearing the testimony of faith ( shahada ) will outweigh ninety-nine 
books of bad deeds, each book so big that it covers the horizon. 

The abovementioned hadTth has been discussed in detail in part three of 
the second chapter of Fada'il-i-Dhikr (the fourteenth hadTth), authored by 
this sinful servant; refer to it for more detail. Therein is the extra wording: 
“Nothing is heavier than Allah’s name.” Other narrations in Fada'il-i-Dhikr 
all prove that it is sincerity which is valued by Allah. In Chapter Five, this 
will be discussed in more detail under the twentieth story. 
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TWELVE 
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Sayyiduna Abu SaTd KhudrT i% narrates that the Messenger of 
Allah f§- said, “Any Muslim who does not have anything to give in 
charity should say in his supplication: ‘0 Allah, confer blessings 
upon Muhammad, Your servant and Your Messenger, and confer 
blessings upon believing men and believing women, and Muslim 
men and Muslim women.’ This is a charity.” He said, “The be- 
liever is never satiated with acts of righteousness until Paradise 

becomes his abode.” 


‘Allama Sakhawl m writes that Hafiz Ibn Hibban jfc has written the fol- 
lowing chapter-heading on this hadlth: ‘Chapter regarding the invoking 
of blessings being equivalent to charity in the absence of money.’ 

There is a difference of opinion amongst scholars as to whether giving 
charity is more virtuous or invoking blessings upon the Noble Prophet 
!§•. Some scholars say that invoking blessings upon the Noble Prophet |§ 
holds more virtue than charity, because the obligation of charity is only 
binding upon people, whereas Allah and His angels are also engaged in 
the act of conferring blessings on the Noble Prophet #. ‘Allama Sakhawl 
differs with this view. 

‘Allama Sakhawl M narrates on the authority of Sayyiduna Abu Hurayra 
that the Noble Prophet |§ said, “Invoke blessings upon me, for 
invoking blessings upon me is like giving charity.” In another hadlth, it 
is narrated, “Invoke blessings upon me abundantly, for it is a charity for 
you.” 
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Furthermore, it has been narrated on the authority of Sayyiduna 'All 
% that the Noble Prophet said, “Your blessings upon me are a source 
of protection for your supplications, a means of pleasing your Lord and 
a charity for your deeds (i.e. a means to cleanse and increase them).” 
Sayyiduna Anas % narrates that the Noble Prophet $§■ said, “Invoke 
blessings upon me, for your blessings upon me are an expiation for your 
sins and an act of charity.” 

As for the final portion of the hadlth: “the believer does not become 
satiated”, the author of Mishkat al-Masabih narrates this under the virtues 
of knowledge, and the author of Mirqat al-Mafatih and others have inter- 
preted khayr (good) to mean knowledge, despite the word khayr holding a 
broader meaning which encompasses every good deed. 

The meaning is clear. A true believer is never content with his good 
deeds. He always strives to perform righteous acts by employing every 
method possible. Thus, if he does not have any monetary charity, he will 
earn the virtue of charity by invoking blessings. 

According to this humble servant, it is better to interpret khayr in its 
wider context, as it includes knowledge and other good deeds. However, 
the author of Mazahir-i-Haqq in conformance with the author of Mirqat al- 
Mafatih has taken khayr to mean knowledge. Thus he writes, “A believer 
is never satiated with khayr i.e. knowledge. In other words, he remains 
in search of knowledge until he dies and eventually enters Paradise as 
a result. This hadlth contains glad tidings for one who seeks knowledge 
that he shall depart this world with faith, if Allah Most High wills. In 
trying to secure this virtue, some of the friends of Allah continued seeking 
knowledge until the end of their lives, despite having already acquired a 
substantial amount of knowledge. Moreover, the field of knowledge is ex- 
tensive. One may be engaged in teaching or writing but in reality, one will 
be earning the reward of seeking knowledge.” 
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APPENDIX 


I am concluding this chapter briefly, having discussed two verses of the 
Qur’an and ten hadiths. The narrations on the virtues of invoking bless- 
ings and peace are numerous and to mention all of them in this concise 
book is an arduous task. Moreover, were there not to be a single virtue, 
the favours of the Noble Prophet f|| upon his followers are neither count- 
able nor is it in our capacity to repay these favours. May Allah confer 
blessings upon him, his family, his Companions, his followers, and may 
He bless them and send peace upon them. Thus, regardless of how much 
the invoker were to be engaged in this blessed act, it would still be less, 
let alone the fact that Allah out of His grace grants countless rewards and 
favours for fulfilling this obligation. 

‘Allama Sakhawl first mentions the rewards promised for invoking 
blessings upon the Noble Prophet g§ in brief. He writes, “Chapter Two 
pertaining to the reward of blessings on the Prophet H: Allah’s bless- 
ings upon the invoker, invoking of blessings by the angels and the Noble 
Prophet fi! himself, atonement of the invoker’s sins, purification of his 
deeds, his status being raised, forgiveness for his sins, the blessing them- 
selves seeking forgiveness on behalf of the invoker, reward equivalent to 
one qirat (equivalent to Mount Uhud) being recorded in his book of deeds, 
the invoker’s deeds being weighed in an extremely large scale, all needs 
of one who invokes blessings in place of other supplications being taken 
care of (as narrated in hadlth nine on the authority of Sayyiduna Ubayy 
the sins of the invoker being wiped out, reward greater than that of 
freeing slaves, being saved thereby from difficulty, the Noble Prophet’s 
H being a witness for him on the Day of Judgment and his intercession 
being assured for the invoker, attainment of Allah’s pleasure, receiving His 
mercy, protection from His displeasure, being in the shade of His Throne 
on the Day of Judgment, the pan of good deeds weighing heavier, being 
present at the Watering Pool ( Al-Hawd ), protection from thirst on the Day 
of Judgment, freedom from Hellfire, swift crossing over the Bridge (Sirdt), 
seeing one’s abode in Paradise before death, many wives in Paradise, 
more reward than performing jihad twenty times, and a substitute for 
charity on behalf of the poor. Invoking blessings is a charity, a means 
of purity, and one is granted blessings in wealth thereby. It is a means 
of fulfilling more than a hundred needs. It is indeed an act of worship 
and the most beloved of deeds to Allah. It is the adornment of gather- 
ings, removes poverty and hardships in one’s livelihood, and is a means 
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whereby the sources of all excellence are sought. The invoker of blessings 
will be closest to the Noble Prophet §§• on the Day of Judgment. The invoker, 
along with his progeny, derives benefit, and likewise the person to whom 
the reward of blessings has been gifted. It is a means of proximity with Allah 
and His Noble Prophet !§•. Indeed, it is a light and a means of overpowering 
one’s enemies. It purifies the heart from hypocrisy and rust, instills love for 
the invoker in the hearts of others, and is a means of seeing the Prophet # 
in one’s dream. The invoker is saved from people backbiting him. It is one 
of the most blessed and virtuous of deeds, and the most beneficial in both 
one’s religious and worldly life. In addition, there are other virtues all of 
which encourage one of understanding to engage therein - one who is eager 
to make provision of good deeds and who seeks to enjoy the fruits of such 
provisions.” 

After writing these narrations, ‘Allama Sakhawl ^ says, “In these hadlths, 
there is clear evidence for the excellence of this worship. Allah’s blessings 
upon the invoker are tenfold, the invoker’s good deeds increase, his sins are 
atoned and his status is elevated. Thus, invoke blessings and peace as much 
as possible upon the Leader of all leaders and the Fountain of Prosperity H, 
for it is the means of attaining happiness and the best of bestowals, and a 
means of protection from all harm. In return for your every blessing upon 
him are ten blessings from the Almighty Lord of the earths and heavens, and 
blessings from His noble angels.” 

Elsewhere, he reports that UqlTshT jgfe said, “What could be a greater means 
of intercession and which deed could be more beneficial than invoking 
blessings and peace upon the Noble Prophet H, upon whom Allah and His 
angels also confer blessings? Allah has chosen him for His proximity in this 
life and the Hereafter. Blessings upon the Noble Prophet §§• are an immense 
light and a trade wherein there is no loss. Invoking blessings and peace has 
remained the daily practice of the friends of Allah. Thus, be as steadfast as 
possible in invoking blessings and peace upon him. As a result, you will be 
freed from the path of deviation, your deeds will be purified, your hopes will 
be fulfilled, your heart will be illuminated, you will attain the pleasure of 
Allah Most High and you will be at peace on the horrific and terrifying Day 
of Judgment.” 
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CHAPTER TWO: 
Virtues of Specific Invocations 
of Blessings 
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'Abd al-Rahman ibn AbT Layla ^ narrates, “Sayyiduna Ka‘b ibn 
‘Ujra i% met me and said, ‘Shall I not give you a gift which I heard 
from the Prophet |§?’ 

I replied, ‘Yes, grant me it.’ 

He said, ‘We asked the Messenger of Allah 0, ‘0 Messenger of 
Allah, how should we invoke blessings upon you and your house- 
hold, for Allah has already taught us how to send peace on 

you?” 

The Noble Prophet 0 said, ‘Say: 0 Allah confer blessings upon 
Muhammad and the family of Muhammad, just as you conferred 
blessings upon Ibrahim and the family of Ibrahim. Verily, You are 
Most Praiseworthy and Noble. 0 Allah, bless Muhammad 0 and 
the family of Muhammad 0, just as you blessed Ibrahim and 
the family of Ibrahim M. Verily, You are Most Praiseworthy and 

Noble.’” 
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The Companions considered the blessed remembrance of the Noble 
Prophet #, his sayings, and discussing his life to be the greatest gifts and 
presents for guests and friends, rather than different food items. They 
held such things in greater esteem than any material item, just as their 
lives bear witness to this. 

This is why Sayyiduna Ka‘b referred to this as a gift. This blessed 
hadlth is well-known and is recorded in all the major books of hadlths on 
the authority of many Companions both with abridged and lengthy 
wording. 

‘Allama SakhawT narrates its many chains of transmission and differ- 
ent wording in Al-Qawl al-BadT. He narrates on the authority of Hasan * 
through a mursal chain [a chain missing the link of a Companion] that when 
the verse ordaining blessings and peace was revealed, the Companions 
asked, ‘0 Messenger of Allah, we know the method of sending peace, 
but how do we invoke blessings?’ 

The Noble Prophet # taught the following: 




In another hadlth, Sayyiduna Abu Mas ud Badri ^ narrates, ‘We were 
sitting in the gathering of Sad ibn ‘Ubada when the Prophet # came. 
Bashir %, said to the Noble Prophet g|, ‘0 Messenger of Allah, Allah has 
instructed us to invoke blessings: teach us its method.’ The Noble Prophet 
# remained silent until we began wishing that he had not asked this 
question. The Noble Prophet # then said, ‘Say: 




Muslim, Abu Dawud and others have recorded this hadlth. The reason 
why they wished he had not asked this question was that the Companions 
intense in their love and reverence for the Noble Prophet #, would 
fear that their question was against the Noble Prophet’s H approval 
whenever he remained silent in reply or hesitated in answering. 

It is also possible that the Noble Prophet was unaware of the answer, 
due to which he paused before answering the question. Some narrations 
support this point. Hafiz Ibn Hajar ^ narrates on the authority of 
Tabari & that the Noble Prophet g§ remained silent until he received 
revelation. 
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Ibn Hibban, Ahmad in his Musnad, and others have narrated that a 
Companion came to the Noble Prophet g§ and sat down in front of him. 
The narrator of the incident says, “We were seated in the gathering. This 
person asked, ‘0 Messenger of Allah, we know the method of sending peace, 
but how should we invoke blessings upon you in our prayers?’ The Noble 
Prophet fH remained silent until we wished he had not asked this question. 
The Noble Prophet # then said, ‘When you perform your prayers, read: 


In another narration, Sayyiduna ‘Abd al-Rahman ibn Bishr 4$, narrates 
that a person said, “0 Messenger of Allah, Allah has ordered us to invoke 
blessings and peace. We know the method of sending peace, but how 
should we invoke blessings?” The Noble Prophet ^ said, “Say: 




In the narrations of Ahmad, TirmidhT and BayhaqI, it is related that 
when the verse ordaining blessings and peace was revealed, a Companion 
ifb asked, “0 Messenger of Allah, we know how to send peace upon you, 
but what is the method of invoking blessings upon you?” The Noble 
Prophet fH then taught the method of invoking blessings. 

Many other hadlths narrate the same topic with different wording as is 
common in different narrations, and there are many reasons for these dif- 
ferences. In this instance, it is obvious that the Noble Prophet |§ taught 
different Companions && various invocations of blessings to ensure that 
no particular version becomes obligatory. The incumbency of invoking 
blessings (as will be discussed in Chapter Four) and that of a certain invo- 
cation of blessings are two separate issues. Thus, no specific invocation 
is incumbent. 

The invocation of blessings at the beginning of this chapter has been re- 
corded in Sahih al-Bukhari, and it is the most authentic version. According 
to the Hanafi school, it is preferable to invoke this particular version in 
prayer. 

'Allama Sham! writes that Imam Muhammad Mj was asked how one 
should invoke blessings upon the Noble Prophet f§-. He taught this very 
invocation (in the first hadlth of the chapter), which is also in accordance 
with the narrations of the Sahihayn (Bukhari and Muslim). 'Allama ShamI 
has taken this text from Sharh Munyat al-Musalli wherein it is stated, “This 
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is in accordance with what is narrated on the authority of Sayyiduna Ka'b 
ibn ‘Ujra % in the SahThayn.” Sayyiduna Ka'b ibn ‘Ujra’s narration is the 

first hadTth of this chapter. 

‘Allama Sakhawi M writes, “Through the hadith of Sayyiduna Ka'b 
and others, we determine the blessings which the Prophet «§• taught the 
Companions in fulfilling the Qur’anic command.” Many scholars have 
narrated this to be the best invocation. Elsewhere, he writes that this 
was what the Noble Prophet |§ taught when the Companions jgb said 
they knew the method of sending peace but requested to be taught the 
method of invoking blessings, proving that this is the best invocation of 
blessings. 

In Rawdat al-Talibm, Imam NawawT a has gone to the extent of saying 
that if a person takes an oath to invoke the best invocationof blessings, 
his oath will be fulfilled by reading this version. It is stated in the foot- 
notes of Al-Hisn al-Hasm quoting from Al-Hirz al-Thamln that this is the 
most authentic and excellent invocation of blessings, and one should 
invoke it both in prayer and out of prayer. 

It is important to note that in some copies of Zad al-Said, the scribe has 
erred in ascribing this text of Al-Hirz al-Thamin to a different invocation 
of blessings instead of this particular version. 

This hadTth contains a few points worthy of discussion: 

Firstly, the Companions jgg, expressing their knowledge of the method 
of sending peace is referring to As-salamu ‘ alayka ayyuha ’n-nabiyyu wa 
rahmatu ’Llahi wa barakatuhu in al-tahiyyat. 

‘Allama Sakhawi m writes that this was the most apparent meaning 
according to his teacher, Hafiz Ibn Hajar A. The same opinion has also 
been quoted in Awjaz al-Masalik from Imam BayhaqT M and many other 
scholars. 

Secondly, a common question is that when comparing one thing to 
another, the item one is comparing to is usually better. For example, 
saying that such and such person is as generous as Hatim Ta’T shows that 
Hatim is more generous. Thus in this hadTth, the blessings invoked upon 
Sayyiduna Ibrahim M would seem greater [than those invoked upon the 
Noble Prophet ■§§>]. 

Many answers have been given to this in Awjaz al-Masalik and Hafiz Ibn 
Hajar m has given ten answers to this in Fath al-Bari. Scholars can check 
this themselves; others may ask a scholar if they wish to know the answer. 
The simplest answer is that the general principle is as mentioned above. 
However, this priniciple is opposed at times under certain circumstances. 
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For example, Allah says regarding His light in Sura al-Nur: 
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The likeness of His light is as a niche wherein is a lamp. (Qur’an 24:35) 


In this case, how can the light of a lamp possibly compare to Allah’s 
light? 

Thirdly, another common question is why specific mention is made of 
the blessings upon Sayyiduna Ibrahim amongst all the prophets and 
messengers Numerous answers to this too have been stated in Awjaz 

al-Masalik. 

Mawlana Ashraf ‘All Thanawl has given a number of answers to this in 

Zad ai-Sa'id. The best answer according to this humble servant is that Allah 
declared Sayyiduna Ibrahim to be His intimate friend (khalil): “And Allah 
did take Ibrahim as an intimate friend” (Qur’an 4:125). 

Thus, the blessings Allah confers upon Sayyiduna Ibrahim M are with 
great love, and everything that emanates from love is of the most sublime 
standard. Hence, the blessings conferred with love will surely be most 
pleasing and most exalted. Allah declared the Noble Prophet to be His 
beloved (habfb) and the beloved of Allah (habibullah), which is why the 
blessings upon both [i.e. Sayyiduna Ibrahim and the Noble Prophet g|] 

are similar to one another. 

A hadlth on the authority of Sayyiduna Ibn ‘Abbas in Mishkat al- 
Masabih narrates that a few Companions jgfe were sitting and mentioning 
the prophets M-. They said that Allah had chosen Ibrahim St as His in- 
timate friend (khalil). He spoke to Musa St, and Isa St was the Word of 
Allah ( kalima ) and His spirit (rub). Adam St was the chosen one ( safi) of 
Allah. The Noble Prophet H came and said, “I heard your conversation. 
Indeed, Ibrahim St was the intimate friend (khalil) of Allah, Musa St was 
the interlocutor (naji i.e. kalim) of Allah and likewise, Isa St was the word 
of Allah and His spirit. Adam St was the chosen one (safi) of Allah. Listen 
carefully! I am the beloved (habib) of Allah and I do not boast about this. 
On the Day of Judgment, the Banner of Praise (liwa al-hamd) shall be in 
my hand, and beneath this flag shall be Adam St and all the prophets, and 
I do not boast about this. On the Day of Judgment, I shall be the first to 
intercede and the first whose intercession shall be accepted, and I do not 
boast about this. I shall be the first for whom the door of Paradise will be 
opened, and I along with the destitute from my umma will be the first to 
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enter Paradise and I do not boast about this. I am the most dignified with 
Allah amongst the first and the last, and I do not boast about this.” 

Many narrations show that the Noble Prophet *§■ was the beloved of 
Allah. The association between intimate friendship ( khulla ) and love 
( mahabba ) is obvious, and this is why the blessings upon one are com- 
pared with the other. Moreover, Sayyiduna Ibrahim M is the Prophet’s 
forefather |§ and resemblance with one’s forefathers is praiseworthy 
^ oU <uJil jjrf). 

A noteworthy point is mentioned in the footnotes of Mishkat al-Masabih 
with reference to Lam at i.e. that “beloved of Allah ( habibullah .)” is the 
greatest title. It states, “The title habibullah is comprehensive to inti- 
mate friendship (khulla), to being the interlocutor (kalim) of Allah and the 
chosen one (safi) of Allah, rather to more favours not granted to other 
prophets §&. It is being loved by Allah with a degree of love exclusive to 
him.” 
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Sayyiduna Abu Hurayra <jgt> narrates that the Messenger of Allah $§ 
said, “Whoever is pleased that his reward be measured in the fullest 
measure when he sends blessings upon us, the people of the house, 
should say: ‘0 Allah, confer blessings upon the Unlettered Prophet 
Muhammad fH, his wives - the mothers of the believers - his children 
and his household, just as You conferred blessings upon Ibrahim 
Verily, You are Most Praiseworthy and Noble.’” 
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“Unlettered prophet” ( ummt) is a special appellation of the Noble 
Prophet # and has been mentioned in the Bible, Torah and all the divine 
books. ( Mazahir ) 

Why is the Noble Prophet g| called umml ? Scholars have many differ- 
ent opinions regarding this, which are mentioned in detail in Mirqat and 
other commentaries of the hadlth texts. The most common answer is 
that umml means illiterate, and it was a remarkable miracle that an illit- 
erate person taught mankind a message as eloquent and articulate as the 
Qur’an. It is most probably for this reason that this title is mentioned in 
the previous divine books. 
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The orphan who was unable to read abrogated the books of other 

religions. 
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My beloved, who neither studied in any school nor learnt how to 
write, became the teacher of hundreds merely through his gestures. 


The shaykh of all shaykhs, Shah Waliyyullah writes in Al-Hirz al- 
Thamin, “My father told me to invoke blessings in the following words: 




0 Allah, confer blessings upon the Unlettered Prophet Muhammad g| 
and upon his family, and bless him and send peace on him. 


When I read these blessings to the Noble Prophet H in my dream, he ap- 
proved of them.” ( Al-Hirz al-Thamin, 13) 


The Arabs used to buy and sell by measuring dates, grain and other 
food items in containers of fixed measure, just as we commonly buy and 
sell these items by weight in our country. Thus, the meaning of “full 
measure” is a very large scale. 
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Hence, the hadith means that if a person wishes for his blessings upon 
the Noble Prophet $§• to be weighed in a large scale - because it is obvious 
that only items of substantial weight are measured in a large scale, as 
small items cannot be weighed in scales used to weigh bulky items - he 
should invoke the blessings mentioned in the hadith above. 

Mulla ‘All Qarl and ‘Allama Sakhawl jssfe state that items of little weight 
are usually weighed on a scale and heavier items are usually measured in 
containers, as it is difficult to measure them on a scale. 

‘Allama Sakhawl • narrates the same hadith of the Noble Prophet ^ 
on the authority of Sayyiduna Abu Mas ud and he also narrates on the 
authority of Sayyiduna ‘All that the Noble Prophet fH said, “Whoever 
wishes for his blessings to be measured in the fullest measure (i.e. large 
container) when he invokes blessings upon me and my household should 
say: 
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0 Allah, confer your mercy and blessings upon the Unlettered Prophet 
Muhammad, his wives who are the mothers of the believers, his chil- 
dren and his household, just as You conferred Your blessings upon the 
family of Ibrahim Indeed, You are Most Praiseworthy and Noble.” 


Hasan BasrI M has narrated that whoever wishes to drink to his fill 
from the Watering Pool ( Al-Hawd ) of the Prophet g§ should invoke the 
following blessings: 
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0 Allah, confer blessings upon Muhammad, his family, his Companions, 
his children, his wives, his progeny, his household, his relations by mar- 
riage, his helpers, his supporters, his lovers, his followers, and upon us 
with all of them, 0 Most Merciful of the merciful.” 


(This has also been narrated by Qadi ‘lyad jfe in Al-Shifa ) 
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Sayyiduna Abu ’1-Darda’ ^ narrates that the Messenger of Allah 
f§ said, “Invoke blessings upon me abundantly on Friday, for it 
is a day in which the angels are present. Nobody sends blessings 
upon me except that his blessings are presented to me as soon as 
he has invoked them.” Abu ’1-Darda’ if& asked, “0 Messenger of Allah, 
even after your death?” The Noble Prophet g| replied, “Verily, Allah 
has forbidden the earth from decomposing the bodies of the prophets 
(upon them be peace).” Sakhawl has narrated the addition: “The prophet 
of Allah is alive and is granted sustenance.” 


Mulla ‘AlT Qarl M says, “Allah has forbidden the earth from decompos- 
ing the bodies of the prophets ife. Thus, there is no difference for them 
between life and death. There is also an indication in this hadlth that 
blessings are presented upon both the blessed soul and body of the Noble 
Prophet g§. The Prophet’s # saying: ‘The prophet of Allah is alive and is 
granted sustenance’ may be referring to the Noble Prophet fH himself, 
but what is more apparent is that every prophet is intended, because the 
Noble Prophet # saw Sayyiduna Musa ^ standing in prayer in his grave 
and likewise, he saw Sayyiduna Ibrahim §&. as . mentioned in the hadlth 
of Muslim. Furthermore, the hadlth narrating the noble prophets being 
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alive in their graves and their performing prayer therein is authentic. 
Sustenance could be in the figurative sense and there is no objection in 
taking it to mean physical sustenance, and it is this which seems to be the 
most apparent meaning.” 

‘Allama Sakhawl a has narrated this hadlth through many different 
chains of transmission. He narrates on the authority of Sayyiduna Aws % 
that the Noble Prophet g§ said, “The best of your days is Friday. On this 
day Adam was born and on this day he passed away. It is on this day 
that both the first blowing and the swooning of the Trumpet will take 
place. Thus, invoke blessings upon me abundantly on this day, for your 
blessings are presented to me.” 

The Companions ^ asked, “0 Messenger of Allah, how will our bless- 
ings be presented to you when you will have become decomposed (in the 
grave)?” The Noble Prophet $§■ said, “Allah has forbidden the earth from 
decomposing the bodies of the prophets (peace be upon them).” 

Sayyiduna Abu Umama %, narrates that the Noble Prophet g§ said, 
“Invoke blessings upon me abundantly on Friday, for the blessings of my 
umma are presented to me every Friday. Whoever invokes blessings upon 
me abundantly shall be closest to me on the Day of Judgment.” That the 
person who invokes blessings abundantly shall be closest to the Prophet 
f§ on the Day of Judgment has already been discussed under the fifth 
hadlth of Chapter One. 

It is narrated from Sayyiduna Abu Mas ud Ansar! % that the Noble 
Prophet H said, “Invoke blessings upon me abundantly on Friday, for 
when a person invokes blessings upon me on Friday they are presented 
to me immediately.” 

It has also been narrated on the authority of Sayyiduna ‘Umar that 
the Noble Prophet # said, “Invoke blessings upon me abundantly on the 
luminous night and the luminous day (the night and day of Friday), for 
your blessings are presented to me, and I supplicate and seek forgiveness 
on your behalf.” Likewise, it has been narrated on the authority of Ibn 
‘Umar Hasan al-Basrl, Khalid ibn Ma'dan and others that the Noble 
Prophet H said, “Invoke blessings upon me abundantly on Friday.” 

Sulayman ibn Suhaym jgfe says, “I saw the Noble Prophet g§ in my dream. 
I asked, ‘0 Messenger of Allah, are you aware of the people who present 
themselves before you and greet you?’ The Noble Prophet H replied, ‘Yes, 
and I reply to them.”’ 

Ibrahim ibn Shayban sk says, “After completing the pilgrimage, I trav- 
elled to Madina Munawwara and went to the blessed grave of the Noble 
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Prophet I extended the greeting of peace to him, to which I heard the 
reply ‘Peace be upon you (wa ‘alayka ’l-salam)’ from within the blessed 
chamber.” 

It is quoted in Bulugh al-Masarrat that Hafiz Ibn al-Qayyim m says, “The 
increased merit of invoking blessings on Friday is because Friday is the 
leader of all days and the Noble Prophet % is the leader of all the crea- 
tion. Thus, this day enjoys a relationship with invoking blessings upon 
the Noble Prophet H that no other day does.” Some people have also said 
that the Noble Prophet fH was conceived on this day. 

‘Allama SakhawT says that the virtue of invoking blessings on Friday 
has been narrated on the authority of Abu Hurayra Anas Aws ibn 
Aws i$,, Abu Umama Abu ’1-Darda’ %>, Abu Mas ud >%>, ‘Umar %, Ibn 
‘Umar ^ and others. He has then narrated their hadlths. 
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Sayyiduna Abu Hurayra % narrates that the Messenger of 
Allah H said, “Invoking blessings upon me shall be a light on 
the Bridge. Whoever invokes blessings upon me eighty times on 
Friday, eighty years of his sins will be forgiven.” 


‘Allama SakhawT a has quoted this hadlth through many different 
narrations that have been declared weak (da if). The author of Ithaf (a 
commentary of Ihya ulum al-DFn) has also quoted this hadlth through dif- 
ferent chains of transmission. It is a principle of hadlth scholars that a 
weak narration is acceptable when it pertains to virtues, especially when 
reported through numerous chains of transmission. It is most probably 
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for this reason that this hadTth of Sayyiduna Abu Hurayra ^ has been 
indicated as sound ( hasan ) in Al-Jami al-Saghir. Mulla ‘All QarT M has also 
narrated this hadTth in his commentary of Al-Shifa, with reference to Al- 
Jami al-Saghir from TabaranT and DaraqutnI. 

‘Allama SakhawT m says that this hadTth has also been narrated on the 
authority of Sayyiduna Anas In a hadTth of Sayyiduna Abu Hurayra 

it is narrated that whoever invokes the following blessings eighty times 
before getting up from his place after 'asr prayers on Friday, eighty years 
of his sins will be forgiven and he will be granted the reward of eighty 
years of worship: 
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0 Allah, confer blessings upon the Unlettered Prophet Muhammad # 
and upon his family, and send peace upon him. 


In a hadTth narrated by DaraqutnT, the Noble Prophet is reported to 
have said, “Whoever invokes blessings upon me eighty times on Friday, 
eighty years of his sins will be forgiven.” 

A person asked, “0 Messenger of Allah, how should we invoke bless- 
ings?” 

The Noble Prophet s|| replied: 
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0 Allah, confer blessings upon Muhammad #, Your servant, Your 
Prophet and Your Messenger, the Unlettered Prophet. 

“Close one finger after saying this.” 


In other words, count using your fingers. The hadTths encourage one to 
count using one’s fingers. The Noble Prophet |§ said, “Count using your 
fingers, as they shall be given the power to speak on the Day of Judgment 
and they shall be questioned.” (This subject has been discussed in detail 
under hadTth eighteen of Fada'il-i-Dhikr, Chapter Two). 

We commit hundreds of sins with our hands. On the Day of Judgment, 
when the hands and fingers will enumerate thousands of sins committed 
during one’s life, they should also be able to enumerate some good deeds 
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carried out by them or that were counted with their help. Hafiz ‘Iraqi j*. 
has declared this hadlth of DaraqutnT sound ( hasan ). 

On the authority of Sayyiduna ‘All the Noble Prophet g| is reported 

to have said, “Whoever invokes one hundred blessings upon me on Friday 
shall be accompanied by such light on the Day of Judgment that it would 
suffice the whole creation if it were to be distributed amongst them.” 

It is narrated on the authority of Sayyiduna Sahl ibn ‘Abdullah that 
whoever invokes the following blessings eighty times after ‘asr prayers on 
Friday, eighty years of his sins will be forgiven: 


aJT o Ali 

0 Allah, confer blessings upon the Unlettered Prophet Muhammad H 
and upon his family, and send peace on him. 


‘Allama SakhawT Mi, has quoted elsewhere on the authority of Sayyiduna 
Anas ^ that the Noble Prophet H said, “Whoever invokes one blessing 
upon me which is accepted, eighty years of his sins will be forgiven.” In 
Zad al-Sald, Mawlana Ashraf ‘All ThanawT M, has quoted this hadlth of 
Sayyiduna Anas from IsbahanT with reference to Al-Durr al-Mukhtar. 
‘Allama Sham! M, discusses at length whether or not blessings on the 
Noble Prophet fH are always accepted. 

Shaykh Abu Sulayman DaranI & is reported to have said that all acts of 
worship have the potential of being accepted or rejected. However, bless- 
ings upon the Noble Prophet fH are always accepted. Other sufis have also 
mentioned the same point. 
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Sayyiduna Ruwayfi' ibnThabit % Ansari narrates that the Messenger 
of Allah ^ said, “Whoever says: ‘0 Allah, confer blessings upon 
Muhammad and grant him the seat of proximity with You on the 
Day of Judgment’, my intercession is assured for him.” 


Scholars differ regarding the meaning of Al-Maqad al-Muqarrab. ‘Allama 
SakhawT M says it could possibly mean the w aslla, the Praised Station (Al- 
Maqam al-Mahmud), the Noble Prophet’s # being seated upon the Throne, or 
his rank that is greater than all other ranks. It is written in Al-Hirz al-Thamin 
that this position has been described as muqarrab, as whoever is granted this 
position is muqarrab [in proximity with Allah]. For this reason, this position 
itself is called muqarrab. Apart from the abovementioned meanings stated by 
‘Allama SakhawT a, being seated upon the Chair (kursf) has also been men- 
tioned. 

Mulla ‘All QarT && says that Al-Maqad al-Muqarrab is the Praised Station, 
because ‘on the Day of Judgment’ has been mentioned in the narration. In 
other narrations, the wording is ‘the seat of proximity with You in Paradise 
( al-muqarraba 'indakafi’l-janna)\ Based upon this it will mean the wasTla, the 
highest status in Paradise. 

Some scholars note that there are two distinct positions for the Noble 
Prophet ||. One is his station to the right of the Throne at the time of in- 
tercession, upon which the whole creation will be envious. The other is his 
station in Paradise, above which there is no station. 

At the end of a lengthy hadlth in Sahih al-Bukharf which relates the Noble 
Prophet’s # lengthy dream wherein he saw Paradise, Hellfire, and the abodes 
of the adulterers, usurers and others, the Noble Prophet said, “The two 
angels then took me to a house. I had not seen a house more beautiful before 
this point, and there were many elderly people, young women and children 
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inside. After leaving this place, I was taken to a tree where there was a 
house more beautiful than the first one. Upon enquiring, the angels told 
me that the first house was that of the common believers, and that this 
was the house of the martyrs. I was then told to lift my head. When I 
looked up, I saw something resembling a cloud. I asked to be shown that 
too. The two angels told me, ‘You still have time to live. When you com- 
plete your age, you will enter this house.”’ 

The promise of intercession for different invocations of blessings nar- 
rated in different hadlths has already passed and will be discussed at a 
later stage too. 

If a criminal or prisoner comes to know of a certain person’s influ- 
ence with the leader and that his intercession is very effective, imagine 
how much trouble this person undertakes to flatter this interceder! Who 
amongst us is not a perpetrator of great sins? And who could be a greater 
interceder than the Noble Prophet §j§, the beloved of Allah and leader of 
all the messengers and the entire creation? Moreover, how simple is that 
upon which he is promising his intercession, emphasising that his inter- 
cession is assured? If despite this a person does not take benefit, what 
greater loss can there be? 

We waste our time in futile issues and destroy our precious moments 
in pointless conversations, and even in backbiting and other sins. If this 
time were to be spent in invoking blessings upon the Noble Prophet g§, 
one would reap countless benefits. 
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Sayyiduna Ibn ‘Abbas sits narrates that the Messenger of Allah g| 
said, “Whoever says: ‘May Allah reward Muhammad # on our 
behalf as he deserves’ will put seventy angels to trouble (in writing 
its reward) for one thousand days.” 


In Nuzhat al-Majalis, it is narrated from TabaranT on the authority of 
Sayyiduna Jabir that the Noble Prophet H said that whoever invokes 
the following blessings ten times morning and evening will put the angels 
who write its reward to difficulty for one thousand days: 
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0 Allah, Lord of Muhammad, confer blessings upon Muhammad and 
the family of Muhammad, and reward Muhammad ^ as he deserves.” 


“Put them to difficulty” means they will become tired of writing its 
reward over a period of a thousand days. Some have narrated “the reward 
which befits the greatness of Allah” instead of “the reward which the 
Prophet g| deserves.” In other words, grant him reward befitting Your 
grace. It is evident how reward befitting Allah’s grace with respect to His 
beloved Prophet f|| will be limitless. 

It is narrated from Hasan al-Basrl jfe under a lengthy invocation of 
blessings that he would also add the following words: 
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Reward him on our behalf with the best reward You have ever granted 
a prophet on behalf of his umma. 
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In another hadlth, it is narrated that whoever invokes the following bless- 
ings seven times for seven consecutive Fridays, the Noble Prophet’s g§ 
intercession is assured for him: 
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0 Allah, confer blessings on Muhammad and the family of Muhammad, 
blessings which please You and fulfil his rights. Grant him the wasTla and 
the Praised Station You have promised him. Reward him on our behalf as 
he deserves. Reward him on our behalf with the best You have ever re- 
warded any prophet on behalf of his umma. Confer blessings upon him 
and all his brethren amongst the prophets and the righteous, 0 Most 

Merciful of the merciful. 


Ibn Mushtahir cSfe says, “Whoever wishes to praise Allah more than anyone 
from His creation has ever praised Him from the first and the last, from the 
intimate angels to the residents of the heavens and the earth, and likewise 
he wishes to invoke upon the Prophet §§• blessings better than all blessings 
ever invoked on him, and he also wishes to beseech Allah for the best anyone 
has ever asked of Him, he should say the following: 
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O Allah, for You is all praise as is the right for You to be praised. Confer 
blessings upon Muhammad as it befits You, and deal with us as it befits 
You, for You are the one worthy of being feared and worthy of granting 

forgiveness.” 


Abu ’1-Fadl QawmanT narrates that a person came to him from Khurasan 
and said, “I was in Madina Munawwara. I saw the Noble Prophet f§ in my 
dream and he said to me, ‘When you go to Hamdan, convey my greetings to 
Abu ’1-Fadl ibn Zayrak [i.e. Abu ’1-Fadl QawmanT].’ I asked the reason for this. 
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The Noble Prophet H said, ‘He invokes the following blessings upon me a 
hundred times or more daily: 
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0 Allah, confer blessings upon the Unlettered Prophet Muhammad 
and upon the family of Muhammad. May Allah reward Muhammad g| 
on our behalf as he deserves.’” 


Abu ’1-Fadl QawmanI ^ says, “This person swore that before the Noble 
Prophet fH came to him in his dream, he neither knew me nor had he ever 
heard of me. I tried to give him some food, but he refused saying, ‘I am 
not going to sell the message of the Noble Prophet $§■ (i.e. I will not take 
anything in exchange for conveying this message).’” Abu ’1-Fadl says that 
he never saw this person after this ( Al-Qawl al-Badi ). A similar story will be 
related under story thirty-nine of Chapter Five. 
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SEVEN 


*-*-^Ail ill o* ^ ' cA jy^ <y. if 

-' \ ** ' * ' s & s' 

i^~P 5 jb? (^*0 <j-° i^’ J*-* cJjAj b® (J^- 4 jij^oJl 
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aplIIji 
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‘Abdullah ibn ‘Amr ibn al-‘As A narrates that he heard the 
Noble Prophet H saying, “When you hear the mu’addhin, say as 
he says, then invoke blessings upon me. Whoever invokes bless- 
ings upon me, Allah will confer ten blessings upon him. Then ask 
Allah to grant me the wasila, for it is a station in Paradise which 
is reserved for only one servant of Allah, and I hope that I am this 
servant. Thus, whoever asks that I be granted the wasila , my in- 
tercession is assured for him.” 


The meaning of the hadlth is that intercession is guaranteed for this 
person, as mentioned in other hadlths. In a narration of Sahth al-Bukhari, it 
is narrated that the intercession of the Noble Prophet $§ becomes assured 
for the person who hears the call to prayer ( adhan ) and then says: 


aLws** j}\ j ^ I AojliiJl o ji^aJl j <coLxjl o uJ I oJL& ^ -J j ^ ^ 1 1 1 

Aj-lP j j SjX^- L«Li« 4i*jl J <)! .,<gflllj 


0 Allah, Lord of this perfect call and the prayer being established, grant 
Muhammad the wasila and virtue, and raise him to the Praised Station 
that You have promised him. 
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Sayyiduna Abu ’1-Darda’ % narrates that the Noble Prophet g| would also 
recite the following supplication after the call to prayer. He would read it 
loud enough that it was audible to the person next to him: 


4jTj S^lll o 4^5 


Li! 1 1 


c* 


O Allah, Lord of this perfect call and prayer being established, send blessings 
upon Muhammad and grant him his prayers on the Day of Judgment. 


‘Allama SakhawT has highlighted this point through a number of nar- 
rations. He narrates on the authority of Sayyiduna Abu Hurayra ^ that the 
Noble Prophet fH said, “When you invoke blessings upon me, supplicate that 
I be granted the wasila too.” 

A person asked, “What is the wasila ?” 

The Noble Prophet f|| replied, “It is a lofty station in Paradise that will be 
granted to one person only, and I hope I am that person.” 

‘Allama SakhawT Sk says, “Wasila is linguistically that whereby a person 
gains proximity in the court of a king or someone of standing, but here it 
means a lofty rank, as the hadlth itself states it to be a rank in Paradise. The 
exegetes ( mufassirun ) of the Qur’an have two opinions regarding the verse: 
sjL-yjl <dl And seek approach to Him (Qur’an 5:35). One opinion is that it 
is proximity as mentioned above. This has been narrated from Ibn ‘Abbas K§j, 
Mujahid, ‘Ata’ and others. Qatada says, ‘Gain proximity with Allah by that 
which pleases Him.’ WahidI, BaghawT and Zamakhsharl all say that wasila is 
every such thing whereby one gains proximity, regardless of whether it is 
kinship or a righteous deed. To gain proximity through the intermediary of 
the Prophet §§■ is also included in this.” 

‘Allama Jazrl Mb writes in Al-Hisn al-Hasin under the etiquettes of supplica- 
tion: 


To beseech Allah through the intermediary of His prophets (Bukhari, 
Musnad al-Bazzar, and Hakim) and His pious servants (Bukhari) 


‘Allama SakhawT Mb says that the other meaning of wasila in this verse is 
love i.e. become beloved to Allah, just as MawardI Mb and others have nar- 
rated on the authority of Abu Zayd Mb. The meaning of fadila mentioned in 
the hadlth is the status higher than that of the whole creation. It may also 
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mean a different position, or be a further explanation of the word wasila. 
The Praised Station ( Al-Maqam al-Mahmud ) is what Allah mentioned in 
Sura BanI Isra’Tl: 


o ii % ii&J oi ^ 

Perchance your Lord will raise you up in a station praised. (Qur’an 17:79) 


Scholars hold various opinions on the meaning of the Praised Station 
(Al-Maqam al-Mahmud ): the Noble Prophet’s fH being a witness for his fol- 
lowers, the Banner of Praise (liwa’ al-hamd) on the Day of Judgment, or the 
Noble Prophet’s # being seated on the Throne (arsh) or the Chair (kursi). 
Ibn al-jawzl sk, has quoted the latter two opinions from many scholars. 
Some say it is the Noble Prophet’s $§• intercession, as the first and last will 
praise him due to this position. 

‘Allama Sakhawl a says in conformance with the opinion of his teacher 
Hafiz Ibn Hajar a, “There is no discrepancy between all these narrations. 
It is possible that the Noble Prophet’s g§ being seated on the Throne 
(arsh) or the Chair (kursi) is a sign of permission to intercede and then 
he will be granted the Banner of Praise (liwa’ al-hamd), whereafter he will 
proceed to testify for his umma.” 

Ibn Hibban narrates on the authority of Sayyiduna Ka'b ibn Malik ^ 
that the Noble Prophet fH said, “Allah will resurrect mankind on the Day 
of Judgment. He will then clothe me in a pair ofWeen garments, and I 
will say what Allah wants me to say. This is the Praised Station (Al-Maqam 
al-Mahmud).” 

Hafiz Ibn Hajar m says that the meaning of “I shall say [what Allah 
wants me to say]” is the praise and glorification of Allah which the Noble 
Prophet 0 will say before interceding, and the Praised Station (Al-Maqam 
al-Mahmud) is a collective name for all the stages that will take place at 
the time. 

The explanation of “I shall say what Allah wants me to say” has been 
narrated by Bukhari, Muslim and others in a lengthy narration regarding 
the Intercession. It is narrated on the authority of Sayyiduna Anas % that 
the Noble Prophet f§ said, “When I meet Allah, I shall fall into prostra- 
tion. I will remain in prostration for as long as Allah wishes. Thereafter, 
Allah will say, ‘0 Muhammad 0, lift your head. Ask, for you shall be an- 
swered. Intercede, for your intercession shall be accepted. Supplicate, for 
your supplication shall be answered.’ I will lift my head thereafter and 
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praise Allah with words He will inspire me with. I shall then intercede 
for mankind.” This lengthy narration on the Intercession is in Mishkat al- 
Masabih. 

<sL ^7 b" f ^ 

1/ ^ £- * J> L- <£. c- l O 

'** i *• ♦ • i 

Yes, you have been granted permission. Come forward, as honour 
is for you today. It befits you to intercede. Verily, this is your due 

share. 

It is worth noting that the words: if 31)1} are commonly read after 

The hadTth scholars ( muhaddithun ) say that this addition is unproven. 
However, the following addition has been recorded in Al-Hisn al-Hasin [at 
the end of the supplication]: j 

suit JausNiiSi 

Verily, You do not defy Your promise. 

j—7~ > '-■'’J ^ 


66 



EIGHT 


ISI fH 4)1 J Jli Jli (j JtpldJI j jlZA Ij\ j\ Xj* °J\ fj£> 

{+-* ^jk J^>eJ!JiJl yy (7j*~ \>lf ^ 

^ y 

^ cLli-vi* >— djjl (J, ^Xsl j*-gJ 
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£jj1 j lis 

Sayyiduna Abu Humayd % (or Abu Usayd %) narrates that the 
Messenger of Allah |§ said, “When one of you enters the masjid, 
he should invoke blessings upon the Prophet # and then say, ‘0 
Allah, open for me the doors of Your mercy.’ When he leaves the 
masjid, he should invoke blessings upon the Prophet fH and say, 
‘0 Allah, open for me the doors of Your grace.’” 


The reason why the doors of mercy are opened on entering the masjid 
is because this person enters to engage in Allah's worship. Hence, he is 
in greater need of Allah’s mercy, so that He first enables him to worship 
and then accepts it. 

It is stated in Mazahir-i-Haqq: “[The meaning is] open the doors of 
mercy due to the blessing of this auspicious place, or by granting the 
ability to perform prayer therein, or by unveiling the reality of prayer. 
The meaning of grace (fadl ) is pure income, as this person will leave after 
prayers to earn his living.” 

This is an indication towards the Qur’anic verse: 


4Ji\ -S3°> {jA (j jtjhXi 0 j i- siW ISU 

Then when the prayer is ended, disperse on the land and seek of the 
grace of Allah. (Qur’an 62:10) 


'Allama Sakhawl Mt, narrates from the hadlth of Sayyiduna 'All %, that 
one should invoke blessings on the Noble Prophet H on entering the 
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masjid. Sayyida Fatima ^ narrates that the Noble Prophet # would invoke 
blessings upon Muhammad g| (i.e. upon himself) when entering the masjid 
and then say: 




d&j C>\'y\ J £il j 

0 Allah, forgive my sins and open for me the doors of Your mercy. 


When leaving the masjid, he would invoke blessings upon himself once 
again and then say: 

ciU-sis 

0 Allah, forgive my sins and open for me the doors of Your grace. 


Sayyiduna Anas i%> narrates that upon entering and leaving the masjid, the 
Noble Prophet H would say: 



jp ^i 4)i 


In the name of Allah. 0 Allah, confer blessings upon Muhammad. 


Sayyiduna Ibn ‘Umar narrates that the Noble Prophet taught his 
grandson Sayyiduna Hasan ^ to invoke blessings upon him and to read the 
following supplication when entering the masjid: 


c>\'y\ B’jak i ^Si 


0 Allah, forgive our sins and open the doors of Your mercy for us. 


For leaving the masjid, he taught the following supplication: 



0 Allah, forgive our sins and open the doors of Your grace for us. 


Sayyiduna Abu Hurayra narrates that the Noble Prophet f| said, 
“Whenever one of you enters the masjid, he should invoke blessings upon 
the Prophet H and say: 
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J <S 

0 Allah, open the doors of Your mercy for me. 

When leaving the masjid, one should invoke blessings and tjten say: 

O Allah, protect me from the accursed devil.” 

Sayyiduna Ka'b %, narrates that Sayyiduna Abu Hurayra %, said to him, 
“I am going to teach you two things; do not forget them. When you enter 
the masjid, invoke blessings upon the Noble Prophet # and then say: 

C,\$ *Ji)l 

O Allah, open the doors of Your mercy for me. 

And when you leave the masjid say: 


o s' 0 O 


iitlii -j. j^i ^4i)i 

0 Allah, forgive me and protect me from the accursed devil.” 


These supplications have been narrated on the authority of many 
Companions M, and Followers ( Tdbi'un ). 

The author of Al-Hisn al-Hasm has quoted many supplications for enter- 
ing and leaving the masjid from different hadiths. He quotes the following 
supplication for entering the masjid from Sunan AbiDciwud: 


oUaLtJl jtjJUail ^jUaLoj 


I seek refuge in Allah Most Great, and by His blessed countenance and 
His eternal kingdom from the accursed devil. 


In Al-Hisn al-Hasm, the author has only recorded the supplication. 
However, the narration of Sunan Abi Dawud mentions that the Noble 
Prophet # said, “When a person says this supplication, the devil says, 
‘This person shall be protected from me till evening.’” 
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Thereafter, the author of Al-Hisn al-Hasin continues by narrating from 
different hadlths that when one enters the masjid one should read: 

4)1 <_^P j 4)1 

In the name of Allah. Peace be upon the Messenger of Allah g|. 

In another hadlth: 

4)1 41^* ^jpj 

and (I enter) upon the sunna of the Messenger of Allah g§ 

In another hadlth, the following supplication is narrated: 




0 Allah, confer blessings upon Muhammad and the family of 

Muhammad. 


After entering the masjid read: 

oU-L^J 1 4)1 j l-ip folS\ 

Peace be upon us and the pious servants of Allah. 

When leaving the masjid, invoke blessings upon the Prophet g§ by 
saying: 

4)1 Jp <0)1 ^ 

In the name of Allah. Peace be upon the Messenger of Allah |§. 


In another hadlth, the following supplication [when leaving the masjid]: 

j*JL>-^Jl (jUaJLiJl ^ ^wa pl j*-gdJl <JI (_jpj j»gdJl 

0 Allah, confer blessings upon Muhammad and the family of 
Muhammad. 0 Allah, protect me from the accursed devil. 

jt-is’ (jii-l y~y>- 4dJL>- ^Jp idji ipiS j j-n* ^ 
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NINE 


Which Muslim does not yearn to see the Noble Prophet % in his dream? 
However, this desire increases according to the intensity of love and de- 
votion. The pious elders and saints have stated their own experiences 
regarding numerous practices and invocations of blessings, whereby they 
were blessed with seeing the Leader of Both Worlds i§ in their dreams. 

'Allama SakhawT m has narrated in Al-Qawl al-BadT that the Noble 
Prophet g§ said, “Whoever invokes blessings upon the soul of Muhammad 
|! amongst all souls, upon his body amongst all bodies and upon his 
blessed grave amongst all graves shall see me in his dream. Whoever sees 
me in his dream shall see me on the Day of Judgment, and I shall inter- 
cede on behalf of whoever sees me on the Day of Judgment. Whomever 
I intercede for will drink from my Watering Pool, and Allah will make 
his body forbidden on Hellfire.” 'Allama SakhawT M says that Abu Qasim 
SabtT m has narrated this hadTth in his book, but that he [i.e. SakhawT] 
was unable to trace its source. 

Elsewhere, he writes, “Whoever wishes to see the Noble Prophet H in 
his dream should invoke the following blessings: 


Jp (J-v 3 l <dJp <3 1 ^ ^Jp 


0 Allah, confer blessings upon Muhammad just as You have command- 
ed us to invoke blessings upon him. 0 Allah, confer blessings upon 
Muhammad as he deserves. 0 Allah, confer blessings upon Muhammad 
as You love and as pleases You. 


Whoever reads this an odd number of times will see the Noble Prophet 
> in his dream.” 

The following words should be added too: 


j xzs- <jp jji I j ■jZjz <jp 
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O Allah, confer blessings upon the soul of Muhammad amongst all 
souls. 0 Allah, confer blessings upon the body of Muhammad amongst 
all bodies. 0 Allah, confer blessings upon the grave of Muhammad 

amongst all graves. 


Hakim al-Umma Mawlana Thanawl A writes in Zad al-Said that the 
greatest and most pleasing speciality of invoking blessings is that the 
lovers have been granted the vision of the Luminous Prophet fl§ in their 
dreams thereby. The saints have proven some invocations of blessings to 
be very effective for this purpose. 

Shaykh ‘Abd al-Haqq Muhaddith DihlawT A writes in his book Targhib 
Ahl al-Saada that whoever reads two rak'ats of optional ( nafl ) prayers on 
the night of Friday, reading Ayat al-KursI (2:255) eleven times and Sura 
Ikhlas eleven times in each rak at, and then invokes the following bless- 
ings one hundred times after completing the prayer, three Fridays will 
not pass except that he will have seen the Noble Prophet g§ in his dream, 
if Allah wills: 


(Uij 5 fJij o Ji pji 


0 Allah, confer blessings and peace upon the Unlettered Prophet 
Muhammad, his family and his Companions. 


He also writes that whoever reads two rakats of prayer and reads Sura 
Ikhlas twenty-five times after Sura Fatiha, and then invokes the follow- 
ing blessings one thousand times after the prayer will be honoured with 
seeing the Noble Prophet g! in his dream: 




May Allah confer blessings upon the Unlettered Prophet. 


He says that invoking the following blessings seventy times before re- 
tiring to bed is also very effective: 

«i [JJ- jLJ j j J h ijljfl Jd> 

Si \J»j j \'J^j jj 

4 (j 4_dd!lj l jr^‘ jldJU S jlxill 4 db>J j5> 
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iiJLol jJj S jlv? t jjp ^ji£Ul t jl^p! 

&^y>j ^^ r -j>y> Sjiv? t lll>-Ip jj^ y iis-Lij c _^jj 

&UJI 4,51: lip 4 


0 Allah, confer blessings upon our leader Muhammad, the ocean of 
Your lights, the mine of Your secrets, the spokesman of Your proof, the 
beauty of Your kingdom, the leader of Your assembly, the adornment 
of Your dominion, the treasure of Your mercy, the path of Your reli- 
gion, he who derives pleasure in Your divine oneness, the epicentre of 
all life and the cause of the entire creation, the greatest of all leaders 
in your creation, the foremost to proceed with Your light, blessings 
which remain as long as You remain and exist for as long as You exist, 
blessings with no bounds except in Your knowledge, blessings which 
please You and please him, and which cause You to become pleased 
with us, 0 Lord of the worlds. 


Shaykh ‘Abd al-Haqq Sk has written that one should also invoke the 
following blessings a number of times before sleeping, to see the Noble 
Prophet # in one’s dream: 

v JJ f JfH 40 

^ ^ z' 

f tiui l& liSr^j tali 

0 Allah, Lord of the Sacred Haram and the land beyond the Haram, 

Lord of the Sacred House, Lord of the Rukn and the Station [of 

Ibrahim g&], convey our peace upon the soul of our leader and master 

Muhammad. 

However, the greatest requirement to attain this immense fortune is 
for the heart to be filled with yearning, and to refrain from all esoteric 
and exoteric sins. 

In Al-Nawadir, the shaykh of all shaykhs Qutb al-Irshad Shah Waliyullah 
DihlawT has noted numerous practices of Sayyiduna Khidr from nu- 
merous shaykhs of tasawwuf and the Abdal. Although these practices are 
debatable from the perspective of hadlth, they are not a matter of juris- 
prudence wherein proof or evidence is needed. On the contrary, they are 
merely glad tidings and dreams. 
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From amongst these, he writes that one of the Abdal requested 
Sayyiduna Khidr to inform him of a deed he can perform at night. 
Sayyiduna Khidr told this saint, “Remain engaged in optional prayers 
between maghrib and 'isha prayers, and do not talk to anyone during this 
time. Perform these prayers in sets of two rak'ats, reciting Sura Fatiha 
once and Sura Ikhlas three times in each rakat. Return home after 'isha 
prayers without talking to anyone and perform two rak ats at home. In 
each rakat, read Sura Fatiha once and Sura Ikhlas seven times. After com- 
pleting the prayer, go into prostration, read istighfar seven times, invoke 
blessings seven times and read the following seven times: 


'iM Vy ^ j V j j <ul Nl <Jl N j Jctji-lj 4ul 

^ .la » ll <U)Ij 


Glory be to Allah. All praise is for to Allah. There is no deity besides 
Allah. Allah is the greatest, and there is neither power nor strength 
except through Allah Most High, Most Great. 


Lift your head from prostration, raise your hands in supplication and say: 

$ \ \ ^ \ ^ ^ ^ ^ ^ ^ 0 ^ ^ ^ 1 0 

all I Lj <U)IL> 4J0lL> 4 ^-JjU JjL> tw. J jL a Ij 

0 Ever-Living, Self-Subsistent, 0 Lord of Majesty and Honour! 0 Deity 
of the first and last! 0 Most Beneficent and Most Merciful in this life 
and the Hereafter! 0 my Lord, 0 my Lord, 0 my Lord! 0 Allah, 0 Allah, 

0 Allah! 


Thereafter, stand up whilst having your hands still raised and repeat 
this supplication. Return to prostration and say this supplication once 
more. Then, lie on your right side, facing the qibla, and continue invoking 
blessings until you fall asleep. Whoever is steadfast on this practice with 
conviction and sincerity will surely see the Noble Prophet §| in his dream 
before death.” 

Some people have found this to be very effective. They have seen them- 
selves entering Paradise and seeing the noble prophets and the Leader 
of Both Worlds being fortunate enough to converse with them too. 
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This practice has many other virtues, which we will not mention for the 
sake of brevity. Various other practices have been narrated from PIrane PTr 
[shaykh of all shaykhs ‘Abd al-Qadir JTlanl] M. 

'Allama Damir! a writes in Hayat al-Haywan that whoever writes the fol- 
lowing on a piece of paper thirty-five times after Friday prayers in the state 
of ablution and keeps this paper with him, Allah will grant him the ability 
to do good, aid him with blessings and save him from the whisperings of the 
devil. If he looks carefully at this piece of paper daily at the time of sunrise 
whilst invoking blessings at the same time, he will see the Noble Prophet H 
in his dream frequently: 


1 4 fl ^ V , 4 fl X ^ ✓ S' ^ 

<ul (J JL^l <lll 

Muhammad g| is the Messenger of Allah. Ahmad g| is the Messenger of 

Allah. 


IMPORTANT NOTE 


Seeing the Noble Prophet H in one’s dream is undeniably an immense 
blessing. However, two important points must be borne in mind. The first is 
that which Mawlana ThanawT M has written in Nashr al-TTb: 

Know that for the person not privileged to have seen the Prophet i§ in the 
state of being awake, seeing him in a dream instead is a source of solace from 
Allah, and this in itself is a great favour and immense treasure. One’s own 
effort has no part to play in attaining this fortune; it is purely a gift. How 
beautifully it has been said: 

t j&, ± f )ji Ji'A OJ 

This fortune cannot be achieved through one’s own strength, as long 
as Allah does not bestow this favour. 

Thousands of lives ended with this aspiration. However, in most cases it 
does usually transpire through invoking blessings abundantly, complete 
emulation of the Sunna and overwhelming love. On the other hand, as it is 
not guaranteed or definite, one should not become upset or grief-stricken 
if one does not see him. Wisdom for some lies in not seeing him. The lover 
is only concerned with the beloved’s pleasure, irrespective of communion 
[with the beloved] or separation. 
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The poet says: 


Juj li Juj U lifll JJ* Jujj Juj 


I seek communion with the beloved whilst he wants to remain 
distant from me. Thus, I leave my desire for what my beloved 

desires. 


The knower of Allah (arifbillah) Sheyrazi M says: 


9 jsi ijtj 

L-tf j i / l>) i j>\ / 

Of what importance are communion and separation when it is 
the pleasure of the beloved you seek? It is unjust to seek anything 
besides the beloved’s pleasure. 


It should also be understood from this that it is insufficient to see the 
Noble Prophet g§ in one’s dream if one is not pleasing him through obe- 
dience. Were there not countless people who physically saw the Noble 
Prophet 0, but who were in reality far removed from him, whereas 
others like Uways QarnI a were physically distant but spiritually close? 
How many people used to see the Noble Prophet 0 all the time, but were 
still destined to Hellfire due to their disbelief and hypocrisy? 

Uways QarnI M, was a famous Follower (tabi'i) and from the promi- 
nent stiffs. He accepted Islam during the lifetime of the Noble Prophet 
0, but was unable to meet him since he was preoccupied in serving his 
mother. Despite this, the Noble Prophet 0 made mention of him to his 
Companions and instructed that whoever meets him should request 
him to seek forgiveness on his behalf. 

In one narration, Sayyiduna ‘Umar % narrates that the Noble Prophet 
0 said about Uways “if he takes an oath upon something, Allah will 
definitely fulfil it. Ask him to seek forgiveness on your behalf.” (Al-isaba) 

w-s/ £- f 

if si j>} ^ w-j/ [/ J?' i 

Although Uways was distant, he became close to the Prophet 0. 

Abu Jahl was physically close but became distant. 
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The second point to be noted is that whoever sees the Noble Prophet §j| 
in his dream has most certainly and definitely seen him. It is established 
through authentic narrations that Allah has not given Satan the ability 
to make himself appear in a dream as the Noble Prophet fH in any way, 
eg. by saying that he is the Noble Prophet fH, or the person seeing the 
dream being led to believe that Satan is (may Allah forbid) the Messenger 
of Allah fH. This is out of the question. 

However, if despite this point the person seeing the Noble Prophet 
does not see him in his original appearance but in a state unbefitting his 
auspicious status, this is a defect of the person seeing the dream. 

If a person wears glasses of red, green or black-coloured lenses, eve- 
rything seen through the glasses will appear in the respective colour. 
Likewise, a person who is cross-eyed will see everything as double. If a 
person looks at his reflection in something distorted, his face will seem 
extremely long or extremely wide, to the extent that he will laugh at his 
own reflection. 

Similarly, if one hears the Noble Prophet §§■ saying something contrary 
to the sacred law ( sharia ) in a dream, it will require correct interpreta- 
tion. It will not be permissible to act accordingly in defiance of the sacred 
law ( sharfa ), irrespective of the fact that an eminent shaykh or leader has 
seen the dream. 

For example, if a person sees the Noble Prophet instructing or con- 
senting to an impermissible action, it is in reality a reprimand and not an 
order, just as a father prevents his child from a wrong action when the 
child does not take heed by saying: “Carry on doing it." In other words, 
the child shall be punished [if he persists]. Moreover, understanding the 
meaning of dreams - known as tabir - is an intricate skill. 

It is stated in Ta’tir al-Anam fi Tabir ’l-Manam, “A person saw in his 
dream that an angel was telling him, ‘Your wife is attempting to poison 
you with the help of such and such friend of yours.’ Someone interpreted 
the dream to mean his wife was committing adultery with his friend, and 
this turned out to be true.” Many similar incidents are mentioned in the 
books of the science of dream interpretation (tabir). 

It is stated in Mazahir-i-Haqq that Imam NawawT a says that the truth 
of the matter is that whoever sees the Noble Prophet f§ in his dream 
has undoubtedly seen him, regardless of whether the Noble Prophet g! 
is seen in his original appearance or otherwise. The difference in his ap- 
pearance will be according to the perfection or deficiency of the person 
seeing the dream. Whoever sees the Noble Prophet H in a pleasant form 
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has seen so due to the perfection of his faith. Whoever sees the opposite 
has seen so due to the deficiency in his faith. Likewise, seeing him as old, 
young, pleased or unhappy all depend on the condition of the person 
seeing the dream. Thus, seeing the Noble Prophet H is a gauge to deter- 
mine the condition of the observer. 

This contains an invaluable principle for the seekers ( saliks ) whereby 
they can discern their inner condition and seek treatment thereafter. On 
this basis, some scholars say that whatever one hears the Noble Prophet 
^ saying in one’s dream should be weighed against the established 
Sunna. If it complies with the Sunna, it is correct. If it contradicts the 
Sunna, it is due to a deficiency in this person’s hearing. Thus, seeing the 
Noble Prophet |§ in one’s dream and all that one hears or sees is true. 
Any inconsistency therein is from you. 

Shaykh 'All MuttaqI M narrates that a sufi from Morocco saw in his 
dream that the Noble Prophet fH is ordering him to consume alcohol. In 
order to clarify this, he consulted many scholars to ascertain the reality 
of the matter. Every scholar explained a possible meaning to the dream. 
There was a scholar in Madina Munawwara, Shaykh Muhammad ‘Arat 
who was very observant of the Sunna. When this question was posed to 
him, he said, “It is not as he has heard. The Noble Prophet g| said to him, 
‘Do not drink alcohol.’ He misheard this as: ‘Drink.’” Shaykh ‘Abd al-Haqq 
has written this in detail whereas I have mentioned it briefly. (Abridged 
with some changes) 

Just as it is possible that the person seeing the dream misheard “do not 
drink” as “drink” as suggested by Shaykh ‘Abd al-Haqq, it is also quite 
possible if the Noble Prophet |§ did actually say “drink alcohol” that this 
was a reprimand (as I previously mentioned), and such a difference can 
occur due to a change in tone of speech. On the railway line between 
Saharanpur and Delhi, the eighth station is Khatawli. I clearly recall that 
when I used to pass this station as a child when I was studying etymology 
( sarf) and syntax (nahw), the many possible meanings to this name would 
occupy my thoughts for a long time. 

(This has previously been mentioned briefly in Fadd'il-i-Hajj and Khasd’il- 
i-NabawT, the Urdu commentary of Shama’il al-Tirmidhi) 
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TEN 


Hakim al-Umma Mawlana Thanawl has written forty hadlths of bless- 
ings and peace in Zad al-Said, and he has copied them into Nashr al-Tib 
but without references. These hadlths are being related in this book with 
their translation, in order to attain the virtues which Hakim al-Umma & 
has mentioned. 

He writes in Zad al-Said, “There are hundreds of different invoca- 
tions narrated from the scholars. Dala’il al-Khayrat is an example of this. 
However, I am only writing forty invocations of blessings and peace that 
are narrated in hadlths that are marfu’ haqiqi [directly ascribed to the 
Prophet g§] or marfu hukmi [where a Companion ^ narrates something 
which he can only have heard from the Prophet §§•]. Twenty-five of them 
are of blessings and fifteen of peace. 

This collection of blessings and peace is also a compilation of forty 
hadlths, regarding which there are glad tidings that whoever conveys 
forty hadlths on matters of Din to the umma of the Noble Prophet f§>, 
Allah will resurrect him with the scholars on the Day of Judgment and 
the Noble Prophet g§ will intercede on his behalf. It is evident that in- 
voking blessings and peace is a matter of Din, due to it being ordained 
by Allah. Thus, twofold reward (reward for invoking blessings and peace, 
and reward for propagating forty hadlths) is hoped for in this collection. 
Two verses of the Qur’an, the general wording of which includes blessings 
upon the Prophet tH, will be written before the hadlths in order to attain 
the blessings of the Qur’an too. If one reads these daily, one shall receive 
all the virtues and blessings narrated regarding each individual invoca- 
tion of blessings and peace.” 
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40 Invocations of 
BLESSINGS 
& PEACE 




In the name of Allah, the Most Beneficent, the Most Merciful 


(1) Peace be upon His chosen servants. 

(2) Peace be upon the messengers. 


Invocations of Salat 

(1) O Allah, confer blessings upon Muhammad and the family of Muhammad 
and grant him the seat of proximity with You. 

(2) 0 Allah, Lord of this lasting call and beneficial prayer, confer blessings 
upon Muhammad and become pleased with me, such that You are never dis- 
pleased with me thereafter. 

(3) 0 Allah, confer blessings upon Muhammad, Your servant and Your 
Messenger, and confer blessings upon believing men and women, and 
Muslim men and women. 

(4) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
and bless Muhammad and the family of Muhammad, and have mercy upon 
Muhammad and the family of Muhammad, in the manner You conferred 
blessings, blessed, and had mercy upon Ibrahim and the family of Ibrahim. 
Verily, You are Most Praiseworthy and Noble. 

(5) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
in the manner You conferred blessings upon the family of Ibrahim. Verily, 
You are Most Praiseworthy and Noble. 0 Allah, bless Muhammad and the 
family of Muhammad, in the manner You blessed the family of Ibrahim. 
Verily, You are Most Praiseworthy and Noble. 
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(6) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
in the manner You conferred blessings upon the family of Ibrahim. Verily, 
You are Most Praiseworthy and Noble. And bless Muhammad and the family 
of Muhammad, in the manner You blessed the family of Ibrahim. Verily, You 
are Most Praiseworthy and Noble. 

(7) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
in the manner You conferred blessings upon Ibrahim. Verily, You are 
Most Praiseworthy and Noble. 0 Allah, bless Muhammad and the family 
of Muhammad, in the manner You blessed Ibrahim. Verily, You are Most 
Praiseworthy and Noble. 


(8) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
in the manner You conferred blessings upon Ibrahim and the family of 
Ibrahim. Verily, You are Most Praiseworthy and Noble. And bless Muhammad 
and the family of Muhammad, in the manner You blessed Ibrahim. Verily, 
You are Most Praiseworthy and Noble. 


(9) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
in the manner You conferred blessings upon Ibrahim. And bless Muhammad 
and the family of Muhammad, in the manner You blessed Ibrahim. Verily, 
You are Most Praiseworthy and Noble. 

(10) 0 Allah, confer blessings on Muhammad and the family of Muhammad, 
in the manner You conferred blessings upon Ibrahim. Verily, You are Most 
Praiseworthy and Noble. 0 Allah, bless Muhammad and the family of 
Muhammad in the manner You blessed the family of Ibrahim. Verily, You are 
Most Praiseworthy and Noble. 

(11) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
in the manner You conferred blessings upon the family of Ibrahim. And bless 
Muhammad and the family of Muhammad, in the manner You blessed the 
family of Ibrahim in all the worlds. Verily, You are Most Praiseworthy and 
Noble. 
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(12) 0 Allah, confer blessings upon Muhammad, his wives and his children, 
in the manner You conferred blessings upon the family of Ibrahim. And bless 
Muhammad, his wives and his children, in the manner You blessed the family 
of Ibrahim. Verily, You are Most Praiseworthy and Noble. 

(13) 0 Allah, confer blessings upon Muhammad and upon his wives and his 
children, in the manner You conferred blessings upon the family of Ibrahim. 
And bless Muhammad, his wives and his children, in the manner You blessed 
the family of Ibrahim. Verily, You are Most Praiseworthy and Noble. 


(14) 0 Allah, confer blessings upon the Prophet Muhammad, his wives, the 
mothers of the believers, his children and his household, in the manner 
You conferred blessings on Ibrahim. Verily, You are Most Praiseworthy and 
Noble. 

(15) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
in the manner You conferred blessings upon Ibrahim and the family of 
Ibrahim. And bless Muhammad and the family of Muhammad, in the manner 
You blessed Ibrahim. And have mercy upon Muhammad and the family of 
Muhammad, in the manner you had mercy on Ibrahim and the family of 
Ibrahim. 

(16) 0 Allah, confer blessings upon Muhammad and the family of Muhammad 
in the manner You conferred blessings on Ibrahim and the family of Ibrahim. 
Verily, You are Most Praiseworthy and Noble. 0 Allah, bless Muhammad and 
the family of Muhammad, in the manner You blessed Ibrahim and the family 
of Ibrahim. Verily, You are Most Praiseworthy and Noble. 0 Allah, have mercy 
on Muhammad and the family of Muhammad, in the manner You had mercy 
on Ibrahim and the family of Ibrahim. Verily, You are Most Praiseworthy 
and Noble. 0 Allah, shower Your compassion on Muhammad and the family 
of Muhammad, in the manner You showered Your compassion on Ibrahim 
and the family of Ibrahim. Verily, You are Most Praiseworthy and Noble. 
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0 Allah, bestow peace upon Muhammad and the family of Muhammad, in 
the manner You bestowed peace upon Ibrahim and the family of Ibrahim. 
Verily, You are Most Praiseworthy and Noble. 


(17) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
and bless and bestow peace upon Muhammad and the family of Muhammad. 
And have mercy upon Muhammad and the family of Muhammad, in the 
manner You conferred blessings, blessed and had mercy upon Ibrahim and 
the family of Ibrahim in all the worlds. Verily, You are Most Praiseworthy 
and Noble. 

(18) 0 Allah, confer blessings upon Muhammad and the family of Muhammad, 
in the manner You conferred blessings on Ibrahim and the family of Ibrahim. 
Verily, You are Most Praiseworthy and Noble. 0 Allah, bless Muhammad and 
the family of Muhammad, in the manner You blessed the family of Ibrahim 
and the family of Ibrahim. Verily, You are Most Praiseworthy and Noble. 


(19) 0 Allah, confer blessings upon Muhammad Your servant and Your 
Messenger, in the manner You conferred blessings upon the family of 
Ibrahim. And bless Muhammad and the family of Muhammad, in the manner 
You blessed the family of Ibrahim. 

(20) 0 Allah, confer blessings upon the Unlettered Prophet Muhammad 
and the family of Muhammad, in the manner You conferred blessings upon 
Ibrahim. And bless the Unlettered Prophet Muhammad, in the manner You 
blessed Ibrahim. Verily, You are Most Praiseworthy and Noble. 

(21) 0 Allah, confer blessings upon Muhammad, Your servant and Your 
Messenger, the Unlettered Prophet, and the family of Muhammad. 0 Allah, 
confer blessings upon Muhammad and the family of Muhammad, blessings 
which please You and are a reward for him, and which truly fulfil his rights. 
And grant him the wasila and virtue, and the Praised Station You have prom- 
ised him. 

Note: Hadlth Eighteen is the well-known invocation of blessings read in prayer, which was discussed in Chapter 
Two under the first hadith. It is stated in Zad al-Said that this is the most authentic version. It is also important to 
note that the scribe has erred in Zad al-Sa'id by misplacing the references. Please bear this in mind. 
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Reward him on our behalf as he deserves, and reward him with the best You 
have ever rewarded a prophet on behalf of his people or a messenger on 
behalf of his followers. And confer blessings upon all his brethren amongst 
the prophets and righteous, 0 Most Merciful of the merciful. 

(22) 0 Allah, confer blessings upon the Unlettered Prophet Muhammad 
and the family of Muhammad, in the manner You conferred blessings upon 
Ibrahim and upon the family of Ibrahim. And bless the Unlettered Prophet 
Muhammad and the family of Muhammad, in the manner You blessed 
Ibrahim and the family of Ibrahim. Verily, You are Most Praiseworthy and 
Noble. 

(23) 0 Allah, confer blessings upon Muhammad and upon the people of his 
house, in the manner You conferred blessings upon Ibrahim. Verily, You are 
Most Praiseworthy and Noble. 0 Allah, confer blessings upon us with them. 
0 Allah, bless Muhammad and the people of his house, in the manner You 
blessed Ibrahim. Verily, You are Most Praiseworthy and Noble. 0 Allah, bless 
us with them. May the blessings of Allah and the blessings of the believers be 
upon the Unlettered Prophet Muhammad. 

(24) 0 Allah, bestow your blessings, mercy and favours upon Muhammad and 
the family of Muhammad, in the manner you bestowed upon the family of 
Ibrahim. Verily, You are Most Praiseworthy and Noble. And bless Muhammad 
and the family of Muhammad, in the manner You blessed Ibrahim and the 
family of Ibrahim. Verily, You are Most Praiseworthy and Noble. 

(25) May Allah confer blessings upon the Unlettered Prophet. 
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Invocations of Salam 


(26) All salutations are for Allah, and all blessings and pure worship. Peace be 
upon you, 0 Prophet, and the mercy of Allah and His blessings. Peace be upon 
us and the righteous servants of Allah. I testify that there is no deity besides 
Allah and I testify that Muhammad is His servant and His Messenger. 


(27) All salutations, pure worship and all blessings are for Allah. Peace be 
upon you, 0 Prophet, and the mercy of Allah and His blessings. Peace be upon 
us and the righteous servants of Allah. I testify that there is no deity besides 
Allah and I testify that Muhammad is His servant and His Messenger. 


(28) All salutations are for Allah, and pure worship and all blessings are for Allah. 
Peace be upon you, 0 Prophet, and the mercy of Allah and His blessings. Peace 
be upon us and the righteous servants of Allah. I testify that there is no deity 
besides Allah, alone without any partner, and I testify that Muhammad is His 
servant and His Messenger. 


(29) All salutations, most blessed, and all blessings and pure worship are for 
Allah. Peace be upon you, 0 Prophet, and the mercy of Allah and His bless- 
ings. Peace be upon us and the righteous servants of Allah. I testify that there 
is no deity besides Allah and I testify that Muhammad is His servant and His 
Messenger. 

(30) In the name of Allah and with Allah’s assistance. All salutations, all 
blessings and pure worship are for Allah. Peace be upon you, 0 Prophet, and 
the mercy of Allah and His blessings. Peace be upon us and the righteous 
servants of Allah. I testify that there is no deity besides Allah and I testify 
that Muhammad is His servant and His Messenger. I ask Allah for Paradise 
and 1 seek Allah’s refuge from Hellfire. 
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(31) All salutations and righteous actions are for Allah. All blessings and pure 
worship are for Allah. Peace be upon you, 0 Prophet, and the mercy of Allah 
and His blessings. Peace be upon us and the righteous servants of Allah. I 
testify that there is no deity besides Allah and I testify that Muhammad is His 
servant and His Messenger. 

(32) In the name of Allah and with the assistance of Allah, the best of names. 
All salutations, pure worship and all blessings are for Allah. I testify that 
there is no deity besides Allah, alone without any partner, and I testify that 
Muhammad is His servant and His Messenger. He has sent him with the truth 
as a bearer of glad tidings and as a warner, and that the Final Hour is coming 
without a doubt. Peace be upon you, 0 Prophet, and the mercy of Allah and 
His blessings. Peace be upon us and the righteous servants of Allah. 0 Allah, 
forgive me and guide me. 

(33) All salutations, pure worship, all blessings and total dominion belong to 
Allah. Peace be upon you, 0 Prophet, and the mercy of Allah and His bless- 
ings. 

(34) In the name of Allah. All salutations are for Allah, all blessings are for 
Allah, and all righteous actions are for Allah. Peace be upon the Prophet, and 
the mercy of Allah and His blessings. Peace be upon us and the righteous 
servants of Allah. I have testified that there is no deity besides Allah and I 
have testified that Muhammad is the Messenger of Allah. 

(35) All salutations, pure worship, all blessings and all righteous actions are 
for Allah. I testify that there is no deity besides Allah, alone without any 
partner, and that Muhammad is His servant and His Messenger. Peace be 
upon you, 0 Prophet, and the mercy of Allah and His blessings. Peace be 
upon us and the righteous servants of Allah. 
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(36) All salutations, pure worship, all blessings and righteous actions are 
for Allah. I testify that there is no deity besides Allah and I testify that 
Muhammad is the servant of Allah and His Messenger. Peace be upon you, 0 
Prophet, and the mercy of Allah and His blessings. Peace be upon us and the 
righteous servants of Allah. 


(37) All salutations and all blessings are for Allah. Peace be upon you, 0 
Prophet, and the mercy of Allah and His blessings. Peace be upon us and the 
righteous servants of Allah. 


(38) All salutations are for Allah, and all blessings and righteous actions. 
Peace be upon you, 0 Prophet, and the mercy of Allah. Peace be upon us and 
the righteous servants of Allah. I testify that there is no deity besides Allah 
and I testify that Muhammad is His servant and His Messenger. 


(39) All salutations, most blessed, and all blessings and pure worship are 
for Allah. Peace be upon you, 0 Prophet, and the mercy of Allah and His 
blessings. Peace be upon us and the righteous servants of Allah. I testify that 
there is no deity besides Allah and I testify that Muhammad is the Messenger 
of Allah. 


(40) In the name of Allah, and peace be upon the Messenger of Allah. 
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APPENDIX 


In Al-Qawl al-Badi, ‘Allama Sakhawl a has written a chapter specifically 

on the invocations of blessings to be invoked on certain occasions. He has 

enumerated the following occasions: 

• After completing ablution, tayammum, and the obligatory bath, 

• in prayer, after prayer, when the prayer is about to begin, and it is 
more emphasised after fajr and maghrib prayers, in the final sitting 
( qada akhira), in qunut, and before and after the voluntary night 
prayers ( tahajjud ), 

• when passing by, seeing, entering and leaving the masjid, and after 
responding to the adhan, 

• on the day and night of Friday, on Saturday, Sunday, Monday, Tuesday, 
in the sermons ( khutbas ) of Friday, ‘Id, istisqa [seeking rain] and eclipse 
(kusuf or khusuf) prayers, between the takblrs of the ‘Id and funeral 
prayers, when lowering the deceased into the grave, and in the month 
of Sha'ban, 

• upon seeing the Ka'ba, when ascending the mountains of Safa and 
Marwa during the pilgrimage, after saying the talbiya, when kissing 
the Black Stone (al-hajar al-aswad ), when clinging to the Multazam 
[area between the door of the Ka‘ba and the Black Stone], on the eve 
of ‘Arafa (the 9th of Dhu ’1-Hijja), and in the masjid of Mina, 

• when seeing Madina Munawwara, when visiting the Noble Prophet’s 
H blessed grave, when leaving therefrom, when seeing the Noble 
Prophet’s g| relics, the places he passed by or resided in, such as Badr 
etc. 

• when slaughtering an animal, 

• when trading, 

• when writing a will, 

• in the marriage sermon, 

• at the beginning and end of the day, and when retiring to sleep, 

• whilst on a journey, and when mounting one’s transport, 

• for one suffering from insomnia, 

• when going to the market, and when accepting an invitation, 

• when entering the house, 

• before writing a book, 

• after tasmiya ( bismillah ), 

• at times of distress, when feeling anxious, in hardship, in impoverish- 
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ment, if one is about to drown, and at the time of plague, 

• in the beginning, middle and end of supplications, 

• when one’s ear rings (tinnitus), when one’s foot goes numb, and when 
sneezing, 

• when misplacing something, 

• when one is pleased with something, 

• when eating radish, 

• when hearing a donkey bray, 

• when repenting from sins, when in need, and in every state, 

• for a person who has been wrongly accused of something, 

• when meeting friends, and when a congregation assembles and 
disperses, 

• on the completion of the Qur’an, in the supplication for the memori- 
sation of the Qur’an, when getting up from a gathering, in every place 
where people gather for the remembrance of Allah, when dissemi- 
nating knowledge, when the Prophet fH is mentioned, when hadlths 
are read, when issuing a religious ruling (fatwa), when lecturing, and 
when writing the Prophet’s || name. 

'Allama SakhawT M has listed these occasions in the chapter mentioning 
specific times [for invoking blessings], and then brought narrations to 
substantiate them. Only the occasions are mentioned here for sake 
of brevity. Some of these narrations have already been mentioned in 
this chapter. However, it is important to note that 'Allama SakhawT <§& 
is of the Shafi'T school, and all these occasions are laudable ( mustahab ) 
according to Shafi'Ts. On the other hand, some of these occasions are 
reprehensible ( makruh ) according to Hanafis. 

‘Allama Sham! jfe writes that invoking blessings is a sunna in the final 
sitting ( qada akhira) in all prayers, in the first sitting ( qada ula ) of all vol- 
untary prayers besides the sunan, and in the funeral prayers. 

It is laudable ( mustahab ) to invoke blessings whenever possible, pro- 
vided there is no preventative factor. Scholars have clearly stated it to be 
laudable (mustahab): 

• on the day and night of Friday, on Saturday, Sunday and Thursday, 
and every morning and evening, 

• when entering and leaving the masjid, 

• when visiting the grave of the Noble Prophet , and on Safa and 
Marwa, 

• in the sermon of the Friday prayers and other prayers, 
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• when responding to the adhan, 

• when prayer is about to begin, in the beginning, middle and end of 
supplications, in the qunut supplication, on completing the talbiya, 

• when assembling and dispersing, 

• at the time of ablution, 

• when one’s ear rings (tinnitus), and when one forgets something, 

• when delivering a lecture, when dissemanating Islamic knowledge, 
at the beginning and end of the recitation of hadlths, when issuing 
or seeking a religious ruling (fatwa ), for every author, student and 
teacher, and for the orator ( khatib ), 

• for a person making a marriage proposal, the person getting married 
and one who conducts the marriage, 

• in books [i.e. when writing], 

• before beginning an important task, 

• and when mentioning, hearing or writing the Prophet’s 0 name. 

There are seven occasions when it is reprehensible ( makruh ) to invoke 
blessings: during sexual intercourse, when relieving oneself, when ad- 
vertising one’s merchandise, when stumbling, at the time of amazement, 
when slaughtering an animal, and when sneezing. Similarly, one should 
not invoke blessings if the Noble Prophet’s 0 name appears during the 
recitation of the Qur’an. 
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CHAPTER THREE: 
Warnings narrated 
for not Invoking Blessing 




ONE 


> > * ,A\ 


U \j |f|| , <11! Jj-^j <Jb <Jli o j>v-£' 

S' * 

(JljiS 4 JUI jl ^jvo I (JLa 3 ioltJ I ^Ojj\ jy . j { j^a I Jli 

a^JLLj \sS Lo l£Li ^J^J! dijwo Lw^wj jS 41) I LJlS Jjj ( c Jl3 0^°! 

cJi aJ ji-U oU^«j *x*j <JUii (J, 

oJla 3 ciilLp jJ-U oJj^p ojSb ( j» jjL Jli iuLJl oJiJ Oy*l 

ji-U jl 0-llP 4j Jjl .Jj.il ^0 (Jli iilliJl C-Jij l^-is Jrvol 

^Toii^lo^jJ 


J (1)E>" od^b-^ ^ <j (_^jL>«Jl_j Jlij ^Li-I «ljj 


Sayyiduna Ka'b ibn ‘Ujra % says, “The Messenger of Allah f§ 
once said, ‘Come close to the pulpit,’ and so we came close. 
When he fH ascended the first step, he said, ‘Amin.’ 

He then ascended the second step and said, ‘Amin.’ He then as- 
cended the third step and said, ‘Amin.’ After he came down [after 
the sermon], we said, ‘0 Messenger of Allah |§, we heard you say 
something today which we have never heard you say before.’ 
He |§ said, ‘Jibrll came to me and said, ‘May that person be 
destroyed who witnesses the month of Ramadan but is not for- 
given.’ I said, ‘Amin.’ 

When I ascended the second step, he said, ‘May that person be 
destroyed in whose presence you are mentioned but does not 
invoke blessings upon you.’ I said, ‘Amin.’ 

When I ascended the third step, JibrTl Ht said, ‘May that person be 
destroyed who finds both or one of his parents in old age, but 
they do not enter him into Paradise.’ I said, ‘Amin.’” 
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This narration has been discussed in Fada'il-i-Ramadan ( Virtues of 
Ramadan). Therein, it was stated that Sayyiduna Jibrll M said three curses 
and the Noble Prophet fH said amin upon all three curses. Firstly, the curse 
of an angel as great as Sayyiduna Jibrll was sufficient in itself, and the 

intensity the curse gained through the Noble Prophet’s f§ amin is quite 
evident. May Allah, by His grace, grant us the ability to refrain from all 
three actions and protect us from these sins, for what uncertainty can 
there possibly be in destruction [through these actions]? Some narra- 
tions of Al-Durr al-Manthur state that Sayyiduna Jibrll instructed the 
Noble Prophet H to say amin - to which he f|| then said dmfn - showing 
even more emphasis. 

‘Allama Sakhawl && has narrated numerous hadlths of the same subject. 
Sayyiduna Malik ibn Huwayrith %, narrates that the Noble Messenger # 
once ascended the pulpit. When he placed his foot on the first step of 
the pulpit, he said amin. On the second step, he repeated amm and on the 
third step, he said amin once again. He then said, “Jibrll came to me 
and said, ‘0 Muhammad 01 May Allah destroy the person who witnesses 
the month of Ramadan but is not forgiven.’ 

I said, ‘Amm! 

Jibrll then said, ‘May Allah destroy the person who finds both or one of 
his parents in old age but still enters Hellfire (by displeasing them).’ 

I said, ‘Amm! 

He then said, ‘May Allah destroy the person in whose presence you are 
mentioned but does not invoke blessings upon you.’ 

I said, ‘Amin!” 

This has also been narrated on the authority of Sayyiduna Anas %. He 
narrates that the Noble Prophet 0 ascended the first step of the pulpit 
and said amin. He then ascended the second step and said amin. On the 
third step, he said amin once again. 

The Companions asked, “0 Messenger of Allah, why did you say 
amin?” 

The Noble Prophet 0 replied, “Jibrll ^ came to me and said, ‘May that 
person be disgraced [literally ‘may his nose rub in soil’] who finds both or 
one of his parents in old age but they do not enter him into Paradise.’ 

I said, ‘Amin! 

Jibrll said, ‘May that person be disgraced who witnesses the month of 
Ramadan but is not forgiven.’ 

I said, ‘Amin! 

He said, ‘May that person be disgraced in whose presence you are men- 
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tioned but does not invoke blessings upon you.’ 

I said, ‘Amin!" 

The same incident has also been narrated on the authority of Sayyiduna 
Jabir %. After the Noble Prophet H said amm thrice on the pulpit and 
the Companions ^ enquired regarding this action, the Noble Prophet 
f§ said, “When I ascended the first step, JibrTl came to me and said, 
‘May that person be struck with misfortune who witnesses the month of 
Ramadan but is not forgiven by the end of the month.’ 

I said, 'Amin! 

He then said, ‘May that person be struck with misfortune who finds both 
or one of his parents in old age but they are unable to enter him into 
Paradise.’ 

I said, ‘Amm! 

He went on to say, ‘May that person be struck with misfortune in whose 
presence you are mentioned but does not invoke blessings upon you.’ 

I said, ‘Amm!” 

Sayyiduna ‘Ammar ibn Yasir % also narrates the same hadTth except 
that after every curse, Sayyiduna JibrTl gst instructed the Noble Prophet 

to say amiri. Sayyiduna Ibn Mas'ud also narrates the same hadTth. 

Sayyiduna Ibn ‘Abbas also narrates the same incident with more 
severe wording. The Noble Prophet f§> said, “JibrTl M came to me and 
said, ‘He in whose presence you are mentioned but fails to invoke bless- 
ings upon you shall enter Hellfire. May Allah destroy and annihilate such 
a person.’ 

I said, ‘Amin!” 

The same is reported regarding displeasing one’s parents and not at- 
taining forgiveness in Ramadan. Abu Dharr, Burayda and Abu Hurayra ^ 
also narrate hadTths on the same subject. The narration of Sayyiduna Abu 
Hurayra also states that the Noble Prophet g| said, “JibrTl ordered 
me to say arnin, so I said amm!’ 

This has also been narrated on the authority of Sayyiduna Jabir ibn 
Samura %. Sayyiduna ‘Abdullah ibn Harith % also narrates the same 
hadTth in which this curse is repeated. Sayyiduna JibrTl said therein, 
“May Allah destroy the person in whose presence you are mentioned but 
does not invoke blessings upon you. May Allah destroy such a person.” 

Sayyiduna Jabir narrates in another hadTth that the Noble Prophet 
H said, “Whoever hears me being mentioned but does not invoke 
blessings upon me is most wretched.” Many similar grave warnings have 
also been narrated. 
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‘Allama SakhawT & has summarised the hadlths warning those who fail 
to invoke blessings upon the Noble Prophet 0 when he is mentioned. He 
says, “Such a person has been cursed with destruction, and forewarned 
of misfortune, having strayed from the path to Paradise, and entry into 
Hellfire. This person is also an oppressor and the most miserly of people. 
Many warnings have been mentioned for gatherings in which bless- 
ings are not invoked upon the Noble Prophet g§. The person who does 
not invoke blessings upon the Noble Prophet f§> is of unsound faith and 
will not be able to see the luminous face of the Noble Messenger fH” 
Thereafter, he narrates all the hadlths containing these warnings. 
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Sayyiduna ‘AlT ^ narrates that the Prophet # said, “The miser is 
he in whose presence I am mentioned but does not invoke bless- 
ings upon me.” 


How beautiful a couplet has been quoted by ‘Allama Sakhawi 
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He who fails to invoke blessings upon him when his blessed name is 
mentioned is surely a miser, and add to this that he is a coward. 


The subject of the aforementioned hadlth has been narrated on the 
authority of many Companions ^ in many hadlths. ‘Allama SakhawT m 
narrates on the authority of Sayyiduna Hasan that the Noble Messenger 

fH said, “It is sufficient proof of a person's miserliness that he does not 
invoke blessings upon me when I am mentioned in his presence.” 


106 



Sayyiduna Husayn % narrates that the Noble Messenger H said, “The 
miser is he in whose presence I am mentioned but does not invoke bless- 
ings upon me." 

The same hadlth has been narrated on the authority of Sayyiduna Abu 
Hurayra <$, wherein it is stated: “The absolute miser is he in whose pres- 
ence I am mentioned but does not invoke blessings upon me.” Sayyiduna 
Anas also narrates that the Noble Prophet H said, “The miser is he 
who does not invoke blessings upon me when my name is mentioned.” 

In another hadlth, the Noble Prophet H is reported to have said, “Shall 
I inform you of the greatest miser? Shall I inform you of the most helpless 
person? It is the person in whose presence I am mentioned but does not 
invoke blessings upon me.” 

Sayyida 'A’isha ^ narrates an incident, at the end of which the Noble 
Prophet g§ is reported to have said, “Destruction is for the person who 
will not see me on the Day of Judgment.” 

She enquired, “Who will not see you on the Day of Judgment?” 

The Noble Prophet g§ replied, “The miser.” 

She further asked, “Who is the miser?” 

The Noble Prophet fH said, “He who hears my name but does not invoke 
blessings upon me.” 

Sayyiduna Jabir % also narrates that the Noble Prophet # said, “It 
is sufficient proof of a person’s miserliness that I am mentioned in his 
presence yet he does not invoke blessings upon me.” Hasan BasrT also 
narrates that the Noble Prophet H said, “It is sufficient proof of a per- 
son’s miserliness that I am mentioned in his presence yet he does not 
invoke blessings upon me.” 

Sayyiduna Abu Dharr GhifarT % narrates, “I was once present in the 
gathering of the Noble Prophet H. The Noble Prophet H asked the 
Companions Jt*, ‘Shall I inform you of the stingiest amongst people?’ 
The Companions jg* replied, ‘Yes, indeed.’ 

The Noble Prophet fj§ said, ‘A person in whose presence I am mentioned 
but does not invoke blessings upon me is the stingiest of all people.’” 
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Qatada jsl, narrates that the Messenger of Allah ?H said, “It is an 
act of disloyalty that I am mentioned in a person’s presence but 
he does not invoke blessings upon me.” 


What doubt is there regarding the injustice of one who does not invoke 
blessings upon the Noble Prophet fH, in spite of his countless favours? It 
is written in Tadhkirat al-Rashfd - the biography of Qutb al-Aqtab Mawlana 
Gangohl M - that he would usually instruct his disciples to invoke bless- 
ings upon the Noble Prophet H at least three hundred times daily, but no 
less than one hundred times if this was not possible. He would say, “The 
favour of the Noble Messenger of Allah H is immense. It is then truly 
an act of disloyalty that a person be miserly in invoking blessings upon 
him.” 

He [i.e. Mawlana Gangohl] most preferred the blessings invoked in prayer, 
followed by the invocations of blessings and peace narrated in the hadlths. 
He did not generally approve of those written by others, such as durud 
taj, durud lakkhi etc. He even declared some of them to be impermissible, 
since the wording could possibly imply an incorrect meaning. 

'Allama Sakhawl says that the meaning of jafa [in the hadlth] is to 
disregard keeping good relations, callousness, and it is also used to denote 
distance from the Noble Prophet 
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Sayyiduna Abu Hurayra %, narrates that the Noble Prophet H 
said, “No people assemble in a gathering, wherein they do not 
remember Allah and invoke blessings upon their Prophet, except 
that it will be a burden for them on the Day of Judgment. If Allah 
wills He will punish them, and if He wills He will forgive them.” 


In another hadlth, Sayyiduna Abu Hurayra % narrates that whenever 
people assemble but end their gathering without remembering Allah 
and invoking blessings upon the Noble Prophet 0, it shall be a source of 
regret for them until the Day of judgment. In another hadlth, it is nar- 
rated that whenever people sit in a gathering wherein blessings are not 
invoked upon the Noble Prophet |§, this gathering shall be a burden for 
them. 

Sayyiduna Abu Umama % narrates that the Noble Prophet 0 said, 
“Whenever people congregate but arise from their gathering without 
remembering Allah and invoking blessings upon the Messenger 0, this 
gathering will be a burden on the Day of Judgment.” 

Sayyiduna Abu Satd KhudrI also narrates that the Noble Prophet 
0 said, “Whenever people sit in a gathering but end their gathering 
without invoking blessings upon the Prophet 0, they shall be remorse- 
ful on seeing the reward of these blessings, even though they may enter 
Paradise (as a result of their other good deeds).” In other words, even 
though they may enter Paradise through their other good actions, they 
shall regret not having invoked blessings in this gathering upon seeing 
the reward thereof. 

Sayyiduna Jabir ^ narrates that the Noble Prophet 0 said, “When 
people arise from a gathering without remembering Allah and invoking 
blessings upon the Prophet 0, it is as though they have stood up after 
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having sat around a putrid animal (i.e. they shall experience something 
similar to the nauseous stench of a decaying animal).” 
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Sayyiduna Fadala ibn ‘Ubayd says, “Whilst the Messenger 
of Allah |§ was sitting [in the masjid], a man entered and per- 
formed prayer. He then said, ‘0 Allah, forgive me and have mercy 

on me.’ 

The Messenger of Allah H said, ‘You have been hasty, 0 person 
performing prayer! When you have performed your prayer, 
praise Allah in a manner that befits Him, then invoke blessings 
upon me, and finally supplicate Him.’ Then another man per- 
formed prayer thereafter. He praised Allah and invoked blessings 
upon the Prophet f§. The Prophet || said to him, ‘0 person per- 
forming prayer! Supplicate, for you will be answered.’” 


This subject has also been narrated in many hadlths. ‘Allama Sakhawl 
says that blessings should be invoked at the beginning, middle and end 
of one’s supplications. Scholars have unanimously declared it laudable 
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(mustahab) that one’s supplications be preceded by praising and glorify- 
ing Allah as befits Him, followed by invoking blessings upon the Noble 
Messenger g§, and that the supplication end in the same fashion. 

UqlTshl Mb writes, “When you beseech Allah, begin by praising Him, and 
then invoke blessings upon the Noble Prophet 0. Invoke blessings upon 
him in the beginning, middle and end. When you invoke blessings upon 
him, mention his excellent virtues. As a result, you will become such that 
every supplication is accepted and the veil between you and Allah will be 
lifted. May Allah send blessings and peace upon him abundantly.” 

Sayyiduna Jabir narrates that the Noble Messenger 0 said, “Do not 
treat me like a traveller’s bowl.” 

The Companions asked, “What do you mean by a traveller’s bowl, 0 
Messenger of Allah?” 

The Noble Prophet 0 replied, “The traveller fills his bowl with water. If 
he needs to drink or perform ablution, he uses the water. Otherwise, he 
throws the water away. Remember me in the beginning, middle and end 
of your supplications.” 

'Allama Sakhawl Mb says that the similitude to a traveller’s bowl is 
because a traveller hangs his bowl at the back of his mount. The Noble 
Messenger 0 is saying that he should not be remembered only at the 
very end of the supplication. The author of Ithaf (the commentary of 
Ihya ’) has also mentioned the same meaning: the traveller hangs his bowl 
at the back of the mount i.e. the Noble Prophet 0 should not only be 
mentioned at the very end of the supplication. 

Sayyiduna Ibn Mas ud ^ says, “When a person intends to ask Allah 
for something, he should first begin by praising and glorifying Allah in 
a manner which befits His greatness. Thereafter, he should invoke bless- 
ings upon the Prophet 0, and then supplicate Allah. It is likely that he 
will be successful and will attain his goal.” 

Sayyiduna ‘Abdullah ibn Yusr % narrates that the Messenger of Allah 
0 said, “All supplications remain suspended unless they are preceded 
with the praise of Allah and blessings upon the Prophet 0. If the suppli- 
cation is done thereafter, it will be accepted.” 

Sayyiduna Anas narrates that the Noble Prophet 0 said, “Every 
supplication remains suspended unless blessings are invoked upon the 
Prophet 0!' Sayyiduna ‘All ^ narrates that the Noble Prophet said 0, 
“Your invoking of blessings upon me is a protection for your supplica- 
tions and a means of your Lord’s pleasure.” 
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Sayyiduna ‘Umar % says, “I have been informed that supplications 
remain suspended between the heavens and the earth, and they do not 
ascend to the heavens, unless blessings are invoked upon the Prophet 
fH” In another hadlth, the same point has been narrated in the following 
words: “Supplications are stopped from reaching the heavens, and no 
supplication can ever reach the heavens, unless blessings are invoked 
upon the Prophet g§. When blessings are invoked upon the Prophet 
the supplication then reaches the heavens.” 

Sayyiduna ‘Abdullah ibn ‘Abbas ggt says, “When you supplicate, invoke 
blessings upon the Prophet sf|, for your blessings are definitely accepted. 
It is inconceivable that Allah will accept one portion [i.e blessings] and 
reject the other [i.e. the supplication].” 

Sayyiduna ‘All narrates that the Noble Prophet fH said, “There is 
no supplication except that there is a veil between it and Allah, as long 
as blessings are not invoked upon the Prophet |§. Once blessings are 
invoked upon him, this veil splits and the supplication enters the place of 
acceptance. Otherwise, it is rejected.” 

Ibn ‘Ata -gfe says, “Supplication has pillars, wings, means and moments. 
If it complies with its pillars, it becomes strong. If it complies with its 
wings, it rises to the heavens. If it complies with its times, it is accepted. 
If it is complies with its means, it is successful. The pillars of supplication 
are presence of the mind, softness of the heart, humility, serenity, and 
a strong connection of the heart with Allah. Its wings are sincerity. Its 
moments are in the final part of the night. Its means are invoking bless- 
ings upon the Prophet g|.” Many other hadlths highlight the same point: 
supplications remain suspended unless blessings are invoked upon the 
Noble Prophet |§. 

Sayyiduna 'Abdullah ibn Abl Awfa ^ narrates that the Noble Messenger 
H once came out of his house and said, “Whoever has a need from Allah 
or from any person should perform ablution in the best manner possible, 
perform two rak'ats of prayer and then praise and glorify Allah, invoke 
blessings upon the Prophet |§ and then say: 
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There is no deity besides Allah, Most Clement, Most Kind. Glory 
be to Allah, Lord of the Great Throne. All praise is for Allah, Lord 
of the worlds. I beseech You for that which assures Your mercy, 
those actions which secure Your forgiveness, a share of every act 
of virtue and protection from every sin. Do not leave any sin of 
mine except that You forgive it, no worry except that You remove 
it, and no need in which Your pleasure lies except that You fulfil 
it, 0 Most Merciful of the merciful.” 
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CHAPTER FOUR: 
Miscellaneous 
Points 




ONE 


In Chapter One, Allah’s command to invoke blessings and peace has 
already passed. An order necessitates obligation and hence, according to 
the majority of scholars, it is compulsory to invoke blessings at least once 
in a lifetime. Some scholars have even narrated a consensus (ijma) on 
this point. However, due to the warnings mentioned in Chapter Three for 
failing to invoke blessings upon the Noble Prophet # i.e. the person who 
does not invoke blessings when the Noble Prophet fH is mentioned is a 
miser, an oppressor and misfortunate, andjibrll’s and the Noble Prophet’s 
H curse of destruction etc. some scholars are of the opinion that it is 
compulsory to invoke blessings whenever the Noble Prophet’s |§ auspi- 
cious name is mentioned. 

Hafiz Ibn Hajar m has quoted ten different views on this point in Fath 
al-Bari, and this point has been discussed in more detail in Awjaz al-Masalik. 
Therein, it is stated that some scholars have narrated a consensus on it 
being obligatory upon every Muslim to invoke blessings at least once in 
his or her lifetime, and that there is a difference of opinion thereafter. 

Within the Hanafi school, there are two opinions. According to Imam 
Tahawl m and others, it is compulsory to invoke blessings whenever the 
Noble Prophet’s name is mentioned, on the basis of the narrations 
mentioned in Chapter Three. Imam KarkhI m and others say it is com- 
pulsory only once and thereafter, it is laudable ( mustahab ) [whenever one 
hears the Noble Prophet’s fH name]. 


TWO 

Adding the title sayyiduna before the Noble Prophet’s H name is laudable 
(mustahab). It is stated in Al-Durr al-Mukhtar that adding sayyiduna is laud- 
able, because adding that which is a reality is an act of sheer respect, as 
stated by RamalT Shafi'T Mb' 

The Noble Prophet’s being a sayyid (leader) is an established reality. 
Hence, there is nothing wrong in adding this, rather it is true respect. 
However, some people disallow this, most probably due to a misconcep- 
tion arising from a hadlth recorded in Sunan Abi Dawud. It is narrated 
therein on the authority of Sayyiduna Abu Mutarrif % who says, “I came 
with a delegation to visit the Prophet f||. We said, ‘You are our leader 
(sayyid)'. 
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The Prophet g| replied, ‘The leader ( sayyid ) is Allah.’” 

This statement is completely true. In reality, true and absolute lead- 
ership is for Allah. However, this does not mean it is impermissible to 
add sayyiduna to the Noble Prophet’s H name, especially when in the 
hadlth of Bukhari and Muslim in Mishkat al-Masabih on the authority 
of Sayyiduna Abu Hurayra #>, the Noble Prophet # said, “I will be the 
leader of mankind on the Day of Judgment.” In another hadlth of Muslim, 
“I will be the leader of the children of Adam ife. on the Day of Judgment.” 
Tirmidhl narrates on the authority of Sayyiduna Abu Said KhudrI % 
that the Noble Prophet H said, “I will be the leader of the children of 
Adam ^ on the Day of Judgment, and I do not boast about this.” 

The meaning intended by the Noble Prophet H in the abovementioned 
hadlth of Abu Dawud is absolute leadership. Similarly, it is narrated in 
Sahih al-Bukhari on the authority of Sayyiduna Abu Hurayra % that the 
Noble Prophet H said, “The destitute person is not he who begs from 
door to door for the sake of one morsel, rather the destitute one is he 
who neither has any provision nor does he beg off people.” 

Likewise, in Sahih Muslim on the authority of Sayyiduna ‘Abdullah ibn 
Masud %, the Noble Prophet # is reported to have asked, “Who do you 
regard as a strong person?” 

The Companions replied, “0 Messenger of Allah, one who cannot be 
overthrown by another person.” 

The Noble Prophet f| replied, “He is not a strong person, rather the 
strong person is he who controls himself at the time of anger.” 

In this same hadlth, the Noble Prophet % is reported to have asked, 
“Who do you consider a raqub (one who has no offspring)?” 

The Companions ^ said, “A person who has no children.” 

The Noble Prophet replied, “He is not a raqub. The true raqub is he who 
has not made any of his young children a provision for the Hereafter (i.e. 
a person whose prepubescent child has not passed away).” 

It is obvious that nobody will consider it impermissible to refer to the 
person who begs as a beggar. Likewise, a wrestler who defeats his op- 
ponents but cannot control his anger will be nonetheless considered a 
wrestler. Similarly, it is narrated in Sunan Ab f Dawud that a Companion 
upon seeing the Seal of Prophethood on the Noble Prophet’s H back, 
requested that he be allowed to examine this protruding piece of flesh 
and cure it, as he was a doctor. The Noble Prophet H replied, “The doctor 
(tabib) is Allah alone who created this.” 


118 



Who will consider it impermissible to refer to those who treat illnesses 
as doctors? Moreover, the author of Majma has written that tabTb is not 
of one of Allah’s names. Similarly, you will find in many hadlths that the 
Noble Prophet 0 negated the meaning of absoluteness, but not the very 
essence. 

‘Allama Sakhawl narrates that the author of Al-Qamus ‘Allama Majd 
al-Dfn ife writes - the summary of which is - that many people say, ‘0 
Allah, confer blessings upon our leader ( sayyiduna ) Muhammad |§’. There 
is a difference of opinion regarding this. It is evident that one should not 
say this in prayer. Outside of prayer, the Noble Prophet |§ reproached the 
person who addressed him as sayyiduna as narrated in the well-known 
hadlth (of Abu Dawud mentioned above). 

However, the Prophet’s g§ rebuking him could possibly be due to his 
humbleness, because he disapproved of flattery, because this was a pre- 
Islamic practice or due to this person’s exaggeration. This person said, 
“You are our leader. You are our father, you have excelled us in virtue, you 
are the greatest of those who bestow upon us, and you are jafnat al-gharra 
(this was also a famous title from pre-Islamic times used for generous 
leaders who would feed people meat in large dishes and ghee-filled uten- 
sils) and you are such and such.” The Noble Prophet 0 disapproved of all 
these things and said, “Do not let the devil make you exceed the limits.” 

In contrast, it is established in an authentic hadlth that the Noble 
Prophet 0 said, “I am the leader of the children of Adam Furthermore, 

the Noble Prophet said regarding his grandson Sayyiduna Hasan %>, “This 
son of mine is a leader ( sayyid ).” The Noble Prophet 0 said to the people 
of Sa'd %, “Stand for your leader ( sayyidikum ).” Imam Nasal Sk has report- 
ed in his book ' Amal al-Yawm wa ’l-Layla that Sayyiduna Sahl ibn Hunayf 
addressed the Noble Prophet 0 as sayyidi (my leader). Furthermore, 
the wording of Sayyiduna 'Abdullah ibn Mas'ud’s ^ blessings upon the 
Prophet 0 is: 


pJl 

0 Allah, confer blessings upon our leader Muhammad gf 


All these points contain clear proof that it is permissible to use this 
word, and whoever refutes this must provide evidence other than the 
abovementioned hadlth. It cannot be used as evidence due to the many 
possibilities mentioned. [End of 'Allama Majd al-DIn’s text] 
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As previously mentioned, it is evident that absolute leadership is solely 
for Allah, but there is nothing to substantiate the impermissibility of 
using this word for someone besides Allah. The Qur’an (3:39) says regard- 
ing Sayyiduna Yahya : ijdi 

It is narrated in Sahih al-Bukhari that Sayyiduna 'Umar said, “Abu 
Bakr is our leader ( sayyid ) and he freed our leader i.e. Bilal 

‘Allama ‘AynT M> writes in the commentary of Sahih al-Bukhari that the 
Noble Prophet’s H command to the Helpers (Ansar) to stand for Sayyiduna 
Sad (qumu ila sayyidikum ) can be used to prove that a person cannot be 
prohibited from saying “my leader ( sayyidi )” or “my master ( mawlaya )”. 

The meaning of leadership ( siyada ) is superiority over one’s subjects 
and taking care of their affairs. Thus, the husband is also called sayyid in 
the Qur’an (12:25): 

A person asked Imam Malik whether anyone in Madina [from the 
scholars] considered it reprehensible to address one’s leader with: “0 my 
leader (ya sayyidi)”. He replied in the negative. 

Imam Bukhari m has used the Noble Prophet’s H saying: “Who is your 
leader (man sayyidukum)?” , part of a longer hadlth he has narrated in 
Al-Adab al-Mufrad, as proof for its permissibility. 

The Noble Prophet f§ asked the tribe of Banu Salama, “Who is your 
leader?” 

They replied, “Jadd ibn Qays.” 

The Noble Prophet f§> said, “Rather your leader (sayyidukum) is ‘Amr ibn 
Jamuh.” 

Likewise, many Companions ^ have narrated the well-known hadlth 
recorded in most hadlth books, including Sahih al-Bukhari and others: 

qJI oJLw* i Ul 

It is also narrated on the authority of Sayyiduna Abu Hurayra %, in 
Sahih al-Bukhari that the Noble Prophet fH forbade the usage of the word 
rabb for one’s master and said, “Say ‘my leader’ and ‘my master’ (wa ’I 
yaqul sayyidi wa mawlaya).” This is an explicit command to say sayyid and 
mawla. 
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THREE 


Likewise, some people disapprove of the title mawlana for the Noble 
Prophet H. To date, this sinful servant has not found any evidence which 
would prove its impermissibility, despite having researched. However, in 
the battle of Uhud the Noble Prophet H is reported to have said in reply 
to Abu Sufyan, “Allah is our patron but you have no patron ( Allahu mawlana 
wa la mawla lakum).” 

In Sura Muhammad, Allah says, 


O ^ <jlj 4)1 jL tiUi 


That is because Allah is the Patron of those who believe, and the infi- 
dels! No patron is theirs! (Qur’an 47:ii) 


However, this does not prove the usage of this word impermissible for 
others besides Allah. Absolute patronage is meant here too. He alone is the 
true guardian. Allah says, 


O jWJ 6 Sj Jj lyA 4)1 dji U 

And for you there is, besides Allah, no guardian or helper. (Qur’an 2:107) 


In another place, Allah says, 

• i 

O iIj 4)1 j 

And Allah is the patron of the believers. (Qur’an 3:68) 


In Sahih al-Bukhari, the Noble Prophet fH is reported to have said: 



ifU jl ^6 h'j 


The Noble Prophet H has referred to himself as wall in this hadlth. The 
Prophet’s H saying: “Say ‘my leader’ and ‘my master’ (wa ’/ yaqul sayyidi 
wa mawlaya )” in Sahih al-Bukhari has already been mentioned. The Noble 
Prophet’s || saying: The freed slave (mawla) of a people is from them” is 
well-known. Allah says in the Qur’an (4:33): 

^Jl (jlJtlljJl tS'j Lf 
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Furthermore, the books of hadlth and jurispudence all contain chap- 
ters regarding awliya’ under the sections on marriage. 

The hadlth of Bukhari and Muslim in Mishkat al-Masabih reports that 
the Noble Prophet H said to Sayyiduna Zayd ibn Haritha %, “You are 
our brother and our mawla .” In Musnad Ahmad, and in TirmidhT, on the 
authority of Sayyiduna Zayd ibn Arqam the Noble Prophet # is also 
reported to have said: “For whomever I am a helper (mawla). All ^ is also 
his helper (mawla)" This hadlth is well-known (mash-hur) and is narrated 
on the authority of many Companions. 

In commentary of this hadlth, Mulla ‘All QarT Mb narrates from Al-Nihaya 
that mawla is used for many different meanings: lord (rabb), owner (malik), 
leader (sayyid), benefactor (munim), one who frees slaves (mutiq), helper 
(nasir), lover (muhibb), follower (tabi), neighbour, paternal cousin and ally, 
alongside many other meanings he enumerated. Thus, in each place the 
most appropriate meaning will be taken. In “Allahu mawlana wa la mawla 
lakum", lord (rabb) will be meant, and when referring to the Noble Prophet 
^ as in the hadlth: “For whomever I am a helper (mawla), 'All ^ is also his 
helper (mawla)” helper and assistant will be meant.Regarding the circum- 
stances behind this hadlth, Mulla ‘All QarT M writes that Sayyiduna Usama 
ibn Zayd said to Sayyiduna ‘All “You are not my helper (mawla). My 
helper (mawla) is the Prophet Upon hearing this, the Noble Prophet 
g§ said, “For whomever I am a helper (mawla), ‘All % is also his helper 
(mawla).” 

‘Allama Sakhawl M in Al-Qawl al-Badi, and ‘Allama QastalanT Mb in Al- 
Mawahib al-Ladunniyya, have included mawla amongst the blessed names 
of the Noble Prophet |§. 

‘Allama ZurqanI Mb writes, “ Mawla i.e. leader (sayyid), benefactor 
(munim), helper and beloved, and it is one of Allah’s names, and shortly, 
the author (i.e. QastalanT) will substantiate this name through the hadlth: 
I am the closest to every believer (ana awla bi kulli mu’min).'” 

Thereafter, ‘Allama ZurqanI M in explaining ‘Allama QastalanT’ s Mb text 
discusses the names of the Noble Prophet H saying, “Wall and mawla are 
both names of Allah and both of them mean helper. The Prophet |§ has 
said as reported by Bukhari on the authority of Sayyiduna Abu Hurayra 
%, ‘I am the helper of every believer.’ In another narration reported by 
Bukhari, the Noble Prophet f§> said, ‘There is no believer except that I am 
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the closest to him in this life and in the Hereafter. Thus, whoever leaves 
any wealth, it should be given to his heirs, and whoever leaves a debt or 
poor children, then they [i.e. the creditors] should come to me. I am his 
mawla! The Noble Prophet f§ has also said, ‘For whomever I am a helper 
( mawla ), 'All is also his helper (mawla)! Imam TirmidhT A has narrated 

this and declared it sound ( hasan ).” 

‘Allama RazT M writes under the aforementioned verse of Sura 
Muhammad (47:1 1), “If it is asked how it is possible to reconcile between 
this verse and “Then they shall all be taken back to Allah their true Master 
(mawlahum ’l-haqq )” (Qur’an 6:62), the answer is that mawla has many 
meanings eg. leader, lord and helper. Thus, the first verse will mean that 
they have no helper and the word mawla in the second verse will mean 
their lord and owner.” 

The author of Tafslr al-Jalalayn has explained the word mawla in 
“mawlahum ’l-haqq” (Qur’an 6:62) to mean owner ( malik ). The author of 
Jamal adds that the word mawla is interpreted as owner (malik), because 
this verse is regarding both believers and unbelievers. In the verse of Sura 
Muhammad, Allah says, “The unbelievers have no helper” (Qur’an 47:11). 
Both verses are reconciled by taking the word mawla in the first verse to 
mean owner, creator and deity, and to mean helper in the second verse. 
Thus, there remains no incongruity. 

Besides this point, there are many other points which prove that when 
mawla is used in the meaning of lord (rabb) and owner (malik), it will be 
specific to Allah, and when used in the meaning of leader and similar 
meanings, it will not be exclusive to the Noble Prophet §§• but can be used 
for any elder. The hadlth in which the Noble Prophet $| instructed serv- 
ants to address their masters as sayyid and mawla was discussed in the 
previous section. 

Mulla ‘All QarT M narrates from Ahmad on the authority of Rabah m: 
“A group of people came to Sayyiduna ‘All in Kufa. They said, ‘Peace be 
upon you, 0 mawlana ! 

Sayyiduna ‘All replied, ‘How can I be your mawla when you are 
Arabs?’ 

They replied, ‘We heard the Prophet H saying, ‘For whomever I am a 
mawla, ‘All is his mawla! 

When these people departed, I followed them and asked, ‘Who are these 
people?’ I was told that they are a group of Helpers (Ansar), and Sayyiduna 
Abu Ayyub AnsarT ^ is also amongst them.” 
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Hafiz Ibn Hajar M writes in Fath al-BarT, “The word mawla is closer to 
not being reprehensible than the word sayyid. This is because the word 
sayyid is only used for one of higher standing, whereas the word mawla is 
used for one of both higher and lower standing.” 


JjiiM J jb 
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FOUR 


It is part of etiquette that blessings be written wherever the Noble 
Prophet’s f§> name is written. When writing hadlths, the hadlth scholars 
(muhaddithun) - may Allah be pleased with all of them - are extremely 
strict in ensuring no such word is written which they did not hear from 
the teacher. Even if the teacher were to have made a mistake in a word, 
they still consider it necessary to write it exactly as it was heard from 
the teacher, not allowing for it to be corrected. Likewise, if they think it 
necessary to add an extra word to clarify the words of the teacher, they 
consider it imperative to distinguish this from the teacher’s words, so 
there is no misconception that the teacher said this too. 

Despite this, all the hadlth scholars ( muhaddithun ) clearly state that 
blessings should be written when the name of the Noble Prophet H is 
mentioned, even though it is not in the original text of the teacher. Imam 
NawawT Mb has written this point in the foreword to his commentary on 
Sahih Muslim. Likewise, Imam NawawT Mb writes in Al-Taqrtb, and 'Allama 
SuyutT Mb writes in its commentary, “It is important when the Noble 
Prophet’s g| name is mentioned that the tongue and hands collectively 
invoke blessings i.e. the tongue should invoke blessings verbally and the 
hand by writing. Do not adhere to the original book in this aspect, albeit 
some scholars have said that the original text should be followed in this 
too.” 

Many hadlths have been narrated regarding this. Although these 
hadlths are questionable, some of them even being declared fabricated 
(mawdu), the sheer number of narrations on this subject, agreement of 
all the scholars and their acting upon this, all prove that there is some 
substance to these narrations. 

‘Allama Sakhawl Mb writes in Al-Qawl al-Badi, “In the same way you 
invoke blessings verbally when mentioning the Noble Prophet’s H 
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blessed name, write blessings with your hands too. Therein lies great 
reward for you, and it is a virtue whereby those who write hadlths attain 
success. Scholars say it is laudable (mustahab) to write blessings when- 
ever the Prophet’s g§ name is mentioned, writing them completely and 
not sufficing upon abbreviations such as salam [or SAW or PBUH] like 
lazy and ignorant people.” 

‘Allama SakhawT a then narrates some hadlths on this subject. He 
writes that Sayyiduna Abu Hurayra % narrates that the Noble Prophet 
H said, “Whoever writes my name in a book, the angels continue invo - 
ing blessings upon him for as long as my name remains therein.” 

Sayyiduna Abu Bakr %> also narrates that the Noble Prophet fH said, 
“He who conveys any matter of knowledge from me in writing and also 
writes blessings alongside it shall continue receiving its reward for as 
long as this book is read.” It is also narrated on the authority of Sayyiduna 
Ibn ‘Abbas $1 that the Noble Prophet g§ said, “He who writes blessings 
upon me in a book shall continue receiving reward for as long as my 
name remains in this book.” 

‘Allama SakhawT .-it, also narrates from a number of hadlths that on 
the Day of Judgment, the hadlth scholars will come carrying inkpots in 
their hands (with which they used to write hadlths). Allah will order 
Sayyiduna JibrTl to ask them who they are and what they desire. They 
will reply, “We were those who used to read and write hadlths.” They 
shall receive a reply from Allah: “Enter Paradise, for you invoked bless- 
ings abundantly upon my Prophet |§.” 

'Allama NawawT & writes in Al-Taqrib and 'Allama SuyutT && writes in 
its commentary that it is important to pay attention to writing bless- 
ings whenever the Noble Prophet’s |§ name is mentioned. One should 
not become tired of writing it time and time again, as it contains many 
benefits. Whoever displays indolence in this regard is deprived of great 
virtue. 

Scholars say that the hadlth: “Indeed, those closest to me on the Day 
of Judgment will be those who invoke blessings upon me most abun- 
dantly” (fifth hadlth of Chapter One) is referring to the hadlth scholars 
( muhaddithun ), because they invoke blessings abundantly. They have also 
mentioned the following hadlth of the Noble Prophet H under this point, 
wherein the Noble Prophet g§ said, “Whoever writes blessings upon me 
in a book, the angels continue to seek forgiveness on his behalf for as 
long as my name remains in this book.” 
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Even though this hadlth is weak ( da'if ), it is appropriate to mention it at 
this point. One should not pay attention to Ibn al-jawzl m declaring this 
hadlth a fabrication, because this hadlth has many chains of transmis- 
sion that remove it from the category of fabrication and show that this 
hadlth does have some basis. TabranI has narrated it on the authority of 
Sayyiduna Abu Hurayra Ibn ‘Adi on the authority of Sayyiduna Abu 
Bakr %, IsbahanI on the authority of Sayyiduna Ibn 'Abbas and Abu 
Nu'aym on the authority of Sayyida 'A‘isha «$,. 

The author of Ithaf has also discussed its chains of transmission. He 
says that 'Allama Sakhawl m said this hadlth has been narrated on the 
authority of Ja'far Sadiq m as a mawquf narration [which only traces back 
to a Companion]. Ibn al-Qayyim M says that this is more correct. The 
author of Ithaf says that students of hadlth should not omit the writing of 
blessings out of haste. He then says that he has seen many blessed dreams 
regarding this, and he subsequently narrates many dreams related to this 
point: 

Sufyan ibn ‘Uyayna m says, “A friend of mine passed away. I saw him in 
a dream and asked him, ‘What happened to you?’ 

He replied, ‘Allah forgave me.’ 

I asked him, ‘Due to which action?’ 

He said, ‘I used to write hadlths and whenever I used to come across the 
Noble Prophet’s g| name, I would write I was forgiven because of 
this.’” 

Abu ’1-Hasan MaymunI m says, “I saw my teacher Abu ‘All m in a dream. 
There was something written on his fingers in gold or saffron. I asked 
him, ‘What is this?’ 

He replied, ‘I used to write % upon the hadlths.’” 

Hasan ibn Muhammad me narrates, “I saw Imam Ahmad ibn Hanbal me 
in a dream. He said to me, ‘If only you were to see how illuminated and 
radiant our writing of blessings upon the Noble Prophet appears to 
us!”’ ( Al-Qawl al-BadT ) 

Many similar dreams have been narrated. More will be narrated in 
Chapter Five. 
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FIVE 


Hakim al-Umma Mawlana Thanawl jfe has written a chapter in Zad al-Said 
on miscellaneous points of etiquette. Although a number of points have 
been mentioned before, they are being written here together due to their 
importance. He says: 

1) When writing the Noble Prophet’s H name, blessings and peace 
should also be written i.e. %. Disregard should not be shown in this. One 
should not suffice upon writing sad or saVam. 

2) A certain person used to write hadlths but would not write bless- 
ings with the Noble Prophet’s |§ name out of miserliness. As a result, his 
hand was afflicted by an illness, causing it to become paralysed. 

3) Shaykh Ibn Hajar Makkl narrates that a certain person would 
only write s allalldhu ’ alayh without writing wasallam. The Noble Prophet 
^ said to him in a dream, “Why do you deprive yourself of forty virtues?” 
In other words, the word wasallam is made up of four letters and upon 
every letter, a person receives ten rewards. Wasallam thus comprises forty 
rewards. A similar story will be narrated in Chapter Five under the twen- 
ty-sixth story 

4) It is appropriate that the person invoking blessings keep his body 
and clothes pure and clean. 

5) Adding the title sayyiduna before the Noble Prophet’s H blessed 
name is laudable and more virtuous. 

The abovementioned stories (two and three) have been narrated by 
'Allama Sakhawl ^ in Al-Qawl al-Badf. Mawlana Thanawl has also 
written a chapter on the rulings of blessings upon the Noble Prophet g|. 
It is appropriate to add this chapter here. He writes: 

1) Invoking blessings once in a lifetime is obligatory, due to the 
[Qur’anic] order of “invoke blessings” that was revealed in Sha'ban 2 ah. 

2) If the Noble Prophet’s §§■ name is repeatedly mentioned in one 
gathering, Imam TahawT’s opinion is that it is necessary upon both the 
person mentioning his blessed name and the listener to invoke blessings 
each time. However, the accepted verdict is that it is only necessary once 
and thereafter it is laudable ( mustahab ). 

3) It is reprehensible ( makruh ) to invoke blessings in any posture of 
prayer besides the final sitting. ( Al-Durr al-Mukhtar ) 
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4) When the Noble Prophet’s g§ name is mentioned in the sermon 
( khutba ), or the orator recites the verse ordaining blessings, invoke bless- 
ings in your mind without saying it verbally. ( Al-Durr al-Mukhtar) 

5) It is permissible to invoke blessings when not in the state of ablu- 
tion, but invoking blessings whilst in the state of ablution is a “light upon 
light” [i.e. a means of increasing the benefits attained through invoking 
blessings]. 

6) Besides the prophets and angels blessings should not be 
invoked upon anyone individually. However, there is no harm in invok- 
ing blessings upon someone alongside them. For example, one should not 
say, “0 Allah, confer blessings upon the family of Muhammad,” rather one 
should say, “0 Allah, confer blessings upon Muhammad and the family of 
Muhammad.” ( Al-Durr al-Mukhtar ) 
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CHAPTER FIVE: 
Stories Pertaining to 
Invoking Blessings 




After discussing Allah's command to invoke blessings and peace and the 
hadlths of the Noble Prophet fH, stories are not so important. However, 
people tend to be encouraged more by stories of the pious. Thus, it has 
also been the practice of the elders to mention relevant stories. Mawlana 
Thanawl Mb dedicated a whole chapter to stories in Zad al-Said, which I 
am relating here verbatim, and then I shall narrate other stories. Many 
related stories have been narrated in Fada'il-i-Hajj, authored by this sinful 
servant. Mawlana Mb writes: 


1. It is narrated in Al-Mawahib al-Ladunniyya from TafsTr al-Qushayri 
that on the Day of Judgment, the good deeds of a certain believer will 
weigh less in the Scales. The Messenger of Allah will take out a parch- 
ment the size of a fingertip and place it in the pan of good deeds, causing 
it to outweigh the bad deeds. The believer will exclaim, “May my parents 
be sacrificed for your sake. Who are you? How beautiful you are in coun- 
tenance and character!” 

The Noble Prophet |§ will reply, “I am your prophet and these are the 
blessings and peace you invoked upon me. I have repaid them in this time 
of need.” 

(Footnotes of Al-Hisn al-Hasin. This story has previously been mentioned 
with more detail in Chapter One under the eleventh hadlth) 


2. ‘Umar ibn ‘Abd al-‘AzIz Mb was a prominent Follower ( tabit) and 
a rightly-guided caliph. He would send a special messenger from Syria 
to Madina to convey his peace at the blessed grave [of the Prophet f||]. 
(Footnotes of Al-Hisn al-Hasin from Fath al-Qadir ) 


3. It is related in Rawdat al-Ahbab that Imam Ismail ibn Ibrahim 
MuzanT one of the eminent students of Imam Shafil Mb said, “I saw 
Imam Shafil in a dream after he had passed away. I asked him, ‘How did 
Allah treat you?’ 

He replied, ‘Allah pardoned me and ordered that I be taken to Paradise 
with great honour and dignity. This was all in reward for a certain invoca- 
tion of blessings I used to invoke.’ 

I asked, ‘What was it?’ 

Imam Shafil Mb replied: 
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0 Allah, confer blessings upon Muhammad whenever those who re- 
member him remember him and whenever those who are neglectful 
of his remembrance neglect to remember him. (Footnotes of Al-Hisn al- 

Hasln) 


4. It is related in Manahij al-Hasanat from Ibn Fakihani’s Al-Fajr al- 
Munir: “There was a pious saint called Musa DarTr M,. He related his own 
experience to me. He said, ‘I was travelling on a boat which began to 
sink. Suddenly, I was overcome by slumber and in this state, I saw the 
Messenger of Allah g§. He taught me this invocation of blessings and then 
instructed that all aboard the boat should invoke it one thousand times. 
We had barely recited it three hundred times that the boat was saved 
from sinking.’” 

[The invocation of blessings is]: 
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0 Allah, confer blessings upon our leader Muhammad, blessings 
whereby You will save us from all dangers and calamities, whereby You 
will fulfil all our needs, purify us from all sins, raise us to the highest 
of ranks, and convey us to the furthest limits in all acts of good, in this 

life and the Hereafter. 


It is also desirable to add the following words at the end: 


2 * & <*1 

Verily, you are All-powerful over everything. 

The author of Al-Qamus, Shaykh Majd al-DIn M has also narrated this 
story through his own chain of transmission. 
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5. It is related in some books that ‘Ubaydullah ibn 'Umar QawarlrT Mb 
said, “A neighbour of mine who was a scribe passed away. I saw him in a 
dream and asked him how Allah had treated him. He told me that Allah 
had pardoned him. I asked him the reason thereof. He said, ‘It was my 
habit that whenever I wrote the blessed name of the Messenger of Allah 

I would add: M. Allah granted me bounties no eye has ever seen, no 
ear has ever heard and the thought of which has never crossed anyone’s 
mind.’” ( Gulshan-i-Jannat ) 

6. The incident which inspired the author of Dala’il al-Khayrat to 
write his book is well-known: the author was in need of water for ablu- 
tion whilst travelling, but was perturbed as he had no rope or bucket [to 
extract the water with]. A girl who was observing all this came and in- 
quired of the Shaykh, and then spat in the well. The water brimmed to 
the top of the well. The author was shocked upon seeing this and asked 
how she had done this. The girl replied that this was the baraka of invok- 
ing blessings and peace. The Shaykh then compiled Dalail al-Khayrat. 

7. Shaykh Zarruq has written that the the fragrance of amber and 
musk emanates from the grave of the author of Dalail al-Khayrat, and this 
is all through the baraka of invoking of blessings and peace. 

8. A reliable friend of mine informed me regarding a scribe of 
Lucknow. He would begin his daily work after writing blessings on a sheet 
of paper he had reserved for this very purpose. At the time of his death, 
he was overcome with fear of the Hereafter saying, “What will become 
of me after I go there [i.e. to the Hereafter]?” On saying this, a majdhub 
[saint constantly engaged in the remembrance of Allah] appeared and 
said, “Why are you so worried? The sheet of paper is with the Noble 
Prophet g| and is receiving divine acceptance.” 

9. The son-in-law of Mawlana Fayd al-Hasan Saharanpuri ^ narrat- 
ed to me that fragrance emanated from the house wherein the respected 
Mawlana passed away for one month after his demise. This was related 
to Mawlana Qasim NanawtawT Mb who said, “This is all due to invoking 
blessings and peace. Mawlana would stay awake every Friday night and 
engage in invoking blessings and peace.” 
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10. Abu Zur'a saw a person in his dream performing prayer with 
the angels in the heavens. He asked him how he achieved this status. He 
replied, “I have written one million hadlths. Whenever I came across the 
blessed name of the Prophet I would write blessings. I achieved this 
status through this action.” This story has been narrated likewise in Zad 
al-Said. This humble servant thinks that the scribe has made a mistake 
and that the correct account is that a person saw Abu Zur'a m, in a dream, 
as in story twenty-nine. 


11. Another story regarding Imam ShafiT & is that someone saw him 
in a dream after his demise and asked him how he was forgiven. Imam 
ShafiT & replied, “I used to invoke the following five invocations of bless- 
ings on the night of Friday: 
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0 Allah, confer blessings upon Muhammad according to the number 
of those who invoke blessings upon him. Confer blessings upon 
Muhammad according to the number of those who fail to invoke 
blessings upon him. Confer blessings upon Muhammad as You have 
ordained that blessings should be invoked upon him. Confer blessings 
upon Muhammad as You like blessings to be invoked upon him. Confer 
blessings upon Muhammad as is the right of blessings to be invoked 

upon him.” 


This invocation of blessings is referred to as Durud-i-Khamsa. Other 
stories about Imam ShafiT Sk will be discussed under the thirtieth story. 

12. Shaykh Ibn Hajar MakkI igfe narrates that a person saw a righteous 
man in a dream and asked him his condition. He said, “Allah had mercy 
on me, forgave me and entered me into Paradise.” When he was asked the 
reason thereof, he replied, “The angels counted my sins against the bless- 
ings I had invoked. The blessings outnumbered the sins. Allah said, ‘That 
is enough. Do not bring him to account. Take him to Paradise.’” This story 
will also be narrated from Al-Qawl al-BadT under the nineteenth story. 
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13. Shaykh Ibn Hajar MakkT has written that a certain righteous 
person had made it a practice to invoke a fixed number of blessings at 
bedtime. He saw in a dream one night that the Messenger of Allah |§ 
came to his house, causing the whole house to become illuminated. The 
Noble Prophet g§ said, “Bring forward that mouth which invokes bless- 
ings and peace upon me so that I may kiss it.” Overcome with shyness, he 
put his cheek forward instead. The Noble Prophet $§■ kissed his cheek. He 
then awoke to find that his house was filled with the fragrance of musk. 

This story will be mentioned with more detail under the thirty-eighth 
story. 

14. Shaykh ‘Abd al-Haqq Muhaddith DihlawT has written in Madarij 
al-Nubuwwa that when Sayyida Hawwa was created, Sayyiduna Adam & 
intended to move towards her. The angels said, “Be patient until you are 
married and have paid the dowry.” 

He asked, “What is the dowry?” 

The angels replied, “To invoke blessings and peace three times upon the 
Accepted Prophet ^|.” In another narration, twenty times is mentioned. 

These stories have been narrated in Zad al-Said. Other scholars have 
narrated some of these stories too. Besides these, the pious elders have 
written many incidents and dreams regarding this topic. A number of 
them are being narrated in this book, in addition to the stories mentioned 
in Zad al-Said. 
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15. ‘Allama SakhawT & writes on the authority of Rashid ‘Attar who 
said, “There lived in Egypt a saint called Abu Said Khayyat He led a life 

of solitude and never mixed with other people. He suddenly began attend- 
ing the gatherings of Ibn RashTq M very frequently and with punctuality. 
People were quite surprised by this and asked him the reason behind this 
change. The Shaykh replied, ‘I saw the Noble Prophet H in my dream 
telling me to attend his gatherings, because he abundantly invokes bless- 
ings upon him f| therein.’” 
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16. When Abu ‘Abbas Ahmad ibn Mansur sk passed away, one of the 
residents of Shiraz saw in a dream that he was standing in the niche 
( mihrab ) of the main masjid of the city, wearing a beautiful garment and 
a crown laden with jewels and pearls. The person seeing the dream asked 
him about this. He replied, “Allah pardoned me and treated me with great 
dignity. He granted me this crown. This was all in reward for invoking 
blessings and peace abundantly upon the Noble Prophet g§.” ( Al-Qawl al- 
BadT) 
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17. A saint from the stiffs says, “In my dream, I saw a man named 
Mistah who had passed away, and who had been disregardful of Islam 
during his life i.e. he did not care to abstain from committing sins. I asked 
him, ‘How did Allah treat you?’ 

He said, ‘Allah pardoned me.’ 

I asked, ‘Due to which action?’ 

He said, ‘I was narrating hadlths in the gathering of a hadith scholar 
( muhaddith ) who invoked blessings, and so I too invoked blessings loudly. 
On hearing me, everyone present in the gathering also invoked bless- 
ings. At that moment, Allah forgave everyone present in the gathering.’” 
(Al-Qawl al-Badi ) 

A similar story in Nuzhat al-Majalis states that a certain saint said, “I 
had a neighbour who was very sinful. I always pressed upon him the 
need to repent but he would not listen. After he passed away, I saw him 
in Paradise. I enquired as to how he had reached this status. He said, ‘I 
was present in the gathering of a hadith scholar ( muhaddith ) who said, 
‘Whoever invokes blessings upon the Noble Prophet g| loudly will be 
guaranteed Paradise.’ I invoked blessings loudly due to which others fol- 
lowed too. Thus, we were all pardoned by Allah.’” 

This incident has been narrated in Al-Rawd al-Faiq with more detail. It 
is mentioned that a saint from the sufis said, “I had a very sinful neigh- 
bour who was always intoxicated from drinking, to the extent that he 
could not tell day and night apart. I would advise him but he would not 
take heed, and I would ask him to repent but he would not listen. After his 
demise, I saw him in my dream on an extremely high rank and wearing 
the most elegant garments of Paradise. He was enjoying great honour. I 
asked him how he had attained this.” The answer was the same as in the 
previous story. 
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18. Abu ’1-Hasan Baghdadi DaramI ^ says, “I saw Abu ‘Abdillah ibn 
Hamid M many times in my dreams after he had passed away. I asked, 
‘What happened to you?’ 

He replied, ‘Allah pardoned me and had mercy on me.’ 

I asked, ‘Inform me of an action whereby I can gain direct entry into 
Paradise.’ 

He said, ‘Perform one thousand rak ats of prayer, reciting Sura Ikhlas a 
thousand times in each rak'at.’ 

I said, ‘This is a difficult task.’ 

He said, ‘Then invoke blessings one thousand times every night.’ I thus 
made it my daily practice.” ( Al-Qawl al-Badi ) 
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19. A person once saw Abu Hafs KaghidhI & in a dream after his 
demise. He asked him, “What happened to you?” 

Abu Hafs & said, “Allah had mercy on me and pardoned me. He ordered 
that I be entered into Paradise.” 

This person then asked, “How did this happen?” 

Abu Hafs replied, “When I was presented before Allah, the angels were 
ordered to count the blessings I had invoked and to count my sins too. 
The number of blessings I had invoked outnumbered my sins, so my Lord 
said, ‘0 angels, stop! Do not continue with his reckoning. Take him to my 
Paradise.’” 

( Al-Qawl al-Badt - This has briefly been narrated previously under the 
twelfth story on the authority of Ibn Hajar MakkT a) 
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20. ‘Allama SakhawT A narrates from a book of history that there 
lived a very sinful person amongst the Banu IsraTl. When he passed 
away, people just left him on the ground [without tending to his burial]. 
Allah sent revelation to Sayyiduna Musa M to bathe him and perform his 
funeral prayer, as He had forgiven this person. Sayyiduna Musa M asked, 
“How was this person forgiven?” 
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Allah Most High said, “He once opened the Torah and saw the name 
Muhammad f| therein. He invoked blessings upon reading his name, and 
so I forgave him for this reason.” (Al-Qawl al-Badi) 

These stories do not contain any point to object to. They do not mean 
that by invoking blessings upon the Noble Prophet H once, all major sins 
and the rights of servants ( huquq al-’ibad) are forgiven, nor do they contain 
any exaggeration or falsehood. It all depends on the Master accepting an 
action. If He decides to accept even the minutest of a person’s deeds, such 
as reading the kalima once (as mentioned under hadlth eleven of Chapter 
One), it is sufficient for all sins to be pardoned. Allah says in the Qur’an: 



Surely Allah will not forgive that anyone be joined with Him, and He 
will forgive all else to whom He will. (Qur’an 4:48) 


Thus, there is no doubt in this story and others of a similar nature, as 
Allah has full power to pardon all sins if He is pleased by someone invok- 
ing blessings once.lf a person who is owed thousands of rupees becomes 
pleased with an action of the borrower and thus decides to absolve the 
debt, or he does so without any reason, what right does anybody else have 
to object? Likewise, if Allah out of His infinite grace and mercy wants to 
pardon someone, what objection can there possibly be? 

We definitely learn from these incidents that invoking blessings is in- 
strumental in attaining the pleasure of the Sovereign. Thus, continue 
invoking blessings abundantly. Who knows which blessings, invoked with 
love, become accepted? If He becomes pleased with even one, it is enough 
for one’s salvation. 

Jl) £ A Jt t? djl I4I <£_ i/‘ 
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Even one of our pleas is enough if it is accepted by Him, 

Although we may plead and call out to Him in abundance 
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21. A saint once saw a very disfigured and ugly form in his dream. He 
asked, “Who are you?” 

It replied, “I am your evil deeds.” 

The saint asked, “How can I remain safe from you?” 

It replied, “Invoke blessings and peace abundantly upon Muhammad the 
Chosen One ( Al-Qawl al-Badi ) 

Who is there amongst us who is not engrossed in sinning day and 
night? To compensate this, invoking blessings and peace is an excellent 
action. One should invoke blessings upon him as much as possible at all 
times and not lag behind, for this is the greatest antidote. 
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22. The shaykh of all shakyhs ShiblT £& says, “A neighbour of mine 
passed away. I saw him in a dream and asked, ‘What happened?’ 

He replied, ‘ShiblT! I faced severe difficulties and I was about to falter at 
the time of questioning in the grave. At that time, I thought to myself, ‘0 
Allah, where is this difficulty coming from? Did I not die in the state of 
Islam?’ 

I heard a voice saying, ‘This is the punishment for your carelessness in 
speech.’ When the two angels intended to inflict punishment on me, an 
extremelyhandsome person suddenly appeared and came in between me 
and the angels. The best of fragrances was emanating from him. He told 
me what answer to give to the angels and I thus answered their questions 
instantly. I asked this person, ‘May Allah have mercy on you. Who are 
you?’ 

He replied, ‘I have been created from your abundance of invoking bless- 
ings. I have been ordered to help you in the face of every difficulty.’” 
(Al-Qawl al-Badi") 

In the Hereafter, good deeds will be given beautiful forms and bad 
deeds will be given ugly forms. In the second part of Fada’il-i-Sadaqat 
(Virtues of Charity), it is mentioned in detail under the conditions faced 
after death that when the corpse is placed in the grave, prayer stands 
to the right, fasting to the left, the remembrance of Allah and the reci- 
tation of the Qur’an at the head side, and so forth, and they defend the 
deceased against punishment from all sides. Similarly, sins will appear 
in the ugliest of forms. In the case of not giving the obligatory charity 
(zakah), it has been frequently mentioned in the Qur’an and hadlths that 
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the outstanding money will take the form of a large serpent and be made 
into a shackle around his neck. May Allah protect us from this. 
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23. Sayyiduna ‘Abd al-Rahman ibn Samura % narrates that Allah’s 
Messenger g§ once came out and said, “I saw a strange spectacle last night. 
I saw a person on the Bridge who was at times dragging himself across 
and at other times, he was crawling or becoming stuck. Suddenly, his in- 
voking of blessings upon me came to his assistance and helped him to his 
feet, enabling him to cross with ease.” ( Al-Qawl al-BadT from TabaranT and 
others) 
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24. Sufyan ibn ‘Uyayna <& narrates that Khalaf said, “I had a friend 
with whom I used to study hadlths. He passed away. I saw in a dream that 
he was wandering freely, wearing a new pair of green clothes. 

1 asked him, ‘We used to study hadlths together, so how then did you 
reach this high station of honour and dignity?’ 

He replied, ‘Yes, we wrote hadlths together but whenever I came across 
the blessed name of the Noble Prophet H, I would write % underneath. 
In return for this action, Allah granted me this honour that you are wit- 
nessing.’” ( Al-Qawl al-Badi ) 
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25. Abu Sulayman Muhammad ibn Husayn HarranI ^ relates, “I had 

a neighbour called Fadl. He spent most of his time engaged in prayer and 
he would fast regularly. He told me that he used to write hadlths but not 
write blessings with them. He saw the Noble Prophet f§- in his dream, 
who said to him, ‘When you write or mention my name, why do you fail 
to invoke blessings upon me?’ (Thereafter, he became punctual in invok- 
ing blessings). A few days later, he saw the Noble Prophet |§ in his dream. 
The Noble Prophet H said, ‘Your blessings and peace reach me. When 
you say my name, say: ( Al-Qawl al-Badi). 
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26. Abu Sulayman HarranT M, narrates his own experience. He says, “I 
once saw the Noble Prophet % in my dream. He said, ‘0 Abu Sulayman! 
When you come across my name in hadlths and invoke blessings upon 
me, why do you not say wasallam? This word consists of four letters and 
each letter carries ten rewards. Thus, you are losing forty rewards.’” 
(Al-Qawl al-Badf - A similar story has already been narrated from Zad al- 
5a id in the section on points of etiquette in Chapter Four) 
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27. Ibrahim Nasafi M> says, “I once saw the Noble Prophet H in my 
dream, but found him to be distant from me. Thus, I quickly went forward, 
kissed the Noble Prophet’s g| hand and said, ‘O Messenger of Allah, I am 
from those who are engaged in the science of hadlth. I am from the People 
of the Sunna (Ahl al-Sunna ), and I am also a traveller.’ 

The Noble Prophet fj§ smiled and asked, ‘When you invoke blessings upon 
me, why do you not invoke peace?’ From this point onwards, I began 
writing: ( Al-Qawl al-Badf ) 
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28. Ibn AbT Sulayman M says, “I saw my father in a dream after his 
demise. I asked, ‘How did Allah deal with you?’ 

He replied, ‘Allah forgave me.’ 

I asked, ‘Due to which deed did He forgive you?’ 

He answered, ‘I used to write blessings after the Noble Prophet’s # name 
in every hadlth.’” ( Al-Qawl al-Badf) 
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29. Ja'far ibn ‘Abdullah & says, ‘‘I saw Abu Zur'a (the famous hadlth 
scholar) in my dream. He was in the heavens and leading the angels in 
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prayer. I asked him, ‘How did you attain this lofty status?’ 

He replied, ‘I have written one million hadlths with this hand. Whenever I 
wrote the Noble Prophet’s # name, I also wrote blessings and peace, and 
the Noble Prophet fH has said, ‘Whoever invokes blessings upon me once, 
Allah confers ten blessings (mercies) upon him.’” ( Al-Qawl al-Bad f) 

Thus, Allah’s blessings and mercies amount to ten million. Even one 
mercy from Allah is sufficient, let alone ten million. 
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30. A few stories regarding Imam Shafi'T M were related from lad al- 
Sa'id. Many similar stories have been narrated regarding him. 

'Allama Sakhawl Mb relates in Al-Qawl al-BadT that 'Abdullah ibn 'Abd al- 
Hakam said, “I saw Imam Shafi'T Mb in a dream. I asked him how Allah had 
treated him. He said, ‘Allah had mercy on me, forgave me, and Paradise 
was adorned for me in the same manner a bride is adorned. I was showered 
with bounties as a bride is showered (as is the custom in weddings when 
the bride and bridegroom are showered with money and presents). 

I asked him, ‘How did you reach this status?’ 

Someone told me that he reached this status in reward for the invocation 
of blessings written in Al-Risala. I further enquired as to what this invoca- 
tion of blessings was. I was told that it is: 
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May Allah invoke blessings upon Muhammad g| as much as the remem- 
brance of those who remember him and as much as the negligence of 
those who are negligent of his remembrance. 


When I awoke in the morning, I found the invocation of blessings to be 
the very same as that in Imam ShafiTs Al-Risala.’” 

NumayrI M and others have narrated this story from Imam MuzanT M 
who says, “I saw Imam Shafi'T & in my dream. I asked, ‘How did Allah deal 
with you?’ 

He replied, ‘Allah pardoned me in return for the invocation of blessings I 
wrote in my book Al-Risala.’” 


142 



The invocation of blessings is: 


OP CK Jp o^S jI^Jp 
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0 Allah, confer blessings on Muhammad wheneverthosewhoremember 
himrememberhim.andconferblessingsonMuhammadwheneverthose 
who are neglectful of remembering him neglect to remember him. 


BayhaqT & has narrated that Abu T-Hasan Shafi‘1 && said, “I saw the 
Noble Prophet H in a dream. I asked, ‘0 Messenger of Allah, what reward 
have you given Imam ShafiT jfe for the blessings he has written in his Al- 

Risala?’ 

The Noble Prophet |§ replied, ‘My reward for him is that he will not be 
brought to account for his deeds on the Day of Judgment.’” 


The invocation of blessings is: 


o jSi jipj <Jp ^1 


May Allah confer blessings on Muhammad whenever those who re- 
member him remember him and whenever those who are neglectful 
of remembering him neglect to remember him. 


Ibn Banan IsbahanI M says, “I saw the Noble Prophet f|| in my dream. I 
asked, ‘0 Messenger of Allah, Muhammad ibn Idris (imam ShafiT) is from 
your paternal-uncle's progeny (his lineage meets the Noble Prophet’s g| 
lineage at Hashim, one of the forefathers of the Noble Prophet Imam 
ShafiT && is a descendant of ‘Abd Yazld, son of Hashim). Have you reserved 
any special privilege for him?’ 

The Noble Prophet H replied, ‘Yes. I have asked Allah not to bring him to 
account on the Day of Judgment.’ 

I asked, ‘0 Messenger of Allah, through which action did he earn this 
privilege?’ 

The Noble Prophet |§ said, ‘He invoked blessings and peace upon me with 
words nobody had ever used before.’ 

I further enquired, ‘What are those words, 0 Messenger of Allah?’ 

The Noble Prophet H said, 
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0 Allah, confer blessings on Muhammad whenever those who remem- 
berhim remember him, and confer blessings on Muhammad whenever 
those who are neglectful of remembering him neglect to remember 

him. 


( Al-Qawl al-Badt ) 
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31. Abu ’1 Qasim MarwazT gfe says, “My father and I would sit at night 
to read hadlths to one another. It was seen in a dream that where we 
used to sit and study, there is a pillar of light so high that it reached the 
heavens. Someone asked, ‘What is this pillar of light?’ 

The reply was, ‘These are the blessings they invoked when sitting to read 
hadlths to one another:’ 


t Al-Qawl al-Badi) 
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32. Abu Ishaq Nahshal M says, “I used to write hadlths in a book and 
I would write the Prophet’s H name in the following way: 

‘The Prophet (jlLlJ 4iLp %\ said. 

I saw in a dream that the Noble Prophet || looked at this book and 
said, ‘This is excellent (probably indicating towards the addition of the 
word 1 c 1LIj).’” 

‘Allama SakhawT iSfe has narrated many dreams wherein people were 
seen in a pleasant state after their demise. When asked the reason for 
this honour, they all said it was due to writing blessings with the Noble 
Prophet’s # name in every hadith. ( Al-Qawl al-Badi) 
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33. Hasan ibn Musa HadramI jfc, commonly known as Ibn ‘Ujayna, 
says, “I used to write hadlths, but would not writing blessings in order to 
save time. I saw the Noble Prophet |§ in my dream. He said to me, ‘When 
you write hadlths, why do you not invoke blessings like Abu 'Amr Tabari 
does?’ When I woke up, I was overcome with extreme anxiety. I instantly 
resolved to always write % when writing hadlths.” ( Al-Qawl al-Badi ) 
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34. Abu 'All Hasan ibn ‘All ‘Attar says, “Abu Tahir gave me a few 
manuscripts of hadlths. I noticed that wherever the Noble Prophet’s H 
name was written, alongside it was written: 
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I asked him, ‘Why do you write blessings in this manner?’ 

He said, ‘When I was young, I used to write hadlths but not write blessings 
alongside the Noble Prophet’s fH name. I once saw the Noble Prophet 
in my dream. I presented myself before him and greeted him with peace, 
but he turned his face away. I came to him from the other direction, but 
he turned his face away again. On the third occasion, I sat in front of him 
and asked, ‘0 Messenger of Allah, why are you turning your face away 
from me?’ 

TheNobleProphet fH replied, ‘Whenyouwrite my name inyour book, youdo 
not write blessings upon me.’ Since then, I have made it my practice to 
write: 
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whenever I write the Noble Prophet’s || name.” (Al-Qawl al-Badi ) 
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35. Abu Hafs SamarqandT jgfe writes in Rawnaq al-Majalis that there was 
once a wealthy tradesman in Balkh. He passed away and left behind two 
sons. His wealth was distributed equally between his sons. However, his 
inheritance also included three blessed hairs of the Noble Prophet #. 
Each brother took one hair. Regarding the third hair, the elder brother 
said that it should be halved too. The younger brother said, “Never, by 
Allah! The blessed hair of the Noble Prophet |§ cannot be cut.” The elder 
brother said, “Are you pleased to give all your wealth to me in exchange 
for the three hairs?” 

The younger brother readily accepted the offer. Thus, the elder brother 
took all the wealth and the younger brother took the three blessed hairs. 
He would keep the blessed hairs in his pocket and every so often, take 
them out, look at them and invoke blessings upon the Noble Prophet H. 
Only a short period of time passed before the elder brother lost all his 
wealth and the younger brother became very affluent. When the younger 
brother passed away, a saint saw the Noble Prophet H in a dream saying, 
“Whoever has any need should sit by his grave and supplicate Allah.” 
(Al-Qawl al-Badi ) 

This story has been briefly mentioned in Nuzhat al-Majalis with the ad- 
dition that the elder brother who took all the wealth became poor. He saw 
the Noble Prophet fj| in a dream and complained to him of his poverty. 
The Noble Prophet said, “O deprived one! You were indifferent to my 
hairs and your brother has now taken them. Whenever he gazes upon 
them, he invokes blessings upon me. Allah has granted him prosperity 
in this life and the Hereafter.” When he woke up, he went and became a 
servant of his younger brother. 
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36. A woman once came to Hasan BasrT j§fe and said, “My daughter has 
passed away and I wish to see her in my dream.” 

Hasan BasrT a said, “Perform four rakats of optional prayers after 
'isha prayers and recite Sura Takathur in each rak at after Sura Fatiha. 
Thereafter, retire to bed and continue invoking blessings upon the 
Prophet until you fall asleep.” 
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The woman did as instructed and saw in her dream that her daughter 
was being punished severely. She was wearing garments of pitch, both 
her hands were bound and her feet were tied with chains of fire. The 
woman returned to Hasan BasrT m in the morning and informed him of 
what she had seen. Hasan BasrT jfc said, “Give charity on her behalf. Allah 
may possibly forgive your daughter due to this charity.” 

The next day, Hasan BasrT m, saw a magnificent throne in one of the 
gardens of Paradise. Sitting on the throne was an extremely beautiful 
young girl wearing a crown of light. 

She asked, “0 Hasan, have you even recognised me?” 

He said, “No, I have not recognised you.” 

She said, “I am the same girl whose mother you instructed to invoke 
blessings (after ‘isha until she falls asleep).” 

Hasan BasrT then said, “The condition your mother explained to me is 
totally different to what I am witnessing.” 

She said, “I was in the very state my mother described to you.” 

Hasan BasrT asked, “Then how did you attain this status?” 

The young girl replied, “Seventy thousand of us were being punished in 
the very manner my mother described to you. It so happened that a pious 
person passed by the graveyard. He invoked blessings once and gifted its 
reward to all of us. His invoking of blessings was so accepted by Allah that 
we were all freed from this punishment and were granted this lofty status 
through the blessings of this pious saint.” ( Al-Qawl al-Badi ) 

A similar story has been narrated in Rawd al-Fa’iq. A woman had a son 
who was very sinful. She always advised him to do good, but he did not 
take heed and died in this very state. His mother was upset because he 
had died without repenting and she greatly wished to somehow see her 
son in a dream. When she eventually saw him in her dream being pun- 
ished, she became more distressed. 

A short time passed before she saw her son in her dream once again but 
this time in a most pleasant state. He was extremely pleased. The mother 
asked, “How did this happen?” He said, “A very sinful person passed by 
this graveyard. Seeing the graves caused him to take heed and he began 
to cry upon his own condition. He sincerely repented, recited a portion of 
the Qur’an and invoked blessings twenty times, gifting its reward to the 
deceased of the graveyard in which I am also buried. The pleasant state 
in which you are now seeing me is a result of the share I received there- 
from. My dear mother, invoking blessings upon the Noble Messenger H 
is a light for the hearts, an expiation for one’s sins, and a mercy for both 
the living and the deceased.” 
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37. Ka'b Ahbar M>, a scholar well-versed in the Torah, says that Allah 
sent revelation to Sayyiduna Musa saying, “If there were no people 
on the face of the earth to praise and extol me, I would not send down 
a single drop of water from the skies and no seed would I grow from the 
earth.” He mentioned other things besides this. Allah then said, “0 Musa 

if you wish to be closer to me than the proximity of your speech with 
your tongue, closer than your heart is to its thoughts, than your body is 
to your soul and than your eyes are to your vision.” 

Sayyiduna Musa ^ said, “0 Allah, please do inform me.” 

Allah said, “Invoke blessings upon the Messenger of Allah fH abundantly.” 
(Al-Qawl al-BadT) 

38. A pious saint, Muhammad ibn Sa'Td ibn Mutarrif £& says, “I had 
made it a habit to invoke a fixed number of blessings upon the Noble 
Prophet 0 before retiring to bed at night. One night, I went to sleep in 
the upper chamber of my house after completing my routine. I saw the 
Noble Prophet fH in a dream. He entered through the door of the upper 
chamber, whereby the whole upper chamber instantly became radiant. 
The Noble Prophet |§ then came towards me and said, ‘Bring forward the 
mouth which invokes blessings upon me abundantly so that I may kiss it.’ 
I felt ashamed to present my mouth before the blessed mouth of the Noble 
Prophet H so I turned my cheek towards him. The Noble Prophet g| then 
kissed me on my cheek. I suddenly woke up, overcome with anxiety, and 
this caused my wife who was lying next to me to suddenly awake too. The 
whole upper chamber was fragrant with the beautiful scent of musk, and 
this fragrance remained on my cheek for eight days.” (Al-Qawl al-Badi) 
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39. Muhammad ibn Malik says, “I travelled to Baghdad to study by 
Qari Abu Bakr ibn Mujahid Some of us were present in his gathering 
and the Qur’an was being recited when an elderly man joined the gather- 
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ing, wearing an old turban, shirt and shawl. On seeing him, Qarl Abu Bakr 
stood up and seated him in his own place. He asked him how he and his 
family were keeping. The elderly man said, ‘A child was born to me last 
night and my wife requested that I bring some ghee and honey.’ 

Shaykh Abu Bakr became very perturbed upon hearing this [as he had 
nothing to give to the elderly man] and fell asleep in this state of distress. 
He saw the Noble Prophet g§ in this state, who said to him, ‘Why are you 
so worried? Go to the minister, ‘All ibn ‘Isa, and convey my greetings to 
him. As a sign, tell him that you know that he does not retire to bed on 
Friday night until he invokes one thousand blessings upon me. Last Friday 
night, he had invoked blessings seven hundred times when the king’s 
messenger came to call him. He went to visit the king and completed the 
remaining number of blessings after returning. After informing him of 
this sign, tell him to give the father of the newborn child one hundred 
coins so that he can spend it on his necessities.’ 

Qarl Abu Bakr A then left with the elderly man and they both arrived 
at the minister’s residence. Qarl Abu Bakr A said, ‘The Noble Prophet g| 
has sent this elderly man to you.’ 

The minister stood up, seated them in his place and requested them 
to relate the whole story. Qarl Abu Bakr A explained the whole series of 
events to the minister. The minister was delighted to hear this and asked 
his servant to bring a bag containing ten thousand coins. From this bag, 
he took out one hundred coins and gave it to the father of the newborn 
child. He then took out a further one hundred coins to give to Qarl Abu 
Bakr A but he refused to accept them. The minister insisted that he take 
this amount, for it was in return for the great glad tiding he gave him re- 
garding this incident, as it was a secret which only Allah and the minister 
were aware of. He took out a further one hundred coins to give to the 
Shaykh as a reward for delivering the glad tiding that the Noble Prophet 
was also aware of his practice. He then took out another one hundred 
coins and offered it to the Shaykh in return for the great trouble he un- 
derwent in coming to meet him. He continued in this manner until he 
had taken out a thousand coins, but the Shaykh was adamant in refusing 
to take any more than the initial hundred coins the Noble Prophet H had 
ordered them to take.” ( Al-Qawl al-BadT ) 
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40. ‘Abd al-Rahlm ibn ‘Abd al-Rahman jfe says, “I once fell in the 
bathroom, hurting my arm quite seriously and causing it to swell. I spent 
the night in great unease. When I eventually fell asleep, I saw the Noble 
Prophet |§ in my dream. I had barely said, ‘0 Messenger of Allah’ when 
the Noble Prophet g| said, ‘Your abundance of invoking blessings has 
made me distressed [i.e. upon seeing you in this state].’ I woke up to find 
that there was no pain and the swelling had also disappeared.” ( Al-Qawl 
al-Badi) 
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41. ‘Allama Sakhawl -gfe, says, “A reliable student of Shaykh Ahmad ibn 
Raslan ^ told me that he saw the Noble Prophet fH in his dream. This book 
Al-Qawl al-Badffi’l-salati ‘ ala ’l-habib ’l-shajf (‘Allama Sakhawl 1 s famous book 
on invoking blessings and peace, and the majority of this book’s content 
has been taken therefrom) was presented to the Noble Prophet g§. He # 
accepted it. It was a very long dream, which was a source of great hap- 
piness for me. I am hopeful for its acceptance from Allah and His Noble 
Prophet H, and I hope for utmost reward in both worlds, with Allah’s 
will. Thus, constantly remember the Prophet’s g§ noble characteristics 
and invoke blessings upon him abundantly with your heart and tongue, 
because your blessings upon him reach his blessed grave and your name 
is presented to the Noble Prophet i|.’’ ( Al-Qawl al-Badi ) 
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42. ‘Allama Sakhawl Jfe relates that Abu Bakr ibn Muhammad said, “I 
was sitting with Abu Bakr ibn Mujahid M when the shaykh of all shaykhs 
ShiblT & came. On seeing him, Abu Bakr ibn Mujahid stood up, embraced 
him and kissed him on his forehead. I asked, ‘0 my master, you behave in 
this manner with ShiblT whilst on the other hand, you and the scholars of 
Baghdad consider him a madman?!’ 
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Abu Bakr jgi, said, ‘I only did what I saw the Noble Prophet H doing.’ 

He then related his dream to me saying, ‘I saw ShiblT attend the blessed 
gathering of the Noble Prophet |§. The Noble Prophet H stood and kissed 
him on the forehead. When I asked the Noble Prophet g§- regarding this, 
he told me, ‘He recites the following verse after every prayer and invokes 
blessings upon me thereafter.’ (in another narration, he recites this verse 
after every obligatory (fard ) prayer and the following invocation of bless- 
ings three times thereafter). 



Verily, a messenger has come to you from amongst yourselves. 

(Qur’an 9:128-129) 
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Allah confer blessings upon you, 0 Muhammad. Allah confer bless- 
ings upon you, 0 Muhammad. Allah confer blessings upon you, 0 

Muhammad. 


Abu Bakr M said, ‘After seeing this dream, I asked ShiblT a when he 
came which blessings he invokes after prayers. He told me the very same 
invocation.’” 

A similar incident has been narrated by another person. Abu ’1-Qasim 
Khaffaf M says, “ShiblT m once went to the masjid of Abu Bakr ibn Mujahid 
M>. Abu Bakr M, stood on seeing him. News of this spread amongst Abu 
Bakr’s Mb students. They asked their teacher, ‘You did not stand when the 
king came to you, yet you stood for the sake of ShiblT?’ 

Abu Bakr M replied, ‘Why should I not stand in honour of one whom the 
Noble Prophet respects?’ Thereafter, he related his dream saying, ‘I 
saw the Noble Messenger H in my dream last night. He told me that a 
person of Paradise will come to me tomorrow and that when he comes, 
I should honour him.’ A few days later, I saw the Noble Prophet f§> again. 
He said, ‘May Allah honour you in the same way you honoured a resident 
of Paradise.’ 

I asked, ‘0 Messenger of Allah, how did ShiblT M gain this honour with 
you?’ 

The Noble Prophet fH replied, ‘He reads this verse after all five daily 
prayers and this has been his practice for eighty years.’” ( Al-Qawl al-Badi ) 
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43. Imam Ghazall narrates in Ihya al-’Ulum that ‘Abd al-Wahid ibn 
Zayd BasrT £& said, “I was on my way for the pilgrimage. Another person 
joined me on my journey and he was constantly invoking blessings upon 
the Noble Prophet #. I asked him the reason behind his abundance of 
invoking blessings. He replied, ‘When I went for my first pilgrimage, 
my father accompanied me too. On our return, we stopped at a certain 
place to sleep. I saw in a dream that someone was saying to me, ‘Wake 
up. Your father has passed away and his face has turned black.’ I woke 
up in alarm and when I lifted the cloth off my father’s face, I saw that 
my father had actually passed away and his face was slowly turning 
black. This incident made me so worried that I became extremely awe- 
struck. I fell asleep again and saw that four black men with metal clubs 
in their hands were standing by my father’s head, when suddenly an 
extremely handsome person dressed in two green garments came and 
moved these men out of the way. He then passed his hand over my fa- 
ther’s face and said to me, ‘Wake up. Allah has illuminated your father’s 
face.’ 

I said, ‘May my parents be sacrificed for your sake. Who are you?’ 

He replied, ‘My name is Muhammad |§.’ 

I have never left invoking blessings upon the Noble Prophet H since 
then.” 

A similar incident has been narrated in Nuzhat al-Majalis from Abu 
Hamid Qazwlnl who says, “A father and son were travelling together. 
During the journey, the father passed away and his face turned into that 
of a swine. The son cried profusely and implored Allah with great hum- 
bleness. He fell asleep and saw in his dream that someone is saying to 
him, ‘Your father used to deal in interest, which is why his face has been 
disfigured. However, the Noble Prophet # has interceded on his behalf, 
as he would always invoke blessings upon him on hearing his name. His 
original appearance has been restored due to the Prophet’s f§ interces- 
sion.” 

A similar story has been narrated in Rawd al-Faiq which narrates that 
Sufyan ThawrI says, “As I was performing tawaf, I saw a person who 
with every step was only invoking blessings and no other form of remem- 
brance. I asked him the reason behind this. 

He asked me, ‘Who are you?’ 

I replied, ‘Sufyan ThawrT.’ 
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He answered, ‘Were you not the unique personality of your age, I would 
not disclose my secret to you. I was travelling with my father for the 
pilgrimage. On arriving at a certain place, my father became ill. I was 
seeing to my father’s treatment when he suddenly passed away and his 
face became black. Seeing this caused me great distress, and I read inna 
lillahi wa inna ilayhi rajiun and covered his face with a cloth. I fell asleep 
and in my dream saw the most handsome of all men I have ever seen, 
wearing the best of clothes and from whose body the most pleasant fra- 
grance I have ever smelt was emanating. He was coming forward quickly. 
He removed the cloth and passed his hand over my father’s face, causing 
it to become radiant. He began to return but I held onto his clothes and 
said, ‘May Allah have mercy on you. Who are you? Allah has favoured my 
father through you in this journey.’ 

He replied, ‘Do you not recognise me? I am Muhammad ibn ‘Abdullah g§, 
upon whom the Qur’an was revealed. Your father was very sinful but he 
used to invoke blessings upon me abundantly. When this hardship befell 
him, I came to his assistance and likewise, I am of assistance to every 
person who abundantly invokes blessings upon me.’” 
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0 Ye who accepts the prayers of the distressed in the darkest of 
times, Remover of all calamities and illnesses. 

Accept the intercession of Your Prophet f§ on behalf of my weak- 
ness and indigence, and conceal my faults. Indeed, You are the 
Bountiful Lord, Most Graceful. 

Forgive and pardon my sins out of Your grace and Your favour, 0 
Lord of Bounty and Favours. 

If you do not assist me with your pardon, 0 my source of hope, how 
ashamed I shall feel and how regretful I shall be! 

0 My Lord, send your blessings upon the Guide, Bearer of glad 
tidings, who shall intercede for the remorseful sinners. 

0 My Lord, send blessings upon the chosen one from Mudar, most 
pure amongst all the creation, Arabs and non-Arabs alike. 

0 My Lord, send blessings upon the best of the creation, leader of 
all nations in lineage and virtue. 
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May He who granted him the highest station send blessings upon 
him, for he is indeed the best of all people. 

May He who elevated his status send blessings upon him, whom 
the Creator of all then chose as His beloved. 

May his Lord send infinite blessings upon him, upon his Companions 

and his family. 

(Rawd al-Fa’iq) 
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44. It is stated in Nuzhat al-Majalis that a person went to visit someone 
who was ill (in the final moments before death). He asked him, “How are 
you finding the bitterness of death?” 

He replied, “I cannot feel anything, because I heard the scholars say that 
whoever abundantly invokes blessings and peace upon the Noble Prophet 
0 will be saved from the pangs of death.” 
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45. It is stated in Nuzhat al-Majalis that a certain saint was suffering 
from urine retention. He saw the knower of Allah (‘drifbillah), the great 
ascetic and scholar, Shaykh Shihab al-DIn ibn Raslan Mb in his dream and 
complained to him regarding his illness. The Shaykh said, “How is it that 
you are oblivious to the tried and tested antidote? Read the following: 


JXj JJ ^ J 

jj^Ji J XJ- uj^ js j ^>>i\ j xJ- u^ 


O Allah, confer blessings and peace upon, and bless the soul of our 
leader Muhammad amongst all souls. Confer blessings and peace upon 
the heart of our leader Muhammad amongst all hearts. Confer bless- 
ings and peace upon the body of our leader Muhammad amongst 
all bodies. Confer blessings and peace upon the grave of our leader 
Muhammad amongst all graves.” 


155 



After seeing this dream, he began invoking these blessings in abun- 
dance and thus his illness was cured. 
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46. Hafiz Abu Nuaym Mb relates that Sufyan ThawrT Mb said, “I was 
once leaving my house when my gaze fell upon a youth who was reading: 
xiJ- JT J j 3J- Jp i$S\ with every step he took. I asked him, ‘Is there 
any proof for your action (or is it based on your own opinion)?’ 

He asked, ‘Who are you?’ 

I replied, ‘Sufyan Thawri.’ 

‘Sufyan of Iraq?’ he asked. I replied in the affirmative. 

He asked, ‘Do you have the cognisance ( marifa ) of Allah?’ 

I replied in the affirmative. 

He asked, ‘How have you recognised him?’ 

I said, ‘He takes night out of day and day out of night, and He fashions the 
child in the mother’s womb.’ 

He said, ‘You have not truly recognised Him.’ 

I asked him, ‘So how have you recognised Him?’ 

He replied, ‘I firmly decide on doing something, but I end up having to 
cancel it. I resolve to do something, but find that I am unable to fulfill it. 
Through this, I have realised that there is another being who governs my 
affairs.’ 

I asked him regarding his invoking of blessings. He said, ‘I went for the 
pilgrimage with my mother. My mother passed away during the journey. 
Her face turned black and her stomach bloated, whereby I realised that 
she had committed a grave sin. As I lifted my hands towards the sky to 
beseech Allah, I saw a cloud coming from Tihama (Hijaz) from which a 
man appeared. He passed his hand over my mother’s face making it lu- 
minous, and over her stomach, causing the swelling to disappear. I asked 
him, ‘Who are you? You have allieviated this great affliction from me and 
my mother.’ 

He replied, ‘I am your Prophet Muhammad f|.’ I asked him for some 
advice. The Prophet H instructed, ‘Whenever you take a step, read: 


(J Ip j 


(Nuzhat al-Majalis ) 
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47. The author of Ihya’ has written that after the demise of the 
Messenger of Allah H, Sayyiduna 'Umar was crying and he was saying, 
“0 Messenger of Allah, may my parents be sacrificed for your sake. 
The trunk of the date tree you would lean upon to deliver the sermon 
(khutba) before the erection of the pulpit cried after you ascended the 
pulpit, saddened by your separation. You passed your hand over it and 
comforted it (This is a famous hadlth). 0 Messenger of Allah, your umma 
has more reason than this date tree to cry over your separation (i.e. your 
umma is more in need of your attention). 

0 Messenger of Allah, may my parents be sacrificed for your sake. 
Your status with Allah is so high that your obedience has been declared 
His obedience. Allah says, “He who obeys the Messenger has indeed 
obeyed Allah” (Qur’an 4:80). 

0 Messenger of Allah, may my parents be sacrificed for your sake. You 
are so great in the eyes of Allah that your mistakes were excused before 
you even requested pardon. Hence, Allah says, “Allah pardon you! Why 
did you give them leave?” (Qur’an 11:43) 

0 Messenger of Allah, may my parents be sacrificed for your sake. 
Your exalted rank with Allah is such that you have been mentioned fore- 
most in the covenant taken from the prophets ft, even though you are 
the last prophet to be sent. Allah says, “And recall when we took a bond 
from the prophets and from you, and from Nuh and Ibrahim and Musa 
and ‘Isa, son of Maryam. And we took from them a solemn bond” (Qur’an 
33:7). 

0 Messenger of Allah, may my parents be sacrificed for your sake. 
Your virtue with Allah is such that the unbelievers in Hellfire will wish 
they had obeyed you, saying, “Ah! That we had obeyed Allah and the 
Messenger” (Qur’an 33:66). 

0 Messenger of Allah, may my parents be sacrificed for your sake. 
Indeed, Allah granted Sayyiduna Musa ft the miracle of making rivers 
flow from stone, but it is not more extraordinary than Allah making 
water gush forth from your fingers (a famous miracle of the Prophet 

0 Messenger of Allah, may my parents be sacrificed for your sake. If 
the wind was subjugated for Sayyiduna Sulayman ft and transported 
him in the morning over a distance covered in one month and likewise 
in the evening, it is not more amazing than your surpassing the seven 
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heavens on the Buraq and returning to Makka by morning. May Allah 
invoke blessings upon you. 

0 Messenger of Allah, may my parents be sacrificed for your sake. If 
Sayyiduna 'Isa was granted the miracle of bringing the dead back to 
life, it is not more amazing than a goat, cut into many pieces and roasted, 
speaking to you and telling you not to eat it because it has been poi- 
soned. 

0 Messenger of Allah, may my parents be sacrificed for your sake. 
Sayyiduna Nuh supplicated against his people, “My Lord! Leave not of 
the infidels any inhabitant upon the earth” (Qur’an 71:26). 

Had you supplicated against us, nobody amongst us would have sur- 
vived. The unbelievers placed the intestines of a camel on your back 
whilst you were in prostration. In the Battle of Uhud, they caused your 
face to be covered in blood and broke your tooth. Despite this, you did 
not curse them. Instead, you prayed, “0 Allah, forgive my people for they 
know not.” 

0 Messenger of Allah, may my parents be sacrificed for your sake. 
Within a short period of your life (twenty three years as a prophet), more 
people embraced Islam than those who embraced during the lengthy life- 
time of Sayyiduna Nuh ^ (approximately one thousand years). (At the 
time of the Farewell Pilgrimage ( hajjat al-wada ), one hundred and twen- 
ty-four thousand Companions were present. Only Allah knows how 
many had entered the fold of Islam and were unable to attend). 

A great number of people brought faith in you (in the hadlth narrated 
in Sahih al-Bukhan, the Noble Prophet fH says that he saw his followers in 
such great numbers that they had covered the horizon). Very few people 
brought faith upon Sayyiduna Nuh ®t. Allah says in the Qur’an, “And 
these had not believed with him save a few” (Qur’an 11:40). 

0 Messenger of Allah, may my parents be sacrificed for your sake. If you 
were only to entertain and meet those of the same standing as you, you 
would never have sat with us. If you were not to marry except a woman 
of the same status, never would you have married any of our women, if 
you were to feed only those who were as exalted as you, never would you 
have fed anyone amongst us. Indeed, you sat with us, married our women, 
allowed us to sit and eat with you, wore clothes made of wool, mounted a 
donkey, made others sit behind you, and sat on the floor to eat. You would 
lick your fingers after eating, and all this was out of humility. May Allah 
invoke blessings upon you.” 
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48. It is narrated in Nuzhat al-Basatin that Ibrahim Khawwas M said, 
“I once experienced such extreme thirst whilst travelling that I fell un- 
conscious. Someone sprinkled water on my face. I awoke to see a most 
handsome man on horseback. He gave me some water to drink and told 
me to stay with him. A short while passed before he asked me, ‘Look, 
what do you see?’ 

I replied, ‘This is Madina.’ 

He said, ‘Dismount. Extend my greetings of peace to the Messenger of 
Allah |H and tell him that his brother Khidr M greeted him.’” 

Shaykh Abu ’1-Khayr Aqta‘ & says, “I went to Madina Munawwara. 
I stayed there for five days but did not experience any enjoyment or 
pleasure. I went to the blessed grave and invoked peace on the Noble 
Prophet f§, Sayyiduna Abu Bakr and Sayyiduna 'Umar and then said, 
‘0 Messenger of Allah, I am your guest.’ Thereafter, I went to sleep behind 
the pulpit. In my dream, I saw the Noble Messenger f§. Sayyiduna Abu 
Bakr was standing to his right, Sayyiduna ‘Umar was standing to 
the left and Sayyiduna ‘All was standing at the front. Sayyiduna ‘All 
nudged me saying, ‘Stand up. The Messenger of Allah H is coming.’ I 
stood and kissed the Noble Prophet H on his forehead. The Noble Prophet 
granted me a piece of bread. I ate one half in my dream and found the 
other half in my hand when I woke up.” 

This story of Abu ’1-Khayr has also been narrated by 'Allama Sakhawl 
in Al-Qawl al-BadT, and it shows that there is a mistake in the tran - 
lation of Nuzhat al-Majdlis. The wording mentioned in Al-Qawl al-BadT is: 
lit ji cJi U fU i_>- o^Sl (I stayed in Madina for five days but did not taste 
anything). To translate this as not experiencing any pleasure or enjoy- 
ment is inaccurate. 

This story has been narrated in Fadd'il-i-Hajj under the eighth story 
from the stories on visiting Madina, and a similar story has been narrated 
by Ibn al-Jala’ on the authority of Wafa’ al-Wafa under the twenty-third 
story. Numerous similar cases were experienced by the pious elders, as 
narrated in Wafa’ al-Wafa . 

The shaykh of all shaykhs, leader of the believers in the science of 
hadith ( amir al-muminin ft ’ l-hadith ) Musnid al-Hind Shah Waliyullah M, 
has written Al-Hirz al-Thamtn ft Mubashirat ’l-Nabi ’l-Amin, a short treatise 
in which he has recorded forty dreams or manifestations wherein he or 
his father saw the Noble Prophet f§|. 
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He writes, “I was once extremely hungry (only Allah knows how many 
days passed in this state) and so I supplicated Allah. I saw that the blessed 
soul of the Noble Prophet fH came down from the sky. He was carrying 
a piece of bread, as though Allah had instructed him g§ to give me this 
bread.” (Al-Hirz al-Thamin, 12) 

He further writes, “I did not have anything to eat one night. A friend of 
mine gave me a glass of milk that I drank and I then went to sleep. I saw 
the Noble Prophet fl in my dream. He said, ‘I was the one who sent you 
this milk.’” In other words, I directed my attention towards your friend 
and as a result, it came into his heart that he should give you this glass of 
milk. (Al-Hirz al-Thamin, 13) 

When the effect of the spiritual attention ( tawajjuh ) of the saints is ac- 
cepted and well-known, what doubt could arise regarding the power of 
the Noble Prophet’s fH spiritual attention (tawajjuh)? 

Shah Waliyullah -n, writes, “My father told me that he became ill once. 
In this illness, he was blessed with seeing the Noble Prophet g§> in a dream. 
The Noble Prophet |§ asked, ‘How are you feeling, my son?’ The Noble 
Prophet iH then ensured him that he will recover and gave him two hairs 
from his blessed beard. He recovered straight away and when he woke up, 
he found both airs in his hand. He gave me one of these hairs.” (Al-Hirz 
al-Thamin, 15) 

Shah Waliyullah jfe writes that his father told him, “When I was in the 
early days of my education, it occurred to me that I should fast every- 
day but I was uncertain whether or not I should due to the difference of 
scholars therein. I saw the Noble Prophet g§ in my dream. He granted 
me a piece of bread. Sayyiduna Abu Bakr Sayyiduna 'Umar ^ and 
other Companions were also present. Sayyiduna Abu Bakr %, said 
to me, ‘Al-hadaya mushtaraka (Gifts are to be shared).’ I thus placed the 
bread in front of him and he broke some off. Sayyiduna ‘Umar ^ said the 
same. I placed the bread before him too, and he tore a portion off. When 
Sayyiduna ‘Uthman ^ said the same thing, I replied, ‘If this continues on 
the basis of al-hadaya mushtaraka, this piece of bread will finish. What will 
this destitute one be left with?”’ ( Al-Hirz al-Thamin, 18) 

In Al-Hirz al-Thamin, this story is as mentioned above. In another book of 
Shah Waliyullah Jfe, Anfas al-'Arifin, this story is in more detail. His father 
said, “When I woke up, I pondered as to why I presented the bread to the 
Shaykhayn upon their request but refused Sayyiduna 'Uthman’s *§& 
request. I concluded that my Naqshbandl connection is with Sayyiduna 
Abu Bakr and I am a descendant of Sayyiduna ‘Umar and so I was 
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unable to refuse them. As for Sayyiduna 'Uthman I am neither related 
to him in tasawwuf nor in lineage, and thus I plucked up enough courage 
to speak up.” 

The authenticity of the hadTth ‘al-haddya mushtaraka has been que- 
stoned by the hadTth scholars. I have mentioned two stories regarding this 
at the end of Fada’il-i-Hajj; one story is regarding a certain saint and the 
other regarding the Jurist of the Umma ( Faqih al-umma ) Imam Abu Yusuf 
M- A discussion on this hadTth is not intended at this point. The point 
being clarified is how material blessings are also increasingly showered 
upon the umma of the most generous amongst humankind, the Leader of 
Both Worlds, Muhammad fH. 

Shah Waliyullah sfe writes in Al-Hirz al-Thamir. that his father related, 
“I was travelling in the blessed month of Ramadan. It was extremely hot 
and I was undergoing great difficulty. I fell asleep in this state and saw the 
Noble Prophet g§. The Noble Prophet granted me a most delicious sweet 
dish containing rice, saffron, sugar and ghee. I ate to my fill. Thereafter, 
the Noble Prophet |§ gave me some water. My thirst and hunger were 
totally quenched and when I woke up, I could smell saffron on my fingers.” 
( Al-Hirz al-Thamin, 19) 

One should not doubt such stories, for the basis of these stories is 
present in the hadlths of continuous fasting (sawm al-wisal) in which the 
Noble Prophet g| said, “My Lord feeds me and gives me to drink.” 

The Noble Prophet’s f§ saying: “I am not the same as you” is with 
respect to common people. Otherwise, if someone is fortunate to attain 
this miracle, there is no reason to object. It is the creed of the Ahl al-Sun- 
na wa’l Jama a that the miracles of the friends of Allah are a reality. 

The Qur’an relates the story of Maryam thus: 
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Whenever Zakariyya entered the apartment to see her, he found pro- 
vision by her. He said, “0 Maryam! Whence have you this?” She said, 
“This is from Allah.” Surely, Allah provides for whom He wills without 

measure. (Qur’an 3:37) 


The narrations of Al-Durr al-Manthur detail this sustenance as being 
baskets filled with grapes out of season. In summer, one would find fruits 
only available in winter and vice versa. 
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49. In Nuzhat al-Majalis, an amazing story has been narrated regard- 
ing a debate that took place between Night and Day, each one of them 
trying to prove its virtue over the other. Day said to Night, “I am greater 
than you. Three obligatory prayers are performed in me whilst only two 
are performed in you. I contain the moment of acceptance on Friday 
wherein a person is granted what he seeks (as mentioned in an authen- 
tic and well-known hadith). The fasts of Ramadan are observed in me. 
You are just a time for sleep and wherein people are absentminded. I am 
accompanied by wakefulness and activeness, and there are great bless- 
ings in being active. The sun also rises in me, bringing light to the whole 
world.” 

Night replied by saying, “If you pride yourself over the sun, then my suns 
are the hearts of Allah’s friends, who stand in prayer at night and ponder 
over the wisdom behind Allah’s creation. How can you ever reach the pin- 
nacle of ecstasy the lovers experience when they are in solitude with me? 
How can you compare yourself to the Night of Ascension? What reply do 
you have to Allah’s order to His Messenger fH, when He the Almighty said, 
And of the night pray therein as an additional prayer for you?’ (Qur’an 
17:79). 

Allah created me before you. I contain the Night of Decree ( laylat al-qadr ) 
in which the Sovereign bestows countless favours. Allah calls out in the 
final portion of the night, ‘Is there anyone who asks of me so that I bestow 
upon him? Is there anyone seeking forgiveness so that I forgive him?’ 

Do you not know that Allah said: ‘0 you enwrapped! Stand to pray all 
night save a little?’ (Qur’an 73: 1-2). Did you not hear Allah say, ‘Glorified is 
He who took His servant by night from the Sacred Masjid to the Farthest 
Masjid?’ (Qur’an 17:1)” 

Indeed, the Ascension ( mi'raj ) holds a distinguished and focal point 
amongst the miracles of the Noble Prophet |§. QadT ‘Iyad M writes in 
Al-Shifa that the miracle of the Ascension (mi’raj) is one of the greatest 
virtues of the Noble Prophet §§■ and holds numerous merits: convers- 
ing with the Almighty, seeing Allah, leading all the prophets in prayer, 
his ascent to the Lote Tree of the Utmost Boundary (sidrat al-muntaha). 
“Assuredly, he beheld of the greatest signs of his Lord” (Qur’an 53:18). 

The story of the Ascension (miraj) and all the lofty stations in this in- 
cident as explained by the Qur’an and authentic hadiths are all exclusive 
virtues of the Noble Prophet g§. 
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This story has been narrated briefly in the Poem of the Mantle ( Qasidat 
al-Burda), and Hakim al-Umma Mawlana ThanawT gfe has written it with 
its translation in Nashr al-TTb. 

We present this story here: 


[Qasidat al-Burda] 


s' b ' % O 

j is 


You travelled by night from the Sacred Masjid ( al-Masjid al-Haram ) 
to the Furthest Masjid ( al-Masjid al-Aqsa ) (despite the fact that the 
distance between the two normally takes forty days to travel) just 
as the full moon with its light pierces the veil of darkness at night. 


iiyS cJb jl Ooj 


} Os' o of OS o ^ ^ 

(y (l 4^ Isi 


You spent the night continually ascending until you reached such 
proximity with the Almighty that none of His chosen servants have 
ever attained. So lofty was this station that nobody has ever sought 

to reach it. 


All the noble prophets appointed you as their leader and guide 
at the Furthest Masjid (al-Masjid al-Aqsa), in the same manner the 
master is preferred over his attendants. 
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(JLlaJl 3 CUilj 
p-UJ! (w^>-U^ 4^5 C-Jl ^ 53 ^ ci 


You surpassed the seven heavens, one above the other, accom- 
panied by a large group of angels (out of your honour and high 
esteem), you being the leader and standard-bearer amongst them. 


&A 1 ii lx 1 is 1 




You continued ascending towards your lofty rank, passing through 
the heavens until you reached the pinnacle of proximity, beyond 
which nobody seeking closeness can strive for nor can anyone 
wishing to advance exceed. 


* ^ ^ ^ 

pJLxJl 


You made every position inferior in comparison to the status be- 
stowed upon you by the Almighty (when your ascension reached 
its utmost limit), and when He called you by saying, “Come close,” 
in order to raise your status most uniquely and distinctly. 





This was so that you succeed in your meeting with Him, totally 
hidden from all His creation, and that you are successful in attain- 
ing the secret concealed from all. 


^ > 0/0 




O my Lord, confer blessings always and forever, Upon your beloved, 
the best of all the creation. 
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Until this point, Mawlana ThanawT has taken the story of the 
Ascension ( mi' raj ) from the Poem of the Mantle ( Qasidat al-Burda) and 
the Urdu translation from Ttr al-Warda, its Urdu commentary written 
by respected Mawlana Dhulfaqar ‘All, father of Shaykh al-Hind Mawlana 
Mahmud al-Hasan DeobandT tgfe. After writing the last verse i.e. yd rabbi 
salli w a sallim, he concluded it with the following addition from himself: 


e- V I .Aw* ^P ) b 
1 0^1.5 L« 


f-\ i*Sj Jp 

4jL»cs4?1j <dT j 


We finish our discussion of the Night Journey ( isra ’), 
by invoking blessings upon the Leader of all the chosen ones. 


And upon his family, his Companions who were selected for his 
company, for as long as the heavens and earth exist. 




I-Cji j ( j-^> j b 


50. During the course of writing these books on virtues, this humble 
servant as well as others has seen many glad tidings and good dreams. 
Whilst I was writing Fada'il-i-Durud Sharif, I once saw a dream that I was 
being ordered to include a poem in this book but without the poem being 
specified. However, it occured to this humble servant in this very dream 
or whilst awake between the two dreams (as I saw a similar dream again 
at the same time) that the famous poem of Mawlana Jam! M was being 
referred to, which is in the beginning of Yusuf Zulaykha. 

I was around ten or eleven years of age when I studied this book by my 
father in Gangoh. At that time, I heard my father relate a story regarding 
the poem and it was this very story which drew my attention towards it 
in the dream. The story I heard was that when Mawlana Jam! (may Allah 
illuminate his grave and elevate his status) once went for the pilgrimage 
after composing this poem, he intended to stand at the blessed grave and 
recite it. When he set out towards Madina after completing the pilgrim- 
age, the governor of Makka saw the Noble Prophet # in his dream. The 
Noble Prophet fj| told him in his dream, “Do not let him go to Madina.” 
The governor of Makka stopped him. However, his love and yearning for 
the Noble Prophet fH was so intense that he secretly left for the illumi- 
nated city of Madina. The governor of Makka saw the same dream again. 
The Noble Prophet % said, “He is heading towards Madina. Do not let him 
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come.” The governor of Makka sent men in his pursuit who captured him 
and brought him back. They treated him harshly and imprisoned him. 

The governor saw the Noble Prophet fH in his dream for a third time. 
The Noble Prophet !§• said to him, “He is not a criminal [that he be treated 
harshly] but he has composed a few verses of poetry that he intends to 
read at my grave. If he does so, my hand will come out of the grave to 
shake his hand, and this will become a cause of great confusion.” As a 
result, he was then released from prison and treated with great respect 
and dignity. 

I have no doubt in having heard this story and I clearly remember it. 
However, due to weak eyesight and illness I am unable to refer back to 
books [to search for it]. If any of the readers find it in any book during the 
lifetime of this humble servant, I will be grateful if you would inform me. 
If you find it after my demise, it should be added to the footnotes. It was 
due to this story that my mind was drawn towards this poem and it has 
remained in my mind since, and there is nothing far-fetched about this. 

Sayyid Ahmad RifaT ^ is amongst the great stiffs and his story is 
famous. When in 555 ah, he presented himself at the blessed grave of 
the Noble Prophet g| and recited two verses of poetry near the grave, 
the hand of the Noble Prophet f|| appeared and Sayyid Ahmad RifaT jfe 
kissed it. Fada'il-i-Hajj, compiled by this humble servant, relates this story 
in detail in the chapter on visiting Madina under story number thirteen, 
from 'Allama SuyutT’s ife, book Al-HawT. Many other stories therein narrate 
how people received a reply to their greetings at the blessed grave. 

Some of my friends think that my dream is referring to the Poem of the 
Mantle ( Qasidat al-Burda), which is why I first presented a few verses from 
the poem regarding the Ascension (mi' raj). Others think it is referring 
to one of the poems of Mawlana Qasim Nanawtaw! -gfe. Hence, I thought 
it appropriate to also relate a few verses from Qasa’id-i-QasimT after the 
poem of Mawlana Jam!, and thus conclude the book. “And success in my 
task only comes from Allah.” 

The poem of MawlanaJamI ® is in Persian. The principal of our madrasa 
Mawlana Al-Haj As'adullah is proficient in poetry, alongside his proficien- 
cy in Persian. He is also one of the eminent spiritual representatives of 
Hakim al-Umma Mawlana Ashraf ‘AlIThanawT jfe, making his love for the 
Noble Prophet even more intense. For this reason, I requested the re- 
spected Mawlana to translate these verses in the most befitting manner. 
He accepted the request. After these verses, the translation thereof will 
be presented, followed by a few verses from Qasaid-i-QasimL 
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Mathnawi of 
Mawlana Jam! 




f} ^ (jf l f/ a ijjjfj 

Every particle of the universe is bereaved upon your parting. 

Bestow us with your look of favour, 0 Messenger of Allah. Be merciful, 

0 Seal of all messengers. 

J? tPfc \Z S' ~ 

Indeed, you are a mercy to the worlds; how can you ignore us 
misfortunate ones who are suffering from ill-fate? 

% /. wi/ ;< j>~ wi> J*) 4 ^ wi/T 'ju ^ i Jbj 

0 beautiful flower, grace the world with your vibrant fragrance, and 
awake from your restful sleep to illuminate our hearts in need of guid- 
ance. 

(0 ye who rests in his grave in Madina! Awake, for the whole earth has 

become corrupt) 

3&J / jl i Sf js T J}S. 

Uncover your blessed countenance from your Yemeni shroud, because 
indeed your luminous face is the dawn of all life. 

(JbJ* ji/i t hj \Jbf JiJ hi ^ 

Bring daylight upon our long nights of grief, and make our days blossom 
with success and prosperity through your beauty. 

->1/ m 4 JiJi j T 

Adorn your body with your fragrant amber-emanating garments as you 
used to, and crown your head with your white turban, fragrant with the 

scent of camphor. 
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t/ */ y 


^ b / 7 y> l a} 


Let your amber-fragrant locks of hair flow, shedding shade upon your 
blessed feet (an indication towards the fact that the Noble Prophet g§ 
did not have a shadow, thus let your dark hair cast its shadow). 


\zf l 7 c/l $ (~j1 

Wear the sandals of Ta’if as you once did wear, and let their laces be 
made of our deep heartfelt connection with you. 


777 y t/y l (J If I \j} 71 ob f} a/ i— 1£ 

Each and everything in the world has spread out its heart and eyes 
before you, and like the earth, aspires to enjoy the honour of kissing 

your blessed feet. 

A Ob'S. tJ ff O/i ± {7 ^ ji £_l tf.j 

Come forth from your blessed chamber into the courtyard of the Haram. 
Place your feet on the heads of those lying in your path, desirous of 
kissing the dust you tread on. 

b (J {Jr b ijtf J&l L j (jj 

Take the helpless by the hand and assist the indigent. Console the hearts 

of your sincere lovers. 

f-b j'b s. ^7 trO f-A L-l J) of 

Indeed, we are drowning in the ocean of our sins, but we are waiting on 
your path for our thirst to be quenched. 

a A t S ~ f y 

Verily, you are the cloud of mercy. It befits your compassion that you 
shower the thirsty-ones with your generosity; bless us with a glance 

full of mercy. 
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Before proceeding with the translation of the remaining verses, it is impor- 
tant to note that most people are of the opinion that Mawlana Jam! ft is 
describing a previous visit. Others are of the opinion that he is imagining a 
future visit. Respected Shaykh al-Hadlth is of the latter opinion, and thus, 
this has been borne in mind in the translation that follows [Note by Mawlana 
Asadullah ft]. 

c</ j\ if S^J; 9 J if f\» 

How wonderful would that moment be if we were to arrive in your 
presence and apply to our eyes collyrium made of the dust of your 

resting place! 

(May Allah bring the day we shall go to Madina, and apply collyrium of 
the dust of the Prophet’s fj§ doorstep) 

(-if JiS Jbi b (if 9 jf 

And how beautiful would that time be when after performing two 
rak'ats in gratitude and prostrating thankfully, my grieving soul would 
go around the blazing lamp of your blessed chamber like a moth! 

fjy fjy if (Jj£ (i (f^ if 

Overwhelmed with love, and restlessly would I walk to and fro your 
blessed chamber and the green dome, my burning love for you tearing 

my heart into pieces. 

w'l cJ Jfn (-7 ^7 4- (* 7 7 (ij 

We would shower tears from the clouds of our sleepless eyes and 
sprinkle thepi over the threshold of your haram and radiant chamber! 

i ij (jg c — (JU 

At times, I would gain the honour of sweeping the dust of the haram 
and on occasion, I would earn the pleasure of removing the leaves 

therefrom. 
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fa^ (V J j l 0> fab 9>j jJ jiji 

Dust maybe harmful for our eyes, we know, but the dust of your city 
would be a light for our eyes. Although our wounds would be harmed 
by litter, it would be the only cure for the wounds of our distressed 

hearts. 

P JJ Ji [j\ tjj^j A 9 j 

We would proceed towards your blessed pulpit, rubbing thereupon our 
faces pale out of longing for you, turning our faces gold. 

^ 9>j ij /♦ flZ ejf 1 ' ^)/j 

In your exalted mihrab and where you stood in prayer would we pray 
continuously, fulfilling the desires of our hearts and succeeding in all 
our goals. The place your blessed feet touched would I bathe with tears 
of blood, shed in yearning for you. 

faJ (J fr'b faj jjj A 

We would stand upright with humility before every pillar of your masjid, 
beseeching Allah to elevate us to the ranks of the truthful. 

u i /A <J J ^ faj J-’t t/bj 

Out of extreme pleasure, the great desires and yearning in our hearts 
will brightly light every candle on earth. 

^ U (j I (jU S (-7 U ( k-ZU A '/ ijp' 

I may not be physically present in your luminous and sacred Haram, 
but all gratitude is due to Allah, that my soul is most certainly there. 

(*/>£ 9>l JJ ijT' <L-\jS? Jl 9>l JJ )'/' 

Perturbed I am over the state of my selfish and stubborn lower self, so 
assist this helpless one in his despondency, and turn towards him your 

benevolent gaze. 
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( 5 / >Ul J? ^ 

If your loving generosity does not come to our aid 7 we will remain no 
more than a paralysed limb, unable to continue our lives. 

01 Ijp Jl IjIjp 01 eO 

Our wretchedness is diverting us from the straight path, the way of 
Allah. We earnestly plead you to supplicate Allah on our behalf. 

L-C J m 3 ^ J*T >; L- l> Jji O?- jl J&- / 

Pray that the Almighty makes our lives successful through strong faith 
and conviction, and that we always remain firm in implementing His 

divine commands. 

l l J)J {Jtf 

And that when the Day of Judgment arrives with its horrific terrors, the 
Owner of the Day of Retribution and the Most Merciful protects us from 
Hellfire, saving us from disgrace. 

I (flf <} l (Si/ ^ L /J[ ^ 

Despite all our sins and wrongdoings, He should grant you permission 
to intercede on our behalf; for none can intercede except with His per- 
mission. 


(. —f (f*t I±)IjA (—iJ (Jj)l / U&Z % 

And pray that your head does not lower in shame due to our crimes, 
saying: “My own soul, my own soul” but that you arrive saying, “My 

umma, my umma.” 

Jl/> L <JlX // JU cX 

Through your relentless effort and the intermediary of the chosen serv- 
ants of Allah is the needy Jam! hopeful of salvation. 



(I have heard that on the Day of Judgment, Allah will forgive the sinners 
through the intercession of the righteous) 

All praise is due to Allah. Through the blessing of Hadrat Shaykh, this trans- 
lation has been completed on the morning of 26 Dhu ’1 Qa'da 1384 ah. 
(Hadrat Mawlana As'adullah $&) 


[Qasa’id-i-Qasiml] 


From Qasa’id-i-Qdsimi of Hujjat al-Islam Mawlana Qasim NanawtawT (may 
Allah illuminate his grave), the founder of Darul Uloom Deoband, I present 
before you a few verses of the famous Qasida Bahdriya. It is very long, con- 
sisting of over one hundred and fifty verses. Hence, writing all of it would 
be too tedious. If you wish to read all of it, refer to the original poem. I 
will relate just over sixty couplets, which clearly display Mawlana Qasim 
Nanawtawfs (may Allah sanctify his secret) profound and ecstatic love 
for the Noble Prophet g§. 
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Qasa’id-i-Qasimi 




la y y c- / y s y ij}* y s / y *—)>f 

Why should the nightingale of the garden not sing, 

When every garden blossoms anew with spring? 

a f y y / y y / y ^ / wji /• 

It gives everything its due share; 

To some a leaf, to some a flower, and to others it bears fruit. 

jvt jt lj& o j> sjf u? ui y y y 

In happiness do the birds of the garden dance and sing. 

The trees are applauding with their leaves. 

y y yi a w * {jt (/ w j i y y s y* y 

You have extinguished the blazing heat of the fire, 0 Lord! 

Your benevolence You do not even deny Your enemy. 

{jj £ y j y* jru 09 t/i £,i jt y ? jj} * 

This is the value of clay [i.e. human]. The lovers are now rejoicing, 
Whose hearts were once always filled with the pain of separation! 

^ t y lA ^ b & 'J C. Oyf' 

This is the status of the meadow, the tree of Musa 
Chosen to be the beacon of the lights of Your special manifestation. 

vu t y ox y i- {jjf y&j jt zl iji 

Thus, the colour of henna is evident in the garden, 

Even though the leaves are green. 

X ££ J / A 4 _> J / > / £. P 

Can Tuba [tree of Paradise] ever reach the status of the tree of Tur? 

Can the abode of a stranger ever equal the abode of the beloved? 

A S / y 95 ijl A w-'' ^ jtj 9 \j £ 0/ ^ lA t/% 9 

Why should there not be a world of difference between the earth and sky; the 
earth bears the weight of everything and the sky is a weight upon everything? 

j\j 9 y jtj / x 9 y <c~ wis y ov* ^ 

Indeed, a mere particle of dust from the path of Muhammad H has belittled 
The sun and stars of the sky, putting the night and day to shame. 
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vCk j? U siV ^ tjtj {jT y i » ~ >^£6 

Indeed, ‘Isa S& and Idris M are present in the heavens. 

But the majesty of Muhammad H the Chosen One shines upon the earth. 

j 6/ J./ y .k ^ yC (jiv ^”1 (jt ^ y (jT 
The heavens may contain everything, but no second is there to Ahmad $§>. 
The earth may have nothing, but Muhammad |§ is present therein. 

cJ* if U^f if U^f jA ^ ^ ^ i^ 

0 Qasim, praise him alone and leave the praise of all others. 

Why look towards the greenery, the garden and the blossoming of spring? 

st if ijs k !* -r t/* -f tT l/ 1 t' ^ us? <=- y 

0 Lord, who can possibly praise him rightfully, 

He who is showered with your special affection? 

j\jj s i i* ^ ? trk ; / i/t ? J> 

Had you not created him, 

Never would this universe have been blessed with existence. 

jU ^ \j\jf j)\ \jr j.) »> uv y (jif 1 »i oif 

How can our limited minds possibly comprehend his status? 

How is it possible for our eyes to truly perceive the light from Allah? 

p 

y <-S jt lyj. z ji if ji: L" L /j L t/' J <r- J* fa 

The light of our intellect is extinguished before the light of his splendour. 
Our tongues are unable to duly express words in his praise. 

Z dlf <=- J l/ A Jr £. J y y U* ^ A- U^. 

If even the wings of Jibrll begin to burn at such heights, 

How possibly can my thoughts reach such loftiness? 

\jif <J*' u~ u~ iS \j\ y i jj$\ ijij \$/ f J“ 

But if the Holy Spirit assists me, 

I shall also pen down a few couplets in his praise. 

jbf £- (Jl£ <i_l A- art/. "i <!— lS x y 

If Jibrll M comes to aid my thoughts, I shall step forward 
Saying “0 Leader of the Universe! 
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vU' ^ ^ u\>j > cfij > elf % y 

You are the pride of all existence, the essence of this world and for all time, 
Leader of the caravan of the messengers, king of the righteous. 

^ Jt J 7 ii jji <jl J A ^ J L-i P 

You are the fragrance of the flower, if other prophets are like flowers. 

If they are compared to the sun, indeed you are the very light of the sun. 

Jm >j»> c> ijt A j} y i) /i y <£_ 

You are the very spirit of life, if they are the life of all creation. 
Indeed, you are the pupil if they are likened to the eye. 

vlrfll f f If- Or' 1 iS £- 

Through your blessing was the universe created. 

We are correct in calling you the beginning of all life. 

j\)j J[ y w' ^0 uty i : c- (jt i-3 ^ jt k 

Everything was granted life from non-existence due to you. 

Indeed your rank and spiritual progress were unparalleled. 

A » / J A J JlT Jt J wXl ^UlT <C <Jl£ 

All perfection has been placed in your being. 

Your noble qualities are but a few in others. 

vlffc Jf \J\ A 2—b {jt ij i}/ z U& ^ j c ~ & $7 

No prophet has ever reached your status. 

Even the prophets who worked miracles were unable to achieve your rank. 

j l/l (fl ^ ijt ijs if ijfc it 

All the prophets on seeing your prophethood, 

Attest to being followers, 0 Prophet of Allah. 

A rt (V t* z j»? A u L / k. z Ji 

The Hand of the Lord would not have touched the form of Adam 
If your coming was not destined at the end. 

j\j*> wJlt Up <L bl/ ifs &/** <£- Up 

Sayyiduna Musa requested the vision of Allah, 

But in your case, Allah Himself desired your coming to His presence. 
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A/i f c f-J ul ff ff 6s of jP 3A of 

Can the pinnacle of Tur possibly compare with the heights of your Ascension? 
Has the earth ever been comparable with the heavens? 

jC' 06 P t—i J) u if Oa--£ cf fz f 

How can the beauty of Yusuf & reach your beauty? Zulaykha was entranced 
by him whilst you witnessed the beauty of the Concealer ( Sattar ). 

•}. £ f f £ «£_ c f IV’ w If t-P ~ Ju \j 

Your true beauty was concealed in your human form. 

Nobody knows your reality besides Allah alone. 

jfi if i/ 1 P j>£ u? •—6’ > 6. f f 6P £ ir 

No angel or prophet could possibly infringe your seclusion with Allah, Allah 
would never tolerate this. You are his beloved and others are outsiders. 

,fl ', 0 % '£ Jjb/ f / £ / f *£ J[ O if Ju »} l> <0 a 

The moon never attained your beauty even for one night, 

Even though it makes it appearance on countless occasions. 

Aj> O 1 6. £ M j 6 f- P <l- /, jf ^ 66 

But how can I ever deserve this good fortune, 

For I am sinful as much as you are most perfect. 

AsJ O O ft—/ f OP £ t—P’f/ if of ~ 

Even my countless sins cannot reach the number of your perfect qualities, 
0 leader of both worlds, king of the righteous. 

A r f (J.PV / f>yi if £ 6/ f6 6s ft >-4 

It is not inconceivable that, due to your proximity with Allah, the sins of 
your followers will be counted as virtues on the Day of Judgment. 

£ if o* ~ f f- f ff ofi f ji/^f f. £ if *£ £ of 

The wrongdoings of your followers will be such 
That forgiveness unlimited shall rain upon even the smallest of sins. 

A^O cf. if if tL. fj z ^>f. c-P 

Relying upon you do I tread the path of obedience, 

For the sins of Qasim are most heinous, and he is surely one of evil ways. 
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1/ 


j{? f cfb f- ? ~ *5? 


If sins are apprehensive of the wrath of the Almighty, 
Then pardon itself is in love with your intercession. 


J 


j\j\ ut (ju if ^ w ( cf * 

* ** ** ' *! ** 

On hearing that you shall intercede on behalf of the sinful, 

I have gathered together heaps of my sins. 

LiL »l ? jfl ^y 

Through your existence there is so much concession, that mankind commit 
sins whilst the angels seek forgiveness on their behalf. 

z jZ' S I— u5 if [ej ijs ( (jf c- * 

Allah holds your supplication in such esteem. 

That for your prayers does He change the affairs decreed by fate. 

A \jt Jrt S y i Jl \JS is 0*1 Id" — U-rf -'ty' Us* > L< 

Sinful and bad though I am, I am still yours. 

Yes, I am insignificant, but despite this I am still your follower. 

j'S) ) '/ «£_ $ if ft 4—J* z fl* <—/£ // w£ dL 

Indeed it is an insult that my name be attached to the dogs of your city. 
But honour for me lies in my being attributed to you. 

« ijt? v y ijifi y 

You are the best of all creation, and indeed I am the worst. Whilst you are the 
leader of both worlds, I am nothing but a worthless servant. 

A Ur j> 4—jf Is)* l \\ si f\ Jk <Jff S ^ U^> 

For many days have I yearned to express my feelings to you, 

If I could possibly find a way to your blessed presence. 

A’/ if S> Jl 4_ fl? tt jL) if’ (Jly'T u5 >{ tjl£ 

But where even the sky is lower than the doorstep, 

How can the destitute Qasim even pass by there? 

A)/ JL. If ljyy.f 4—tt 4—j\s £- if Jl# U/ JL L. SL. 1) 

Allah has bestowed you with the most exalted status. 

Leader of all He has crowned you. 
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a/ f £>/ $ 'c-. if y ^y ^ /" ^ (/< y y? 

Who is there to care for us if even you do not give us your attention? 
Who else can we turn to, to listen to our grief? 

A if JC- L- — ly ^ <£- Ik (/* <i_ JZ 5 i—l? <2- U 

The dog of Satan pursues me. 

My lowly desires hang around my neck like a snake. 

vlr ft (X t^lf- #! / cT -t** <2- c?~ if 

Amidst the waves of faith and fear do I cling to the ship of hope, 

That I also be counted amongst the dogs of Madina. 

A >;)'///•£- \J"_ \£ y i j>/ i j>/i L {7 y ij-t? 

If I live then I pray my life passes with the dogs of Madina, 

And if I die then let the insects of Madina decompose my body. 

\J * Zl ,J>)j L jy"* w 1 /* (./» f jzA* [$7 )l Zl iji 

May the wind blow my ashes after I die. 

And scatter them around the blessed chamber of the Prophet g§. 

j\> L & j£ ^ £-1? / if ft jif 

But how can even the remains of Qasim attain this rank, 

That they reach your holy city, even in the form of dust? 

l/i’ ^ ijy j>I if Ijp \J£ iJ‘j ift if 1 Ji. jf \jf 

No hope does there remain for this either; 

I solely desire that my heart burns with the love of Allah and in your love. 

j'C'/ yt (J- J) c)f d> * oA A/i jt J} i—/ If \j £ ZL 

May the arrow of your love pierce my heart, 

Tearing it into countless pieces, drowning it in its own blood. 

ylfvf | f‘ i_Xl f J if* 1^7, *—> IV If c /* U- Zif l£ ( 0^ lA >> ZL 

May the burning fire of your love strike my soul, 

That were its one spark to touch the sky, it would turn it to ashes. 

A >j) \Jyi <£_. (Jl S If I <— O * 1 Zl ij >j ijt t—jlp 

May I cry profusely in yearning for you, making me weak. 

Let my eyes shed rivers of tears until my eyes remain no more. 
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j&> iik £ t \£i * lm / j- j ^ 6 jWi i ^ 

Let not the desire of being the greatest of all shaykhs remain, 

Nor should my heart long for the adornment of this life, 

A U yt ij; tS" m&I i}/ J? if / i JA svl^l ijt 

The moon was split into two by the gesture of your finger. 

May my heart also be cleft asunder in such a way.” 

f L A £-J /’l />'> e- Jr J L-l fU P 

Stay within your bounds and do not cross the limits. 

Control yourself and think carefully before you speak. 

j\/>\ y / £ y i_ If o / J>. ijlj j)l y yl y C t || 

This is the place where utmost respect is to be upheld, so remain 

quiet. Leave it to him and don’t persist in your request. 

i /i j}i t> cl. yi i j? a y ~ Jf S i/i s w 1 ^ »■>> — o 1. 

Just invoke blessings upon him and his family. 

Pleasing him and his pure household thereby. 

;lr / C z JL f >J* S Jpj ti & % JT (V (/ c/I J>\ / Jt 

My Lord, confer upon him and all his family 
Blessings that cannot be counted. 


As mentioned in the beginning, 1 began writing this book on 25th Ramadan. 
Due to my commitments during the holy month, I was unable to pen down 
more than bismillah and the first few lines. Even after this, I had very little 
time to write due to the great number of guests and the commitments of 
the new madrasa-term. Despite this, the work continued slowly. 

When the leader of the TabllghI Jama at, Al-Haj Mawlana Muhammad 
Yusuf passed away last Friday, it crossed my mind that if this sinful one 
were to pass away suddenly, the few pages I have written until now will 
remain unfinished and go in vain. Thus, I decided to suffice on whatever 
little I have written, and so I finish this book on the morning of Friday 6th 
Dhu ’1-Hijja 1384 ah. May Allah forgive any shortcomings therein through 
His infinite grace and through the intermediacy of His Prophet f||. 


Muhammad Zakariyya Kandhalawi 
Madrasa Mazahir-i-'Ulum 
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THE IMPORTANCE OF THIS BOOK AND THE REASON BEHIND ITS 

SPECIAL PUBLICATION 

[This epilogue is from the edition of Fadd'il-i-Durud Sharif which was 
published under the supervision of Shaykh al-Hadlth Mawlana Yusuf 
Motala (may Allah preserve him)] 

THE AUTHOR OF FADA'IL-I-DUROD SHARlF 

Introducing the author is not the objective at this point: the sole purpose 
is to clarify a few points. The great Imam of his era, Qutb al-Aqtab, 
Shaykh al-Hadlth ‘Allama Muhammad Zakariyya (may Allah sanctify his 
secret), who lectured on hadlth for over half a century in Mazahir-i-'Ulum 
(Saharanpur, India), and in this same period wrote voluminous works 
such as Awjaz al-Masalik (a commentary of the Muwatta of Imam Malik in 
fifteen volumes), LamT al-Durarl (a commentary of Sahih al-Bukharl in ten 
volumes), Al-Kawkab al-Durrl (a commentary of JamT al-Tirmidhi in four 
volumes) and also Al-Abwab wa ’l-Tarajim [a discussion on the meanings 
intended in the chapter-headings of Sahih al-Bukhari]. Awjaz al-Masalik 
and LamT al-Durarl have been stated by the scholars to have reminded us 
of the works of the predecessors. Scholars of all four schools of thought 
in Hijaz and other parts of the Arab world have professed to the deep 
knowledge this Hanafi scholar possessed. In Urdu, he wrote the books 
contained in the TablighiNisab for the sake of the general public and other 
books for scholars, totalling over one hundred in number. 


THE AUTHOR'S AGE WHEN WRITING FADA'IL-I- DURUD SHARlF 

When writing this book, the author was sixty-nine years of age and was 
still engaged in teaching hadlth. He was also busy annotating Badhl al- 
Majhud (a commentary on Sunan AbiDawud ) at the time. The manuscript 
of the book was written by the head-teacher of Mazahir-i-‘Ulum, Mawlana 
‘Aqil (may Allah lengthen his life), as the author was suffering with cata- 
ract. 

Many senior scholars and pious elders departed from this world after 
having attested to the author’s expertise in knowledge and in the field 
of tasawwuf, having imparted him with their affection and making him 
a living example of the hadlth wherein the Noble Prophet fH said that 
when Allah loves a person, He places love for this person in the hearts 
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of mankind. Alongside this, the author reached such precedence in all 
inner and outer virtues, that nobody will hesitate in attesting to the fact 
that he was amongst the beloved servants of Allah whose every action 
was according to His pleasure. Furthermore, prominent scholars who had 
neither studied by him nor were they affiliated to him in tasawwuf sought 
to benefit from him by gaining the authorisation (ijaza) to narrate hadlth 
from him and by pledging their spiritual allegiance to him. Great scholars 
of hadlth and muftis were amongst his students, and had been given the 
authority to critically review all his works. This service only increased 
his affection for them. The author lived for over eighteen years after the 
publication of this book, and it was included in TablTghTNisab, whereby it 
was circulated worldwide. 

SIZE AND CONTENT OF THE BOOK 


In book format, this publication consists of seventy pages [according to 
the edition possessed by the author of this epilogue], in which all three 
chapters of Zad al-Said authored by HakTm al-Umma Mawlana Thanawl 
(may Allah sanctify his secret) have been included. Apart from this, the 
author has included many hadlths, as with his other books, and a few 
stories and famous poems. He has also very aptly established that the 
prophets are alive in their graves through authentic ahadlth and ex- 
plained the method of invoking blessings and peace at the blessed grave 
of the Noble Prophet 

TIME EXPENDED IN WRITING THE BOOK 

Writing this book was neither a difficult nor lengthy task for a such a great 
personality, especially when we consider that he wrote Hikayat-i-Sahaba 
when he was ill and advised by doctors to refrain from any mentally 
strenuous work. Likewise, some of his books were written on his jour- 
neys between Delhi and Saharanpur. His Arabic treatise Hajjat al-Wada 
(to which ‘Allama Binnorl wrote a preface and which is an exemplary 
display of the author’s profound knowledge and research) was complet- 
ed in just over a day. However, Fada'il-i-Durud Sharif was written in two 
months. It had been his wish to write it approximately twenty-four years 
earlier, but despite many requests by his elders and his own aspiration for 
writing this book, he could not pluck up the courage to begin this task. 
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THE AUTHOR'S EXPLANATION REGARDING THIS BOOK 


He writes in Fada’il-i-Durud Sharif, after praising Allah and invoking 
blessings: 

“Through the benevolence and favour of Allah Most Exalted, solely 
by His grace, and through the affection of His pious servants, this 
sinful worthless servant has written a number of books regarding 
virtues [of certain deeds], which are also included in the syllabus of 
the tabllghljama at in Nizamuddin. Hundreds of letters from friends 
have indicated that these books have been very beneficial. 

This sinful servant has no part to play in this. Firstly, only by the 
grace of Allah Most High; secondly, through the blessings of the 
Prophetic sayings that have been translated in these books; and 
thirdly, the blessings of the friends of Allah upon whose order these 
books have been written has this been possible. It is only through 
the grace of Allah that the faults of this sinful servant were not an 
obstacle in the path of these blessings. 0 Allah, all praise is for You and 
all gratitude is for You. 0 Allah, I cannot fully praise You. You are as You 
have praised Yourself 

The first book of this series, Fada'il-i-Quran, was written in 1348 ah 
under the instruction of respected Shah Muhammad YasTn NagTnwT 
M, a disciple (khalifa) of Qutb al-'Alam, shaykh of all shaykhs 
Mawlana Rashid Ahmad GangohT (may Allah sanctify his secret), as 
stated in detail in the preface to the book. Shah Muhammad YasTn 
a passed away on the night of Thursday 30th Shawwal 1360 ah. 
May Allah illuminate his grave and elevate his ranks. 

Shah Muhammad YasTn m made a request at the time of his 
demise, conveyed to me through his eminent disciple ( khalifa ) 
Mawlana Al-Haj ‘Abdul ‘Aziz Duajaw, that he desired that a book 
regarding the virtues of invoking blessings (salat) and peace (salam) 
be written in the same manner as Fada'il-i-Qur’an. After the demise 
of Shah YasTn Mawlana ‘Abdul ‘Aziz repeatedly reminded me of 
this request and insisted that I fulfil it, and this humble servant was 
also desirous of attaining this great fortune, despite his shortcom- 
ings. Many elders besides Shah YasTn m> were also insistent upon 
this. However, this sinful servant was so overawed by the glorious 
status of the Leader of both worlds, Pride of the Prophets g|, that 
whenever I intended to write, I feared lest I write something inap- 
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propriate to the lofty status of the Messenger ||. 

Whilst in this state of avoidance, I was blessed with my third visit to 
Hijaz last year upon the insistence of beloved Mawlana Muhammad 
Yusuf and I performed my fourth pilgrimage by the grace of Allah. 
Upon arriving in the holy city of Madina after completing the pil- 
grimage, the question as to why I had not written Fada'il-i-Durud 
Sharif constantly crossed my mind. I made excuses for myself on 
more than one occasion. However, due to this persistent question- 
ing in my mind, I resolved to try and complete this blessed book 
after returning home, if Allah wishes. However, “one of bad habits 
makes many excuses” and so this task continued to be procrasti- 
nated even after returning. This desire has returned once again in 
this auspicious month, and so I finally begin writing in the name of 
Allah on 25th Ramadan 1384 ah after the last Friday prayer of the 
month. May Allah, through His infinite grace and mercy, enable me 
to complete this book and may He, out of His mercy, overlook all the 
shortcomings in this book, the books I have previously written and 
my Arabic works. 

I intend writing a few chapters and a conclusion in this book: 
Chapter One on the virtues of invoking blessings (salat) and peace 
( salam ); Chapter Two on the specific virtues of certain invocations 
of blessings and peace; Chapter Three on the warnings for not in- 
voking blessings and peace upon the Prophet |§; Chapter Four on 
miscellaneous points; and Chapter Five on stories. May Allah Most 
High enable people to invoke blessings and peace abundantly. By 
reading this book, every person will realise how valuable the act of 
invoking blessings and peace is, and how those who are negligent 
therein are deprived of such an immense fortune.” 

NOTE BY [SUFI MUHAMMAD] IQBAL [m] 

The reason behind this fear and caution is obvious: fear is proprotionate 
to one's knowledge, and Shaykh al-Hadlth Allama Muhammad Zakariyya 
being the leader of the gnostics is as clear as daylight. Another possible 
reason why so much time was taken in writing the book is that the topic 
of invoking blessings and peace is one of immense devotion and love, and 
it is possible that whenever he intended to write, love for the Prophet 
fH would stir his oceanic knowledge and the sheer number of topics to 
discuss hindered his pen and tongue from continuing. It may be for this 
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reason that he was compelled to use Zad al-Said as a basis and add a few 
points. 

CONCLUSION 

The respected author’s sincerity is embedded in every line and word of 
this book, making it a means whereby the beliefs of the readers were 
corrected in many different ways and the zeal for acting upon the Din 
was created. People progressed spiritually, and were generally encour- 
aged and divinely enabled to invoke blessings upon the Noble Prophet 
abundantly. Glad tidings were seen by many pious elders regarding the 
divine acceptance of the author and his work. We will relate just one glad 
tiding, a dream of Mawlana Doctor Majid ‘All of Aligarh, which the author 
himself noted in his autobiography Ap BFtf: 

Shaykh al-Hadlth ‘Allama Muhammad Zakariyya * writes [relating the 
letter he received]: 

Respected and most honoured Hadrat Aqdas (may Allah increase your 
blessings, and benefit the believers with your lengthy life) 

Assalam ‘ alaykum wa rahmatullahi wa barakatuh, 

I hope you are well. During i'tikaf (seclusion) in the holy month of 
Ramadan, I was blessed with a glad tiding from the Noble Prophet 
which ,1 was unable to relate to you at the time. The glad tiding is that the 
Prophet f§! said, “Zakariyya has surpassed all his piers due to Fada'il-i- 
Durud Sharif!’ Initially, I was slightly surprised [as to why this book has 
been the means for such acceptance] when other services in the field 
of hadiths and Din are also very prominent. However, this question was 
eliminated afterwards and it came to mind that this book is a proof of 
Hadrat’s deep love for the Prophet fD, and Hadrat has taken precedence 
over others in this aspect. Furthermore, I also received another glad 
tiding from the Prophet H a long time ago wherein the Prophet g| ex- 
pressed his great fondness for a specific invocation of blessings or a poem 
(qasida) which you recite on Friday. Please inform this humble servant of 
this too... 

(Received and replied to on 28th Shawwal) 

May Allah make this dream a blessing for both of us. It is not necessary 
for an action to be seemingly big for it to gain acceptance. A prostitute’s 
giving water to a dog can sometimes receive divine acceptance. Seeing 


188 



the Noble Prophet |§ in one’s dreams and the authenticity of such dreams 
is established through authentic hadlths...lt has remained my habit to 
invoke the following blessings eighty times after ‘asr prayers on Friday 
for twenty-five to thirty years: 


ULii ?Jl\ d j & 


After having written Fada’il-i-Durud Sharif, I occasionally get the oppor- 
tunity to listen to the two qasTdas of Mulla JamI and Hadrat NanawtwT 
which are at the end of the book.” 


May Allah reward the author as much as He loves His beloved Prophet 
it and continue increasing him in rank. 

My plea may not reach its destination, my sighs may be without effect, 
But I have done everything in my capacity. 


The Messenger of Allah said, "Verily, Allah is beautiful and He loves 

beauty." 

And he it said, "Know that I am the beloved of Allah." 

GLAD TIDINGS 

Through the above-mentioned explanation regarding Fada'il-i-Durud 
Sharif, the importance and status of this book will have become clear. This 
book has been published many times in TablighiNisab and also separately, 
and according to our knowledge, it has been translated into seven lan- 
guages to date. However, this book on such a beautiful topic and which 
has received wide acceptance had not previously been published as it 
deserved. Now, a sincere lover of the Prophet g§, author of Itaat-i-Rasul 
( Obedience to the Messenger $§■), Hadrat Shaykh Muhammad Yusuf Motala, 
principal of Darul Uloom Al-Arabiyya Al-Islamiyya, Bury, and disciple of 
Hadrat Shaykh al-HadTth jfe, in his fervent love and with great generosity 
and effort, has had the book expertly handwritten in Madina Munawwara 
and published in Beirut on excellent quality paper in different colours, 
and in which special attention has been given to its design and correct- 
ness. 
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[This translation and its publication have also been carried out under 
his full supervision. May Allah reward him greatly for his services to Islam 
and lengthen his shadow over us. Amin] 

Devotees of the Chosen Prophet g| and lovers of the Beloved of Allah 
fH should reap the rewards of both worlds by purchasing copies for the - 
selves and as presents for friends, with the intention of propagating the 
act of invoking blessings and peace on the Noble Prophet |§. 

4JL j-CL 4— ~>- ( _ 5 L*s> 
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